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TO THE READER

At the beginning of this year a so called mnyigiroup was born for the purpose of discussingRtielic
Ministry (das 6ffentliche Predigtamt). Those takpeyt in the discussion were from different chuschad
some did not belong to a congregation. | preseatedper on the Ministry at a theological confereote
Suomen Tunnustuksellinen Luterilainen Kirkko (Thenfessional Lutheran Church of Finland, Die
Lutherische Bekenntniskirche Finnlands) on Janud#&ry1999. | have made additions to this presemtatio
and can now present them for discussion to thoseecoed.

In this presentation | have endeavored to ptesiétical material concerning the Office of the iitry,
and thus to prove that an Office of the Ministryséa on the will and decree of God actually doestexi
which office God entrusts to men He has chosen,ppqg them with the necessary ability and
qualifications for the Ministry. In this way | hope be able to present additional biblical matenaupport
of that which C.F.W. Walther presents concernirgséhmatters in his profound and excellent bookthen
Church and Ministry.

Many types of false teachings concerning thec®fbf the Ministry are in existence. We can naote t
chief schools of thought.

There are those who believe and teach that ikere biblically mandated special Office of therdiry
entrusted to certain individuals, but that the chutan freely arrange the preaching of the Woramaticg
to expediency. If it were possible to speak of &mc® of the Ministry, then we could only speakvahat the
Word and the Sacraments can accomplish, but thecpireg of the Word and the administration of the
Sacraments could be arranged freely in the churahbeing bound by any biblical decrees conceriieg
preacher of the Word. At best, according to tleisosl of thought, the Ministry can only be undeost@s
an organizational matter (als eine Ordnungsfragbg ordination of women has often been based an thi
conception of the ministry. The extreme Enthusiasastain that anyone can become a preacher, withou
call from a church or a congregation, an inner balhg sufficient. According to this school of tiyb the
Office of the Ministry is not even an organizatibnatter.

Then there are those, who highly esteem thei®dbhistry and strongly emphasize its significanbat
they believe that the office self-multiplies (sussi® apostolica) and that in ordination throughléyeng on
of hands the ordainer imparts to the one beingiostl something, which in the manner of a Sacrament
equips him for the office and, among other thinggd;loly Communion brings Christ's body and bloodhe
Sacrament. This Romanizing conception of the Mipisih the one hand sets aside God's call, and @n th
other hand, Christ's Church as the caller (alstidih des Berufs). The Papal Church carries this
conception to the extreme, culminating in its téagltoncerning the position of the Pope. It undaTtds the
Office of the Ministry to be a sacrificial office.

When we speak of the Office of the Ministry, eannot avoid speaking of the church at the same. tim
The Office has been given for the building of tHeu@h, and God has given the Church the Officehef t
Keys. The ministry serves the Church and puts tfieeof the Keys into practice. The Church tramsfe
(Ubertraget) the ministry (Amt) to those chosenthar office.

Here in this world Christ's functions as local congregations. An individualri€tan without
congregational affiliation is an exception in exiepal circumstances. The Public Ministry is a paasit
ministry that serves a particular flock. After tapostles there is no public ministry other thanghstoral
ministry. It is the ministry of the local congremat or in branching out for example into the minysof a
theological professor or a ministry of leadershmgl @octrinal supervision (synodical president arsthdyp)
when it is the joint ministry of various congregais in a certain area of the pastoral ministry.réhe no
ministry in the una sancta without a local fieldagferation. This has not always been understoaatigle
The early church understood this very well, refgdimordain anyone, who did not have a call tordiqdar
place. In fact the Council of Chalcedon in thery&al made a decision concerning this matter.

When we understand a synod, in respect to thigceODbf the Keys, as an association of local
congregations, all on the same level, united i fand serving as an instrument of joint acitivitee avoid
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certain false conceptions. Understood in this veagynod or some individual congregation, cannotvevo
into some sort of a higher church above the localgeegations in the manner of the Roman congregatio
and the Papal church. The officials of the synolll a0 understand their position correctly. Theg aot
independent, workers unrestricted by the joint sleas of the church, but are in the position of/aets,
who in their activity carry out the common will arattivity of the member congregations and are
responsible to them. They will not become a chuvithin a church or a congegation outside of therchu
They are bound by the common confession of theathwand this confession is naturally the same as th
confession of each individual member congregatshen each member congregation is a church, bound to
the pure marks of the Church and when, in mattecharch fellowship, unionism may not be practictuh
situation is not a different one as far as the dyisoconcerned. If an individual congregation isithad to a
confession, so too are the congregations togetinaghe synod, bound to the confession. If an irttliai
congregation rejects unionism, it rejects it aldwewit acts together with other congregations sgnad. If

an individual congregation is a church, so too ®yaod. If one congregation has the full right &= uhe
Keys, so too have the congregations gathered tegatha synod. When one congregation must diseiplin
its workers in matters pertaining to their doctroreheir manner of living, the same applies togheup of
congregations, when they work together. They oalyehto agree among themselves concerning the manner
and the order in which it will be done, so that #y@od does not involve itself in matters that hglto a
congregation, and so that one congregation doedeuide matters that have been agreed to be ja@itiers.
There must be consistency between the activithefsynod and the individual congregation. Bothipart
must take strict care that a controversial situmtloes not arise. If, for instance, the synod tremlogical
seminary, on the basis of evidence, finds a wotidre heretical and removes him from his positibig
action does not remove him from his congregatiorcoBimunication remains a matter for the local
congregation, and it must be carried out. If theosly on the basis of evidence, determines thastopaf
one its member congregations is guilty of teachaige doctrine and removes him from the list oftpiss
eligible for a call, but the local congregation gnestion retains him as its pastor, a controverses
between the synod and the congregation. It can balgolved by removing the congregation from the
synod. If on the other hand a congregation, orbtsis of legitimate evidence, excommunicates a reemb
who works for the synod, the synod must removefninm his position.

When the congregation is understood to béo#tséc Scripture-based unit, and the synod a fehgwesf
faith, with the same doctrine and confession, dsagea voluntary servant of the local congregatjon all
respects a benficial medium for joint work, theblessed peace prevails and the work of the Gaspel
progress both locally and more extensively.

In this presentation | hope to present tharctcriptural foundations for the divine origin tiie Office
of the Ministry. The Bible speaks of the Officetbé Ministry at great length, which perhaps is s8ipg to
many. In addition to seeing the divine origin ok tMinistry, it is also necessary to see that thevNe
Testament Office stems from the apostolic ministityis protects us from many false conceptions #lso
necessary to bear in mind that in the final Judggme one can reach heaven apart from the writtendW
of the apostles and prophets.

There has been discussion concerning the gmedtias some form of the Office of the Ministryy fo
example the pastoral or shepherding ministry, bestituted in opposition to other forms of the @& In
my opinion this is not a good question. The Bilgeaks of one Ministry, which is the Ministry of tiiéord
and Sacraments, and of the type of church workrstlts in the birth of God's congregations, flotkat
have a shepherd. The component areas of this asterpaministry can be distributed to different man
each local congregation and can be served joiotyether with the other congregations. And the same
shepherd can serve more than one flock or congoegatfter the apostles the pastoral ministry af thcal
congregation included the entire Office of the Mtny, however, understood in this way that, forregke,
the ministry of those supervising doctrine (synatipresident/bishop) and the ministry of a theaiabi
professor are branches of this one pastoral Ministihich the local congregations serve jointly.sth
desired, the ministry of the evangelist or the ioisary can be kept separate from pastoral Minisfrthe
local congregation. The goal of the evangelistaslgad those who have come to faith into the local
congregation, and where there is no congregatidrat@ such an one be created. Evangelism withdat th
type of goal is not healthy activity. The evangelisrks for the combined local congregations.

| have endeavored to glean a copious amounhaikrial from the Bible in order to avoid extreme
abridgement. | hope this will be of help to thoseowdiscuss the Office of the Ministry. The termigy
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appendix presupposes a knowledge of the origimgiuages. Although it contains philological explaorad,
those without a knowledge of the original languagey also benefit from it.

| have included a large amount of Bible passage¢he footnotes in order to assist the readegyoéd idea
would be to memorize the main passages which iecthd seat of a doctrine (sedes doctrinae), in auch
way that one could immediately from the listed pgesremember its content.

| have selected certain beneficial quotatioesnfthe Lutheran Confessions, and have includeoh thie
the end of the presentation for the purpose ofudision.

Markku Séarela



|. THE OFFICE OF THE MINISTRY IN ABSTRACTO
AND IN CONCRETO WAS INSTITUTED BY GOD

"In this first chapter | will use the material irdélf Hoenecke's Dogmatik. He has very well put thgethe material conventionally
used by lutheran dogmaticians.

God has instituted the holy Office of the Ministryas a ministry

of the Word (in abstracto) (2 Cor. 3:4-8; Is. 55:1611; Ps. 68:12)

and as the ministry of certain individuals (in conceto) (Heb. 1:
1-2; 1 Cor. 12:28; 2 Cor. 5:18; Jer. 3:15; Joel 23

2 Cor. 3:4-9:"And such trust have we through Christ to God-waktbt that we are sufficient of
ourselves to think any thing as of ourselves; hut sufficiency is of God; Who also hath made us abl
ministers of the new testament; not of the lethet, of the spirit: for the letter killeth, but thepirit giveth
life. But if the ministration of death, written amehgraven in stones, was glorious, so that thedohil of
Israel could not stedfastly behold the face of Mdee the glory of his countenance; which glory wade
done away: How shall not the ministration of therisfbe rather glorious? For if the ministration of
condemnation be glory, much more doth the miniistnadf righteousness exceed in glory."

"For as the rain cometh down, and the snow fromvieaeaand returneth not thither, but watereth thetlea
and maketh it bring forth and bud, that it may géeed to the sower, and bread to the eater: Sd ahal
word be that goeth forth out of my mouth: it st return unto me void, but it shall accomplishttivhich

| please, and it shall prosper in the thing wherksent it."

Is. 55:10-11:"For as the rain cometh down, and the snow fromvkea and returneth not thither, but
watereth the earth, and maketh it bring forth andipthat it may give seed to the sower, and breaithé
eater: So shall my word be that goeth forth outgf mouth: it shall not return unto me void, bustfiall
accomplish that which | please, and it shall prasipehe thing whereto | sent it."

Ps. 68:11"The Lord gave the Word: great was the companyade that published it("The Lord gives
the command; the women who proclaim the good ti&limg a great host."Am. Std. Version) This passage,
according to the analogy of faith, could be undmdtto mean the congregation in the sense of the
Priesthood of all Believers, but the context arelNiT force us to understand it as a referenceddifice
of the Ministry. If Christ's church were meant, theckground for the feminine "company" would in@ud
Israel's deliverance from the pursuing Egyptiand Bliriam's song of praise accompanied by the women
with timbrels and dance. (Ex. 15:20-21), as wellDawid's victory over the Philistines and the wotsen
adulation in the presence of Saul. But accordintheoNew Testament (Eph. 4:8,11) this psalm speéks
the time following Christ's ascension, and quoteise 19, when it states that Christ gave "giftsthan or
in other words those serving in the Ministry. Veldein fact speaks of a "herd of animals" and vz ef
"she that tarried at home" (housewife), which aleters to the congregation. "Gifts" come from God
through congegation and for the upbuilding of theirch. Because in Hebrew the words referring to an
office are feminine, this passage is to be undedsto the manner of Luther, who understood the fémai
word , "good tidings", to refer to male proclaimers frahe perspective of their office, a type of
metonymic expression. The words meaning office @btdw are feminine.The Hebrew word , which
means care as well as service and those who serwffice, Is. 60:17 and 2 Chron. 24:11, is used
correspondingly. And even though it is femininesitsed to refer to male office holders. Luthanslates
this passage, Ps. 68:12: "The Lord gives the Wgrhéans of a great host of evangelists." Cf. Therels
word according to its grammatical gender is femininet ib is used of the masculine and is used
masculinely in texts.

Heb. 1:1-2"'God, who at sundry times and in diverse manneakean times past unto the fathers by the
prophets, hath in these last days spoken unto widpon, Whom He hath appointed heir of all thjrps
Whom also He made the worlds."
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1 Cor. 12:28'And God hath set some in the church, first apestteondarily prophets, thirdly teachers,
after that miracles, then gifts of healings, helpsyernments, diversities of tongues."

2 Cor.5:18"All things are of God, Who hath reconciled us tonkkelf by Jesus Christ, and hath given to
us the ministry of reconciliation."

Jer. 3:15"And | will give you pastors according to mine higavhich shall feed you with knowledge and
understanding."

Joel 2:23!'Be glad then, ye children of Zion, and rejoicdhie Lord your God: for He hath given you the
former rain moderatelyLuther: teacher of rightousnesy and He will cause to come down for you the
rain, the former rain, and the latter rain in thiest month."

On the ministry (Amt), which the Word and the Sacranents have

The Holy Scripture speaks of Predigtamt in twoetiéint meanings. It is important and necessary to be
aware of these meanings and their relation to eslohr, because there are so many errors regardisg t
doctrine.

If God had not given us His holy word and partily the Gospel, we had only very faint knowledge o
God, the so called natural knowledge on God. Weldvkoow that there is one God. We would have some
kind of idea of His power and holiness on the batidis creation and providence. We could to sorierd
judge what is right and wrong acoording to theiteshy of our conscience. All this knowlidge belortgs
the sphare of the Law, and we could not be saveslgin this knowlegde. Of the Gospel, however, we
would have no idea on the basis of this naturalhtedge on God, and we would not be able to leaen th
way of salvation in Christ and we would be withaay real hope to get to heaven.

In His love God already in eternaty made His sgglan for the fallen mankind and decided to seisd H
Son to redeem us. But He did still more. ApostlaelRays of it in 2 Thess. 2:13-15: "But we are kbtm
give thanks alway to God for you, brethren beloeédhe Lord, because God hath from the beginning
chosen you to salvation through sanctificationhaf Epirit and belief of the truth: Whereunto hdexhlyou
by our gospel, to the obtaining of the glory of dunrd Jesus Christ. Therefore, brethren, stand &axd
hold the traditions which ye have been taught, tvyeby word, or our epistle." The chosen, the ekbdty
God are those, who from here beneath, from theyal sorrow, will come to the eternal bliss. Tlaag the
Bride, whom the heavenly Bridegroom will take witim to the heavenly wedding. Their election is
materialized here beneath "through sanctificatibthe Spirit and belief of the truth" (2 Thess. 2:1lt is
done through the Gospel taught by the ApostlesthadProphets and this includes all the teachings, o
"traditions", they have given to us. The Apostlaemselves regarded the Old Testament writings, "the
Prophets", as divine as the ones of the New Testraad vice versa. God's church has been buithen
foundation of the Apostles and the Prophets, JE$uist being as the cornerstone, Eph. 2:20. Gochbas
given us only His Son, but also His written WORDhdAnow | wish to pay your attention to this Word, f
according to the Scripture this Word is not a dkdtkr, but a living word, a word, which has a Miny
(Amt).

We may easily understand taht a person may digetthe duties of an office, but speaking of théceff
of the word may sound us strange, although we nfigy gay that one's word has hurt or made me happy.
This, however, corresponds Biblical Sprachgebradcieording to the Bible the Law as well as the Gasp
has an office, and in addition to it the Bible dedhat God send His Word to accomplish a cettsh just
as He sends His messangers.

Let us take a closer look at these passages.

2 Cor. 3:4-9:"And such trust have we through Christ to God-waktbt that we are sufficient of
ourselves to think any thing as of ourselves; hut sufficiency is of God; Who also hath made us abl
ministers of the new testament; not of the lethet, of the spirit: for the letter killeth, but thepirit giveth
life. But if the ministration of death, written amegraven in stones, was glorious, so that thedohil of
Israel could not stedfastly behold the face of Mdee the glory of his countenance; which glory wade
done away: How shall not the ministration of therisfbe rather glorious? For if the ministration of
condemnation be glory, much more doth the miniistnadf righteousness exceed in glory."

In this passage Apostle Paul is not speaking ofilhis own Ministry, but at the same time of the
ministry, which the Word of God, Law and Gospelydadoses ingraved with letters the divine Law in
tables of stone. This Law was living word of Godlamas manifested in glory so that the people adkr
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asked that God would no more speak to them inwlagt Although this word was living, it itself wa®in
able to give life, but on the contrary it proclaingeath, the earth quaking, in the flashes of tiigigt and
thundering. It "killed". The following Bible passag visualise this very clearly: "And all the peogéav the
thunderings, and the lightnings, and the noisehef ttumpet, and the mountain smoking: and when the
people saw it, they removed, and stood afar offl ey said unto Moses, Speak thou with us, andilve
hear: but let not God speak with us, lest we digx: 20:18-19). "According to all that thou desisedf the
LORD thy God in Horeb in the day of the assembdyirsg, Let me not hear again the voice of the LORD
my God, neither let me see this great fire any mibrat | die not." (Deut. 18:16). "For ye are nobh unto
the mount that might be touched, and that burnel fivie, nor unto blackness, and darkness, and ésmp
and the sound of a trumpet, and the voice of wondsch voice they that heard intreated that thedwor
should not be spoken to them any more: (For theydcoot endure that which was commanded, And if so
much as a beast touch the mountain, it shall beedtoor thrust through with a dart: And so terriigs the
sight, that Moses said, | exceedingly fear and gyadkEspecially clear is this "killing" in Deut..Z4-28:
"And ye said, Behold, the LORD our God hath shewgthis glory and his greatness, and we have héard h
voice out of the midst of the fire: we have seds thay that God doth talk with man, and he livéXiow
therefore why should we die? for this great fird wdbnsume us: if we hear the voice of the LORD Gad
any more, then we shall die. For who is there offlakh, that hath heard the voice of the livingdGo
speaking out of the midst of the fire, as we have] lived? Go thou near, and hear all that the L@RD
God shall say: and speak thou unto us all that@RD our God shall speak unto thee; and we willrliga
and do it. And the LORD heard the voice of your égrwhen ye spake unto me; and the LORD said unto
me, | have heard the voice of the words of thisppesowhich they have spoken unto thee: they have we
said all that they have spoken."

Apostle Paul calls this work of the Law Amt, Ministry. It is "the ministration of death"das
Amt, das [durch die Buchstaben] tétet") (2 Cor.)&dd "the ministration of condemnation" ("das Adus
die verdammnis prediget") ( 2 Cor. 3:9). The Gregkd has - depending on the context - the
following meanings in the NT: service (Dienst), ngee in office (Amtsdienst), and ministerial oféic
(ministerium, Dienstamt). (As to compare 1 Cor. 1:24: "we are helepers"). In thesepassages it
has the meaning: office (Amt), a constant, unchamgask to the end of the world.. Luther transldtese
the word with"Amt". The office (Amt) of the Law is "to kill' Heb. 4:12-13 prescribes the
performence of the duties and office of the Lawor'the word of God is quick, and powerful, and glear
than any twoedged sword, piercing even to the dligicasunder of soul and spirit, and of the joinmtsl a
marrow, and is a discerner of the thoughts andistef the heart. Neither is there any creatureithaot
manifest in his sight: but all things are naked apened unto the eyes of him with whom we haveott d

The opposite to the office of the Law is the Gospgostle Paul uses of it following terms: "the
ministration of the New Testament" ("das Amt desidle Testamentes") (2 Cor. 3:7-8), "the ministratibn
the spirit" (das Amt des Geistes, "das Amt, das Geist gibt") (2 Cor. 3:9) and "the ministration of
rightousness" ("das Amt, das die Gerechtigkeit igett]) (2 Cor. 3:9). The glory of this Gospel min&ion
is so great and superabundant, that the Law compaitl it is without glory. The Spirit "gives life"The
proper office and Ministry of the Holy Spirit is tive life by means of the Gospel. Prophet Isatilad great
evangelist of the OT sent by the Lord calls theclanmation of Law God's "strange work", "strange' act
improper work., Is. 28:21. Although the proclamatiof the Law is necessary in order to awake inheas t
knowledge of our sins, it is not the very work, ahis characteristic of God and does not give @ piature
of the heart of God. The Law is to reveal the wiEtlsod against sin and sinners, and, however,i&adt
hatred or hostility, but love (1 John 4:8). God Idoot be love, if he would not hate sin! Althoulgéw and
Gospel are both word of God and although they tmth their own "ministration” (Amt), there is a gte
immense difference between them in glory and irpecdhe Law knocks down, destroys, puts asunder all
the works and achievements of our Old Adam andsgiodt no value and respect whatsoever, but judties
that as sin and puts us under the wreath of God. law shows the need of regeneration (entirely new
creation), because our salvation cannot built osthémg what there is in us and because no man otar e
the Kingdom of God as such as he is without beaggnerated, that is, without faith in Christ Thes(ead,
on the contrary, lifts up, raises from the grounwild, creates entirely new and gets done that wehetom
God (compare Is. 46:4; Jer. 1:9-10.) The Law judges declares condemnation, the Gospel gives mercy
and forgivness of the sins of us, the ungodlythenbasis of Christ's redemption.

Prophet Isaiah speaks of the ministration of therd\bf God in Is. 55:10-11'For as the rain cometh
down, and the snow from heaven, and returnethhitter, but watereth the earth, and maketh it briagh
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and bud, that it may give seed to the sower, aeddbto the eater: So shall my word be that goettn fout
of my mouth: it shall not return unto me void, ftushall accomplish that which | please, and it isha
prosper in the thing whereto | sent ifNbtice that God "sends" the Word; the Word "gamhf’, the Word
2accomplishes", "prospers", and "shall not retwid The Word accomplishes the purpose and gaaingi
to it by God., His blessings. This Biblical way sgeaking (Redeweise), where the Word is personifées)
for sure, something to do with the fact, that €his the Word (John 1) and Wisdom (Prov. 8) arad ks
words are "Spirit" and that they are "life" (JioBr63). The triune God Himself is present in His Wand
active in it. That is why the Word of God must hdfifled. Therefore the Word has divine power asd i
efficacious. Opposing the Word is fateful, becatigea rebellion against God who is present in Wisrd.

The word has also sowers, but the word itselha& twhich "springs up" and "bares fruit" (Luke 8),
Preachers of Gospel may be imprisoned, but "thedwadr God is not bound" (2 Tim. 2:9). One may
proclaime word also with wrong motives, but apofttail shoes the great power of the word when h& say
"Some indeed preach Christ even of envy and stifiel, some also of good will: The one preach Clofist
contention, not sincerely, supposing to add afflicto my bonds: But the other of love, knowingttham
set for the defence of the gospel. What then? lasteinding, every way, whether in pretence, orttht
Christ is preached; and | therein do rejoice, waa, will rejoice.” (Phil. 1:15-18).

Theologians have called the work to be done byt¥oed of God the Ministry (Predigtanit) abstracto
hereby is thought the work and task given by Go#lito Word without any reference to the way how the
Word reaches its objects. It may reach us at lgadbllowing ways: heared, preached, read, sung,
remembered, and also in the sacraments. It may ¢onus without any mediating person or through a
person. The mediating person may be a layman astop a believer, a hypocrite, orthodox or hetexod
and even an evident ungodly person; even an asspbéien (Num. 22:28-30), sometimes even an atheist.

It is, however, to be remembered, that this emiphasonly the great power of the Word of God and
God's marvelous way to govern also among His eseamd through them. We should not make any wrong
deductions. Errors and heresies are always dargemd they are to be avoided. Errors themselvesrnev
accomplish anything good, only bad things. Onlyt,tixat is pure, true word of God makes one toelvel
and strengthens the faith also in the midst ofrer@od's will is not that hypocrites and ungodhyeaorists
are in the Public Ministry established by the Ldfg. says: "Hearken not to" their words (Jer. 27.:16)

The fifth article of the Augsburg Confessiaeats of the Ministryin abstracto The Schwabach
articles are its basic text. In these articles eutbays: "God has instituted the Office of the Miiny or the
oral Word, namely the Gospel, in order that we miglceive that type of faith or that it might beve to
us..." (Bekenntnisschriften, Gottingen Ausgabe®) Bhus also teaches Dr. C.F.W. Walther. HoweQé,

V does not exclude the Ministry in concreto, butlimes it. This is shown by the Latin text using th
headline “De ministerio ecclesiastico” and by tet itself referring to the administration of sanents.

The fifth article of the Augsburg's Confession i definition is not, however, limited to the mimisin
abstractg but includes at the same time also the ministrgoncretg as the Latin headlinBe ministerio
ecclesiasticqof the Ministry of congregation) shows and agnghg to the teaching of the Gospel and to
the sacraments affirms. But its main point is thdtat the word of God and the sacraments accomgitsh
fifth article of the Augsburg Confession is as dalk: "In order that we may obtain this faith, thmistry of
teaching the Gospel and administering the sacramemas instituted. For through the Word and the
sacraments, as through instruments, the Holy Spidiven, and the Holy Spirit produces faith, whand
when it pleases God, in those who hear the Go$pet is to say, it is not on account of our own itsdvut

on account of Christ that God justifies those whtdve that they are received into favor for Clgistke,
Gal. 3:14, "That we might receive the promise @ 8pirit through faith." Our churches [congregasion
condemn the Anabaptists and others who think tietoly Spirit comes to men without the externalrdyo
through their own preparations and works." (TapgerB81, according to the Latin text).

The Public Ministry as the ministry entrusted to aperson is instituted by God

Theologians speak also of the Ministry (Anm)concretg that is, of the Public Ministry through called
persons. Such persons have been for instancedpbegis and the apostles; today they are abovastibrs.
The Public Ministry in concreto e iure divinoand it has not been left to a human discretion.
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That the Office of the Ministry as a concrete ntiyisof individuals (in concreto) is of God (de jure
divino) is apparent already from the fact that the Bibkespnts it as having been instituted by the indafidu
Persons of the Trinity or originating from them: 8y Father (Heb. 1:1, Gal. 1:16), by the Son: (Mdd:1-

7, 16; Luke 9:1-2, Matt. 28:18-20; Mark 16:15-18phn 20:21; Eph. 4:8,11; Joh. 20:21-23; 1 Cor. ;1:17
4:1,2; 2 Cor. 5:20) by the Holy Spirit (Acts 20:28Cor. 12:4-6, 11 "Ministry of the Spirit").

Quenstedt crystallizes the matter: "God isfthender and source (auctor) of the Office of thenistry
(ministeriun: I. By sending the church teachetde¢tore$ Jer. 3:15; 23:4; Joel 2:23; Il. by giving what He
has promised 1 Cor. 12:28; 2 Cor. 5:18; Ill. bysgmwing the Office of the Ministry until the end thfe
world Eph. 4:11: IV. by personally taking care tktteaching ministry Heb. 1:1; V. by equipping the
teachers of the Church with the necessary gifto2 &5." (Theol. did. pol. pars IV, cap.XIl, settthes.

I, nota, p. 394. Hoenecke IV, 176).

Gal. 1:15-16YBut when it pleased God, who separated me frormatper's womb, and called me by His
grace, to reveal His Son in me, that | might prebiitm among the heathen."

Matt. 10:1-7,16"'And when He had called unto Him His twelve disssplHe gave them power against
unclean spirits, to cast them out, and to healnadinner of sickness and all manner of disease. New t
names of the twelve apostles are these: The Siston, who is called Peter, and Andrew his brotdames
the son of Zebedee, and John his brother; Philipj Barthelomew; Thomas, and Matthew the publican;
James the son of Alphaeus, and Lebbaeus, whosansenwwas Thaddaeus; Simon the Canaanite, and Judas
Iscariot, who also betrayed Him. These twelve Jesms forth, and commanded them, saying, Go not int
the way of the Gentiles, and into any city of tae&ritans enter ye not: But go rather to the |dstep of
the house of Israel. And as ye go, preach, sayihg, kingdom of heaven is at hand...Behold, | send y
forth as sheep in the midst of wolves: be ye tbhezaekise as serpent, and harmless as doves."

Luke 9:1-2:"Then He called His twelve disciples together, gagde them power and authority over all
devils, and to cure diseases. And He sent themetich the kingdom of God, and to heal the sick."

John 20:21" As the Father hath sent me, even so send | you.

Matt. 28:18-20"Go ye therefore, and teach all nations, baptizingm in the name of the Father, and of
the Son, and of the Holy Ghost, teaching them seike all things whatsoever | have commanded yod: a
, lo, I am with you alway, even unto the end ofvibed."

Mark 16:15-16"And He said to them, Go ye into all the world, gmdach the Gospel to every creature.
He that believeth and is baptized shall be savéhieuhat believerth not shall be damned.”

Eph. 4: 8, 11-12\Wherefore He saith, when He ascended up on highleH captivity captive, and gave
gifts unto men...And He gave some, apostles; ame sprophets; and some, evangelists; and someprgast
and teachers,for the perfecting of the saints,tfar work of the ministry, for the edifying of thedip of
Christ." This is in effect as long as Christ's body is\gdbuilt or until the end of the world.

John 20:21-23'Then said Jesus to them again, Peace be untog®iy Father hath sent Me, even so
send | you. And when He had said this, He breathredhem, and saith unto them, Receive ye the Holy
Ghost: Whose soever sins ye remit, they are resnitteéo them; and whose soever sins ye retain, dhey
retained.”

1 Cor. 1:17: "For Christ sent me not to baptibet to preach the Gospel: not with wisdom of vgpidst
the cross of Christ should be made of none affect.”

1 Cor. 4:1-2"Let a man so account of us, as of the ministerGtofst, and stewards of the mysteries of
God. Moreover it is required in stewards, that amiee found faithful."

2 Cor. 5:20"'Now then we are ambassadors for Christ, as thoBgh did beseech you by us: we pray
you in Christ's stead, be ye reconciled to God."

Acts 20:28Take heed therefore unto yourselves, and to alffttck, over the which the Holy Ghost hath
made you overseers, to feed the church of God hvhéichath purchased with His own blood."

1 Cor. 12:4-6,11"Now there are diversities of gifts, but the sanp&iS And there are differences of
administrations, but the same Lord. And there akemdities of operations, but it is the same Godctvh
worketh all in all... But all these worketh thateoand the selfsame Spirit, dividing to every marisdly as
He will."

Jer. 23:4"And | will set up shepherds over them which sfedld them: and they shall fear no more, nor
be dismayed, neither shall they be lacking, s&iehltord."

1 Cor. 12:28'And God hath set some in the church, first apesdecondarily prophets, thirdly teachers,
after that miracles, then gifts of healings, helpsyenments, diversities of tongues."
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2 Cor. 5:18"And all things are of God, who hath reconciledtasHimself by Jesus Christ, and hath
given to us the ministry of reconciliation."

2 Cor. 3:5"Not that we are sufficient of oursleves to thimly @éhing as of ourselves, but ou sufficiency is
of God."

THE APOSTOLIC MINISTRY IS OF GOD
In the following we will give a closer look to th&postolic Ministry. It has a great importance het
doctrine of the Public Ministry of the NT. We cosfein the Nicene Creed that the Church of Christ is
apostolic.

1. The ministry of the apostles was not only calledhe apostolic ministry, but it actually was a
ministry (Amt).

The Apostles were not only called apostles, bey thad the Ministry (Amt des Apostels), upon whikh
whole New Testament Church of Christ was foundeldeiiT activity was not to be some accidental,
temporary, occasional undertaking, but they weteusted with a lifelong Ministry (Amt), This
Ministry had very exactly defined contents and tgnirhe apostles had to render an account befodef@o
their Ministry.

A. The apostles were called by the Son of God andeve actually installed into the Ministry by Christ.

In the forgoing | have goted the Scripture, howi&healled the apostles (Matt. 10:1-7). He gaverthe
official title "Apostle": "And when it was day, He called unto Him His ditesp and of them He chose
twelve, whom He also nhamed apostles: Simon, (wheral$b named Peter) and Andrew his brother, James
and John, Philip and Bartholomew, Matthew and Thendames the son of Alphaeus, and Simon called
Zelotes, and Judas the brother of James, and Jigtasiot, which also was the traitor(Luke 6:13-16).
This title and this action distinguished them frathother believers, also from those 70, who hapecial
duty as forrunners of Christ after John, the Bap@f Matthias is said: "and he was numbered wli t
eleven apostles" ( , Acts 1:26). Now Matthias had this
ministry, and this distinguished him from commonnnbers of the congregation. The Ministry of Matthias
was not invended in free leadership of the Sgit, it was based on the facts that Christ had ksketol the
Ministry of Apostles and the Holy Scripture ordetedchoose anotther man instead of Jude (Acts 2120-
Ps. 109:8). The Apostles understood according sosldéeachings that the congregation had to mage th
choosing together with them. The number of aposties defined; one apostle for every tribe of Israatl
then one apostle for gentiles. There were two chids, who fulfilled the terms, and only one ofntheas
elected. The final election took place throughssldn this way mediate election process was clthimje
an immediate one, done by Christ, as the callinfp@fther apostles.

When Christ called the apostles, it was theirmation. When Jesus said to thefimllow me, he did not
call them for a time, but for lifetime. They hadlie eyewitnesses of Jesus's public ministry, Hishimgs
and deeds. Jesus taught them both generally athalls and especially as far as their Ministry @sstes,
shepherds and stewards was concerned (Luke 1d:Hd3e teachings are ment, apply an are normatee al
now for pastors. Apostles were well aware thataterteachings of Christ pertained only to themtses t
shepherds, and not in the same way to all belieRat®er once asked: "Lord, speakest thou this pataito
us, or even to all?" (Luke 12:41).

The Bible tells us that Christ sent the aposties into the midst of Israel. Luke 9:1-10rhen he called
his twelve disciples together, and gave them pamdrauthority over all devils, and to cure diseas®sd
he sent them to preach the kingdom of God, anakéb the sick. And he said unto them, Take nothong f
your journey, neither staves, nor scrip, neitheedm, neither money; neither have two coats apigoel
whatsoever house ye enter into, there abide, aadce depart. And whosoever will not receive yolwenwh
ye go out of that city, shake off the very dusnfymur feet for a testimony against them. And teparted,
and went through the towns, preaching the gospwl,teealing every where. Now Herod the tetrarch tdear
of all that was done by Him, and he was perpelekedause that it was said of some, that John wsenri
fromt the dead, and of some, that Elias had appkaaad of others, that one of the old prophets risen
again. And Herod said, John have | beheaded, buat izhhis, of whom | hear such things? And he éelsir
to see Him. And the apsotles, when they were rethitold Him all that they had done. And He toadnth
and went aside privately into a desert place beiloggo the city called Bethsaida(See also Mark 6:7-12:
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"And He called unto Him the twelve, and began twdsiem forth by two and two, and gave them power
over unclean spirits; and commanded them that gteyuld take nothing for their journey, save afstaf
only; no scrip, no bread, no money in their puiset be shod with sandals, and not put on two coutsl

He said unto them, In what place soever ye enteran house, there abide till ye depart from thiatcp.
And whosoever shall not receive you, nor hear ydhen ye depart thence shake off the dust underfgetr
for a testimony against them. Verily | say untosHall be more tolerable for Sodom and Gomorrhghia
Day of Judgment, than for that city. And they warif and preached that men should repént."

This call and sending was limited to Israel. As Jes$us did not send them to the whole world. Howeve
the teachings of Jesus pertaining to this locatlisgnpresupposed that their would later work amthreg
gentiles, as the words of Jesus in Matt. 10:18cetdi "And ye shall be brought before governorskings
for my sake, for a testimony against them and thati®s." The entire section Matt. 10:1 - 11:1ldewth
the Public Ministry (Offentliches Predigtamt) asdnanyfold instruction for pastors.

When Christ sent his apostles another time, He therm to the whole world (Matt. 28:16-20; Mark.
16:14-16; John 20:21-23). They got a new field oflkv We may call this sending a new installatioheT
call of one apostle, Peter, Christ renewed, Johi5219. That way the first one became the last one
(compare Matt. 10:2; 19:30). Peter had sworn inpttesence of other apostles that he will followu3esie,
however, then publicly denied his Redeemer. Sodukfallen away from his Apostolic Ministry both liis
heart as well as before men. That is why testirdjaanew call was necessary. He got anew in thepces
of other apostles to confess his faith and his tovkis Saviour. Now Christ said to him: "feed naynbs",
"feed my sheep", "feed my sheep" and "follow medlldwing Christ ment in this connection that Peters
to take care of his Ministry as shepherd. This Wwasontinue until the death of Peter, by which heswo
give glory to God..

The apostles were to be eyewitnesses of Jasigt activity. For that reason their ministry begalready
when Jesus called them to follow Him and when Haeththem apostles, and not only then when He sent
them into the midst of Israel.

Note: The instruction for the ministry that Uegjave the apostles when he sent them into thst oid
Israel also appliesutatis mutandiso the other commission He gave them, namely tmgoall the world,
and to the pastoral ministry following them. Apestwere not permitted to provide even a new stishadt.
10:10), the old one they were allowed to take (Bt&). The passage Matt. 10:19: "Take no thought bow
what ye shall speak, for it shall be given you hattsame hour what ye shall speak” is to be uséd wi
caution when applying it to present-day conditidmscause the apostles were inspired by the HolgitSpi
We are to use their Word and base our teachings. @f course many of the things, which the Savior
taught the apostles in connection with the miniaténstruction He gave them, can be applied toehtire
church and its members.

The apostles when called by Christ to be apostie® by that action of Christ put into the Ministry
This, however, was until the Pentecost to take eplac the transition period between Old and New
Testaments time. For the New Testament time beginwith the Pentecost they got a new commission by
Christ, when he said: "As the Father hath sentewen so send | you" (John.20:21). Dr. C.F.W. Walthe
says: "Wohl spricht er (Christus) bei der Einsetzales Heil. Predigtamtes: "Gleich wie mich der Vate
gesandt hat, so sende ich euch." [Lutheraner, V®lBmMay 18,1947, page 104, column 2.] Walther did
knew and taught the fact that Christ institutedRlnblic Ministry by giving his commission to the égiles.

B. The activity of the apostles is expressly calledinistry.

- Acts 1:17,25:
- Acts 1:20:

Acts 1:25; Rom. 1:5:
- Rom. 1:5:

When the apostle Paul says that he has receipedtleship ( Rom. "#, he speaks of this
apostleship as already being in existence andabusomething that can be given. In Rom. 15:15dd P
says: "Nevertheless, brethren, | have written tleeenboldly unto you in some sort, as putting yomind,
because of the grace that is given to me of Godt Tehould be the minister of Jesus Christ toGkatiles,
ministering the Gospel of God, that the offeringaffihe Gentiles might be acceptable, being sadadtiby
the Holy Ghost." Paul is Jesus' servant as Godidigeace” ( $) = ministry as a God-given gift of grace,
Rom. 1:5; 12:3,6; 15:15 (see above); 1Cor. 3:10; 228; Eph. 3:2,7.
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A very clear passage is 1 Cor. 9:16-1For"though | preach the Gospel, | have nothing limng of, for
necessity is laid upon me; yea, woe is unto niepriéach not the Gospel! For if | do this thing hvigly, |
have a reward; but if against my will, a dispensatiof the Gospel is committed unto métliis passage
clearly indicate that Paul did not serve in the igtiy merely out of love or just by following theek
leading of the Spirit, but he had a God-given @fiarespective of his motive for serving. Althoutite
deepest motif ofSt. Paul was love (1 Cor. 13), las wery well aware of his apostleship, and thisi$ig
he could not leave because of lack of love or beead small quantity of love.

2. God has given a great deal of instruction camogrthe way in which pastors are to take caretlodir
flock, and the way in which Christians are to reldad their pastor. Inasmuch as transgressing these
commands is sin, the ministry itself, to which #Ba&®mmands apply, cannot rest on a human foundation
but has to bée jure divino.

Compare C. F. W. WaltheFhe True Visible Churclp. 115: "The Evangelical Lutheran Church... also
approves all the doctrines, that necessarily foliemmn the words of the Bible."
The many teachings of the Savior and the apostieserning this matter are its biblical proofs.

That the Office of the Ministry stems from the apotolic ministry is proof that the Office of the
Ministry was instituted by God

The Office of the Minstry is a continuation of thpostolic ministry and is essentially the samed®ff

According to position

a) The apostles and others, who have the séfine,@re servants and stewards. (Apollos) 1 @dr.(see
p. 6, footnote 9).

b) The Bible places the apostles and others, vave the same office, on the same level as Ghrist
servants and workers: 1 Tim. 4:6; Col. 4:17; Phi25; 1 Piet. 5:1; 2 Thess. 1:1; 1 Cor. 1:1; Jaings

Acts 1:17: "For he was numbered wih us, anddiadined part of this ministry."

Acts 1:25: "That he may take part of this mtiryind apostleship, from which Judas by transipadsll,
that he might go to his own place."

Rom. 1:5: "By whom we have received grace apdstdeship, for obedience to the faith among all
nations, for His name."

Rom. 12:3,6: "For | say, through the grace giuato me, to every man that is among you, nohitdktof
himself more highly than he ought to think; buthink soberly, according as God hath dealt to evean
the measure of faith. ... having then gifts diffigriaccording to the grace that is given to us, héret
prophecy, let us prophesy according to the propomi faith."

1 Cor. 3:10: "According to the grace of God ethis given unto me, as a wise masterbuilder, £Haid
the foundation, and another buildeth thereon. BugVery man take heed how he buildeth thereupon."

Gal. 2:9: "And when James, Cephas, and John, sglemed to be pillars, perceived the grace that wa
given unto me, they gave to me and Barnabas the hignds of fellowship; that we should go unto the
heathen, and they unto the circumcision."

Eph. 3:2,7: "If ye have heard of the dispemsatif the grace of God which is given me to youdvar
whereof | was made a minister, according to thé afifthe grace of God given unto me by the effdctua
working of His power."

1 Tim. 4:6: " If thou put the brethren in remmance of these things, thou shalt be a good reingft
Jesus Christ, nourished up in the words of faitth @ingood doctrine, whereunto thou hast attainsidte. A
shepherd is also his own shepherd.
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According to mission
The mission of the apostles was to be shepherdscaadminister the Sacraments (John 21:15-17; Matt.
28:18-20, this is also the mission of preacheithefWord (Acts 20:28; 2 Tim. 1:13; 4:1-6).

According to authority

Both the apostles and preachers of the Word haseived the authority to be shepherds (John 21:15-16
Acts 20:28; 1 Tim. 1:3), they have the authorityg¢ach and the authority to command (1 Tim. 4:1}t-t6
teach theology, to install into office (2 Tim. 1B6Tim. 4:14; 2 Tim. 2:2; 1 Tim. 3:1-7), to teachTim. 3:2,
see above), to rule (1 Tim. 3:5, see above); compiafim. 5:17; Tit. 1:5-9) to demand obedience (Heb
13:17).

Col. 4:17: "And say to Archippus: Take heedhe ministry which thou hast received in the Ldiht
thou fulfil it.

Phil. 2:25: "Yet | supposed it necessary todsem you Epaphroditus, my brother, and companion in
labour, and fellow-soldier."

1 Pet. 5:1-4: "The elders which are among yaxHort, who am also an elder, and a witness of the
sufferings of Christ, and also a partaker of thaygthat shall be revealed: Feed the flock of Gduictv is
among you, taking the oversight thereof, not byst@int, but willingly; not for filthy lucre, butfca ready
mind; neither as being lords over God's heritagg, deing ensamples to the flock. And when the chief
Shepherd shall appear, ye shall receive a crovgtooy that fadeth not away."

2 Thess. 1:1: "Paul and Silvanus, and Timotheow the church of the Thessalonians in God ainét
and the Lord Jesus Christ."

1 Cor. 1:1: "Paul, called to be an apostle edud Christ through the will of God, and Sosthemas
brother."

James 1:1: "James, a servant of God and dfdieeJesus Christ, to the twelve tribes which aatered
abroad, geeting."

John 21: 15-17,19: "So when they had dinedjsleaith to Simon Peter, Simon, son of Jonas, idkes
Me more than these? He saith unto Him, Yea, LotthuTknowest that | love Thee. He saith unto hined~e
My lambs. He saith to him again the second timmdsi, son of Jonas, lovest thou Me? He saith unio, Hi
Yea, Lord: Thou knowest that | love Thee. He saitto him, Feed My sheep. He saith unto him thedthir
time, Simon, son of Jonas, lovest thou Me? Peter gveeved because He said unto him the third time,
Lovest thou Me? And he said unto Him, Lord, Thowwast all things; Thou knowest that | love Thee.
Jesus saith unto him, Feed My sheep... And whehadespoken this, He saith unto him, Follow Me." é&ot
Serving in the Office of the Ministry is the resuwlt loving Jesus. In teaching about the Office lof t
Ministry Paul explains the significance of lovesarving in this Office, 1 Cor. 13. Jesus used tloeds
"follow Me" as a call into the Office of the Minist Peter had fallen from the office, both perstnahd in
the eyes of the people, publicly denying Jesus.r&fbee, now that he had repented, a new call was
necessary.

2 Tim. 1:13: "Hold fast the form of sound waradich thou hast heard of me, in faith and loveclhs
in Christ Jesus."

2 Tim. 4:1-6: "I charge thee therefore beformdGand the Lord Jesus Christ, who shall judgeqthiek
and the dead at His appearing and His kingdom,chrélae Word, be instant in season, out of season;
reprove, rebuke, exhort, with all long-sufferingdadioctrine. For the time will come when they withtn
endure sound doctrine, but after their own lustdighey heap to themselves teachers, having iichars.
And they shall turn away their ears from the trthd shall be turned unto fables. But watch thoalin
thngs, endure afflictions, do the work of an evdisggemake full proof of thy ministry. For | am noready
to be offered, and the time of my departure isaaich’

1 Tim. 1:3: "As | besought thee to abide stilEphesus, when | went into Macedonia, that thightast
charge some that that they teach no other doctrine.

1 Tim. 4:11-16: " These things command and heda®t no man despise thy youth, but be thou an
example of the believers, in word, in conversatiangharity, in spirit, in faith, in purity. Till kome, give
attendance to reading, to exhortation, to doctrideglect not the gift that is in thee, which wagegi thee
by prophecy, with the laying on of the hands of gresbytery. Meditate upn these things; give thHysel
wholly to them, that thy profiting may appear th alake heed unto thyself, and unto the doctriatioue
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in them, for in doing this thou shalt both savestdf; and them that hear thee." Note. The pastor is
sresponsible also for his own spiritual care; hestitt need a bishop for this!

2 Tim. 1:6: "Wherefore | put thee in remembmatitat thou stir up the gift of God, which is iréhby the
putting on of my hands."

2 Tim. 2:2: "And the things that thou hast lieaf me among many witnesses, the same committthou
faithful men, who shall be able to teach others.als

According to purpose
The purpose of both is to bring people tahfaind give them the gift of salvation Dan. 12:3ark
16:15-16; 1 Cor. 3:5; 2 Cor. 5:11; 1 Tim. 4:16

The Office of he Ministry exists by God's will aniécree and is the continuation of the unigue ajfosto
office.

Christ's will is to have slaves and servamtpreachers, teachers, shepherds, and bishdfis Dhurch
until the Last Day (Matt. 19:28; Matt. 22:3-4, 7-8)e does not present His Church as existing witktoei
Office of the Ministry, but only as a Church thatshan Office of the Ministry and preachers, which H
appoints (Matt. 22:3-4,7-9, Matt. 24:44-46). In ©Ma&24:44-46 the Lord speaks to His disciples anid te
them that they are stewards and slaves, which Ideias.Luke 12:42-48, see especially verses 4148nd
The Lord's will is that His Church will have theskaves until He comes (v. 43). The apostles aredal
slaves in Rom. 1:1; Gal. 1:10; Phil. 1:1; James Rdv. 1:1. Other preachers are also called slBhéds1:1
(Timothy), Col. 1:7 (Epaphras), Christ, the Lorsidfering servant ), being their example Is. 40-
53.

The Bible stresses the fact that the respditigid and rights of the office must be carried after the
death of the apostles. Responsibilites: Acts 2@£281; 1 Tim. 3:2-7; Heb. 13:17; (2 Pet. 1:15). iRgy
Heb. 13:17 (See Heb. 13:7: after the death of festées). This confirms the fact that the Officetioé
Ministry is a continuation of the apostolic offiaatil Judgment Day.

From all this it is apparent that Christ Hiffi¢es instituted the Office. It exists by His will

The apostles, which the Lord Himself installedo office, installed into office others whom the
congregations had called, and told them in turingtall others.

Paul writes: "...through the Gospel, whereuhtam appointed a preachér % ), and an apostle
( $ ) and teacher ( $)", 2 Tim. 1:11, He is therefore the Lord's appeeto be a preacher,
apostle and teacher. Paul gives the command to @otienOffice of the Ministry to others: 2 Tim. 2:2
(limitation: 1 Tim. 5:22: "Lay hands suddenly onman...) Compare 2 Tim. 2:4,15,24; 2 Tim. 4.5 speatk
the work and office of preachers, teachers andgalists. Tit. 1:5, which is followed by the des¢igm of a
true shepherd, Tit. 1:6-9 and also 1 Tim. 3:2-7. t&m basis of these passages Adolph Hoenecke says:
"wonach sigganzdie heutiger Prediger sind" (boldface: Hoenecke!)lbhese shepherds atempletelythe
same as present-day pastors of congregations.

The Bible in many ways confirms the fact ttiat office of the pastor of a congregation is atiomation
of the apostolic office, and has the same foundatio

- 1. The Holy Spirit gives pastors to congtexes, Acts 20:28.

- 2. The pastors of congregations are comparduketapostles:

Col. 4:7: “Tychicus... who is a beloved brother anthithful minister (&& $ $#and fellow-
servant of Paul in the Lord" ( $ ). Phil. 1:1: “Paul and Timotheus, the servants ( )
of Jesus Christ.” Phil. 2:25: “Epaphroditus,my heatand companion in labour and fellow-soldier” (

& & ). 1 Cor. 1:1: “Paul and brother Sosthenes.” 1 @dr: "Let a man
so account of us, as of the ministers of Chdst (  $( ), and stewards of the mysteries of God"
( $ ) ). 1 Pet. 5:1 (The elders ( $)... who am also an elder&(

$ )"; The pastoral office, as an apostolic office $\&t20, and as the office of a pastor of a

congregation 1 Tim. 3:1, are the same in Greek ().

- 3. This is to continue until the Last D&8eé Eph. 4:11 above, Matt. 19:28; Matt. 22:3-4,RAQft.
28:16-20. Hoenecke says that this includes com@tist is with His own to the end of the worldsach a
way, that they will be able to do that which He wsadone. In saying this he also maintains that the
command concerning the Office of the Ministry isefifiect to the end of the world.
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Note the similarity in words and substance betwberapostolic office and the Office of the Ministry

In referring to the apostles, Jesus usesvirds "steward" ( $), "ruler of the household" (-

$), "servant" ( $) and "slave" (  $ Matt. 10:24; 13:27; 22:3,4,6,8,10; 24:45 etc'jaithful"
(Matt. 24:45; Luke 12:42). Paul uses the same wandseferring to those serving in the Office of the
Ministry (see above). "Rightly dividing { ) the word of truth" contains the same picture gisée'
them their portion of meat" (Luke 12:42) "give themeat" (Matt. 24:45). See Walther, Gesetz und
Evangelium, p. 49-50. The apostolic office is atped office ( ) Acts 1:20, so also the office of the
pastor of a congregation is 1 Tim. 3:1. Jesus speaks of those in office as faorkers (Luke 9:62),
so too the apostle Paul (2 Tim. 2:6). Paul, speptoriTimothy, says: "He worketh the work of the doas |
also do." (1 Cor. 16:10).

Note: Certain Bible passages, namely thoseearaing the mission commandment and the Officénef t
Keys, can be used to support the authority andoresbpilities given both to the congregation andhe
Office the Ministry. But we must bear in mind whhe Bible elsewhere in plain words teaches conogrni
the relationship between the congregation and tfiee) when the congregation functions through the
medium of the Office and the Office carries out theponsibilities of the congregation. Melanchtfa,
example, in the Confessions states that the Keys haen given both to the congregation and thec@ffi
(Tractatus 23-29)

The Lutheran Confessions state; "Ministeriumbvéabet mandatum Dei" (AP XIlI, 11. Géttingen Ausg
p. 293). "The office of the servant of the Worda&sed on God's command.” It is not just a mattevark
accomplished by the Word, but also an office gfeason, as the context indicates. The commandtis no
given to the Word, but to a person. Compare, irstfition on terminology, the words "commandment a
"to command".

Il. The Difference between the Old Testament and Ne Testament
Office of the Ministry

The Old Testament Office of the Ministry was many-fceted and differed in some respects from the
New Testament Office

2 Cor 3:6: God "hath made us able ministérthe New Testament ( = in the N.T. ministeriffloe)
not of the letter, but of the spirit."

God instituted the Office of the Ministry ahddy in Paradise. Of this the Bible says: "And tloed_God
took the man, and put him into the garden of Ededréss it and to keep it. And the Lord God comneand
the man, saying, Of every tree of the garden thayest freely eat, but of the tree of the knowlediggood
and evil, thou shalt not eat of it: for in the dagt thou eatest thereof thou shalt surely die i.@el5-17.
"Keeping" it was not just an earthly function, lso spiritual, for immediately after he was givitie
command to keep it, he was given the command oneat
From the Hebrew word ,'to guard', (compare Luke 2:8), 'to endure' (cara® Tim. 2:12), 'to guard'
(compare John 17:12), 'to consider' (compare 2. Bim), 'to remember' (holy covenant, compare Luke
1:72) comes the word , which means among other things 'guard’, 'shephEnd'se are often translated
into Greek with the words and % . This task of guarding or ‘convincing the gainsayéTitus
1:9) Adam failed to do, when the tempter began temgEve. Adam had indeed taught her the command
itself in detail. In Gen. 3:2,3: we read: "And tlveman said unto the serpent, We may eat of thedfuhe
trees of the garden, but of the fruit of the trddch is in the midst of the garden, God hath s¥l:shall
not eat of it, neither shall ye touch it, lest yie.tl This Eve's answer includes two details that aot
mentioned in the preceding passages Gen. 2:16ah7ely that the tree was in the middle of the gawieh
that one was not permitted to touch it. The tree ereated by God, good in itself, but forbiddemian.

Gen. 4:26: “Zu derselbigen Zeit fing man anmedigen des HErrn Namen” does not establish the
Ministry, but only tells us that Adam and othergde publicly in the new situation when the churot the
mankind grew to take care of the Office alreadyegivAnd it is not to be concluded from silence tof t
Scripture passage that this happened without Gaomhsmand. The way how God revealed His will to the
patriarchs before the Flood is not in expressibigaold to us. As long as the church and, the nmahkas
small preaching was done in family circles. For a gengmablic preaching was no special need. The Bible
tells us, that both Kain and Abel brought sadeic(1 Moos. 4:3-5). The Scripture does not sagxastly
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upon which command these sacrifices and services based. But we can, like Luther often does, tbijas
sure, that deeds of patriarchs had God’s cleam@ord. True worship is acceptable to God, but th#eBi
rejects "selbsterwahlte Geistlichkeit”, Kol. 2:28)d regards human precepts and commands as amainipy
Matt. 15:9.

The Office of the Ministry with its altar arsacrifices functioned, as said, already duringtitine of the
patriarchs before the law of Moses, which law tbdenreed the worship procedure in Israel with itSoues
offices (the high priest, Levites and Nazarenesd @so called and sent out prophets. There weghetic
schools in Israel, with teachers and students.ifiy9<20:35-38; 2 Kings 2:1-16; 4:1-4; 4:38-43; 9Amos
7:14, and later, synagogues with their rulers aaathers). Judges and kings had duties which bedomge
the pastoral office, as the office was such a nfangted office during the time of the Old Testam@atit
had as their goal the teaching, leading, defendinghepherding and governing of God's peopleAll
this, however, was not accomplished solely by weedyifices or other Old Testament sacramentsalgot
by earthly authority and power, for example by stgnby the sword and by holy wars. The Old Testame
Office of the Ministryin abstractocame to an end in respect to its sacraments whast@ied and the New
Testment era began, but continues in respect t®terestament Scriptures also during the timehef t
New Testament. The entire Old Testament OfficehefMinistryin concretoended when Christ completed
His work of redemption, and, as God's decrees,osothe temple-worship, the churchly nature of the
synagogue and the use of earthly power came tocn e

Because the Old Testament prophets prophes$i€tirest, and because the entire ceremonial lava st
decrees, offices and officials were a "shadow"hef toming Messiah (Col. 2:17; Heb. 8:13), they ware
longer needed when Christ Himself came. The tim€luist's public ministry was an intermittant periof
time (John 4:21,23).

The difference between the Office of the Mirnjisin the Israel theocracy and in the New Testamen
church, is the same as the difference between thea@l New Testaments. Christ is not an earthlyg kin
(John 18:36), not an earthly judge or a dividerk@g12:14) nor a dispenser of earthly punishmerstsfoa
example, Elijah the prophet was (John 18:11; comgaCor. 10:3-4: "For though we walk in the fleake
do not war after the flesh, for the weapons of warfare are not carnal). Neither is Christ a raitjt
officer, like the kings of Israel were, but He isvertheless the Lord Sabaoth with His legions afetm
(Matt. 26:53). When Christ called the apostles gade them the official name "apostle", He by this a
decreed and instituted the New Testament OfficthefMinistry. The apostles together with the prdphe
became layers of the foundation (Eph. 2:19-22; RbBHi20; 1 Cor. 3:10; Rev. 21:14). On the foundation
which they laid, the entire New Testament Churchuit. We can therefore speak of the New Testament
Office of the Ministry from this perspective in daast to the Old Testament office.

The Old Testament Office pointed to the com@iyist. The New Testament Office of the Ministry
proclaims the Chist who has already come.

The Lutheran Confessions speak of the "Newahaant Office", Tr. 26.

It is against the clear word of Scripture to maingin that Christ did not insitute the New Testament
Office of the Ministry and that there is no difference between the Old Testament and New Testament
Office of the Ministry.

lIl. Christ the Central Figure
of the Office of the Ministry

The central Figure of the entire Office of the Minbtry is Jesus Christ, the incarnate Son of God and
Savior of the world. The Office of the Minstry is Christ's own office.

First of all, the Old Testament Office of the Mimjspointed to Christ, prophesied of Him, portraydid
work of redemption in a type-like manner and primotd Him as the Coming One.

Secondly, the Old Testament Office of the Idini was fulfilled in Christ: He is the personal Wand
Wisdom, therefore also the content of the messaggalso the King of the heavenly kingdom, HigheBt;i
Prophet, Teacher and Shepherd. He is also thdugpidispenser of justice or Judge, who has giten t
Keys of the kingdom of heaven to His Church anditfice of the Ministry.
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Thirdly, Christ called the apostles to theiadf gave them His Word, promised and sent thenHiblg
Spirit to lead them to know the truth and laid thendation, on which the New Testament Church asd i
Office of the Ministry are built.

The Office of the Ministry has not only beastituted by Christ, it is also His own office, akigh which
He teaches, governs and sacrifices. He is, youtheeonly Father (Is. 9:6; Matt. 23:9); the onlybRia
(Matt. 23:8; John 4:31), the only Master) ( $, 'guide’, 'teacher’, Matt. 23:8,10), the only Tesc
(Matt. 23:8), the only Builder (Matt. 16:18) andr@erstone (Eph. 2:20) as well as Chief Shepheedotily
Shepherd and Guardian (Ezek. 34:11,23; Micah $13110:11,14; 1 Pet. 2:25; 4.7 and 5:2) and Higadpr
(Hebr. 4:14, et al), Ruler of His kingdom and Kiidicah 5:2). When Christ gives gifts to His Chul&ph.
4:11), or men to serve in the Office of the MinystHe does not give up His own office, but remasghe
Chief Shepherd and only Master of His Church (M28t20; Rev. 2:1), those serving in the Ministrynige
Christ's "servants" ( Col. 1:7; 4:7) and in relation to each otherldaiservants” or "fellowslaves"

( , Col. 1.7; 4:7).They therefore have a common eglto be Christ's slaves or servants. In respect
to each other they are in the same position, ipe@sto Christ they are in a subordinate positioslaves.
Those who proclaim the Gospel are ambassadorsCHast", 2 Cor. 5:20. They are "workers togethethwi
Him", 2 Cor. 6:1.

Christ's redemptive work is usually dividedoirthree categories:: His work as King, Prophet High
Priest. All these categories are found in the Bibled as such this division is accurate. All thragegories,
however, are included in the term, pastoral office , Bistum, Hirtenamt). Each category has to do
with the shepherding of a flock, as is apparennftbe following:

Kingship: Chist has a kingdom and He Himself is the Kirdgwill surely assemble, O Jacob, all of thee; |
will surely gather the remnant of Israel; | willtpihem together as the sheep of Bozrah, as thk ffothe
midst of their fold: they shall make great noiserbgson of the multitude of men. The breaker isecom
before them; they have broken up, and have pabksedgh the gate, and are gone out by it; and Hiegq
shall pass before them, and the Lord on the head of
them." Micah 2:12-13. "Fear not, little flock; fdris your Father's good pleasure to give you tingdom."
Luke 12:32. Christ preaches "the kingdom of Godiké 4:43; see also Luke 8:1."Then He said unto them
Therefore every scribe which is instructed into #iegdom of heaven is like unto a man that is an
householder,which bringeth forth out of his treasthiings new and old." (Matt. 13:52). "And this @ekof
the kingdom shall be preached in all the worlddawitness unto all nations, and then shall the ade,
Matt. 24:14. "The keys of the kingdom of heaven'gtiM16:19. "Word of the kingdom", Matt. 13:19. Mat
25:32-34: In the Old Testament a king was not d¢hé/chief shepherd of the herd, but also the shdptfe
the people, 2 Sam. 5:2.

Priesthood Christ is the High Priest, who sacrificed HimséWho His own self bare our sins in His
own body on the tree, that we, being dead to simsuld live unto righteousness; by whose stripeweee
healed. For ye were as sheep going astray, buh@kereturned unto the Shepherd and Bishop of your
souls." 1 Pet. 2:24-25. Also John 10:11: "l am@uod Shepherd: the Good Shepherd giveth His lif¢hie
sheep." Is. 53:6-7: "All we like sheep have goneags we have turned every one to his own way; thed
Lord hath laid on Him the iniquity of us all. He svappressed, and He was afflicted, yet He opentHiso
mouth; He is brought as a lamb to the slaughteat,zana sheep before her shearers is dumb, so Hetbpe
not His mouth." Heb. 13:20: "... that great Sheghef the sheep, through the blood of the everlgstin
covenant." Zech. 13:7: "Awake, O sword, againstsimgpherd, and against the man that is my felloith sa
the Lord of hosts. Smite the shepherds, and thepshieall be scattered; and | will turn mine handrughe
little ones." Matt. 26:31: "Then saith Jesus utien, 'All ye shall be offended because of Me tlghtn for
it is written, | will smite the Shepherd and thesh of the flock shall be scattered abroad."

Teaching Of Christ's prophetic office or teaching officelke says 4:18-19: "The Spirit of the Lord is
upon Me, because He hath anocinted Me to preactGtspel to the poor; He hath sent Me to heal the
brokenhearted, to preach deliverance to the capted recovering of sight to the blind, to selilarty
them that are bruised, to preach the acceptableofethe Lord." This teaching is the voice of thedd
Shepherd, John 10:1-5, John 10:27: "My sheep hgardite, and | know them, and they follow Me."

Thus Christ's three-part redemptive work dabeincluded in one concept: the pastoral office

( )-
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V. The manner in which Christ instituted the New Testament Office
of the Ministry and its significance

Even though Christ has instituted the Office of theMinistry and even though it is based on His
command, it is not, however, a type of sacramentalecree.

The New Testament Office of the Ministry is not thesult of deliberations by the church, but it
originated with Christ, was instituted by Him andsés by His command. Even though it has not came i
being by some sort of a declaration, or in the sasang as the Sacraments, the Bible speaks of ixiatirg
by the "commandment" of God and Christ" (1 Tim.;IFi. 1:3 ( * $& )2Cor.
5:19 expressly states that Gdtlas committed () $) unto us the Word of reconciliation”, referring in
particular to the time after Christ's death andimextion. The Gospels depict the institution of thew
Testament Office of the Ministry. Christ chose Jibstles, gave them the title of apostle, in thigywa
distinguishing them from the other disciples, spaifethem as "stewards" (Luke 12:41-42), expected
faithfulness and wisdom from them (Matt. 24:45;225:Luke 12:42), as well as watchfulness, obedience
and preparation (Luke 12:47), and obligated themite everyone his portion of food in due seasoat(M
24:45; Luke 12:42) and at the same time taught thieat all this should continue until the end o thiorld
(Matt. 24:50-51; Luke 12:40,45-47).

At the present time it seems that a pastatg th watch, be alert and make preparations tobatbrthe
wolves, has been sadly neglected. We must therefoserve the existing signs to see what dangerg awa
the church.

When Christ instituted the Office of the Mitmg He also gave it a purpose or functions. These be
divided into two groups: 1. the duties connectedhwthe birth and expansion of the flock or the
proclamation of the Gospel in the sense of missiork and 2. the duties connected with the carehef t
existing flock.

The fact that Christ instituted the New TestatrOffice of the Ministry in the above manner avad by
a sacramental type decree, is of practical sigmifte. Even in the case of an emergency, baptizaygmat
be done without water or Holy Communion adminestewithout bread and wine or replaced by other
elements. On the other hand a lay person, evenraamwo may baptize in an emergency situation. In
especiallyexceptional circumstances, when a congregationitisout a pastor and is unable to get even
temporary help from pastors of other congregatiand no qualified men are available to be called,
circumstances permitting, by mutual agreement mé#ay perhaps even a woman, if the men are especiall
incapable of doing so, may administer Communiomth#® members of the congregation, however without
any pre-spiritual counseling or announcement tornane. (Compare C.F.W. Walthétastoraltheologiep.
175-181.) This, however, cannot be an offense twm@@ The best policy perhaps is to rely on one's
Baptism and the Word and be without sacraments tmportant to remember that the church is almost
always in some way in difficult and exceptional camstances. The circumstances are especially
exceptional when in the absence of own pastor noispossible to arrange matters through a pastor o
another congregation without offending the consmen

Christ did not institute the Office of the Ministry for the officiant, but in order to build up the
church. Thus it is not Gospel to be called to proaim the Gospel and to be permitted to serve in the
ministry. This sort of thinking is false doctrine.

V. The unique nature of the apostolic office

In some respects the apostolic office was uniqua) dther respects it was the same as the ordinary
pastoral office.

The apostolic office was unique in the followingpects:

- 1. The apostles were to be witnesses of Chrissurrection and, with the exception of Pauhaee been
with Christ during His public ministry (Acts 1:21221 Cor. 9:11; 15:8; John 15:27; Acts 3:15; 10:39)

- 2. It was the duty of the apostles to write tew Testament scriptures or to have them wrigdh to
attest to their apostolic authorship. Heb. 2:3How shall we escape, if we neglect so great salmati
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which at the first began to be spoken by the Lard] was confirmed unto us by them that heard Hiog G
also bearing them witness, both with signs and wosndand with divers miracles, and gifts of the yHol
Ghost, according to His own will?" See also Johr2627; 16:13.

- 3. The apostles were to lay the foundatiortlierchurch in this wayl(Kor. 3:11; Ef. 2:20).

- 4. As far as the ministerial office was comaat, the apostolic office was all-inclusive, indhglamong
other things (1 Cor. 4:15), the duties of a pasfioa congregation, and the teaching of those agpiio
serve in the office (Acts 20:17,20; 19:9-10; 2 TRR). After the time of the apostles there is ffice, nor
can there be, as broad as the apostolic officeofl £11: "For other foundation can no man lay tteat is
laid, which is Jesus Christ.")

- 5. The apostles were conveyers of special mioas gifts. Acts 8:14-17; Acts 19:6, Rom. 15:18-29
Cor. 12:11-12. Even though Philip himself perfornmeidacles, he did not convey them. Peter and Jadme w
needed for this, Acts 8:14,17. By being able todammiraculous gifts the apostle Paul showed hifiiedbe
equal in his apostolic office to the other apostlEsis proved that his doctrine was true. (Note:eWlhe
Bible speaks of receiving the Holy Spirit, meanihg reception of miraculous gifts, it does not 8wt the
Holy Spirit has come into the heart, but ratherchip
(heb. , grk. for example Joel 2:28; Acts 2:17; 8:16, 19:6. Aftlee last apostle died, there were no
conveyers of miraculous gifts, and history tellshet these special miraculous works of the apestased
after those who received them from the apostled. emaining now are only the so-called acts obiler
faith and the hearing of prayers.)

Very little attention has been given to thisrkvof the apostles in recent times.

When necessary the responsibilities of a pasta local congregation include the above memtibn
fourth item, but they do not always have to incltigem all.

The office that the apostles received fromi€hras not ceased even in respect to its unigseeesn
though the apostles have died and, because theyfimshed their work, (Col. 1:25; 2 Tim. 4.7) n®nes
are not chosen to replace them, but it continuéisdrwritten word of the New Testament. In othespests -
not the unique ones - the office continues in therch until the end of the world as the preachind a
pastoral office of those men called to serve indfiiee. Christ has indeed instituted only one a#fiwhich
is the office of the Word and Sacraments, but dmis office can branch out, on the one hand in tba af
responsibilities, and on the other hand in the afegifts, which determine, what type of work Chrislls
different individuals to do.

Even though the teaching of the apostles qoirog the Office of the Ministry, and for examplau?s
directive to Titus that he appoint elders in thegregations, which task Paul himself had not bdde @
accomplish in these congregations before that (ifitas 1:5), indicate that the Office of the Mimigexists
because of God's will and by His decree, they dcestablish the Office of the Ministry, but onlyrcaout
that which Christ has already established by eistaibl the apostolic office. However, they are ffrdbat
it is God's will that each congregation, if possijlthas a shepherd or shepherds. Paul's commantlisatd
appoint elders for the congregations and his ch&wg&€imothy to commit the Office of the Ministry to
faithful men, bearing in mind what he himself hadrhed, are more specific teachings concerning that
which the Gospels teach concerning the Office efMhinistry, and can be construed to be a fulfillineh
Christ's promise that the Holy Spirit, through therd of the apostles, will guide His church intbtalth.

The Savior's own teaching concerning the dhascthe possessor of the Keys (Matt. 18:15-2@) His
teaching concerning stewards and shepherds (fongea_uke 12, John 10), who give each their portbn
meat in due season already included the truthdbagregation must have shepherds. A servant's pface
work is in the household, which has hired him tweeBut through His apostles the Savior maderttaster
even more clear and independent of these so-caledssary conclusior{fSee WaltherThe True Visible
Church,thesis XVII.)

Even though it is God's will that a local congrégathas a shepherd, shepherds are nevertheless God'
gifts, which are not always available, but mustdguested from God through prayer.

VI. The apportioning of the varied duties of the Ofice of the Ministry

The congregation may apportion the various dutiesfo the Ministerial Office. However none of them
may be neglected.
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During both the Old Testament and New Testamergdiinhas been possible to apportion the duties of
the Office of the Ministry to different individuaksnd to organize the work of the church. Aaron Gets
Moses' spokesman (Ex. 4:14). The Lord gave Isr@ebfficers to assist Moses (Num. 11:16). At the
suggestion of his father-in-law, Jethro, and witl tonsent of the Lord Moses organized the judsgiatem
and chose God-fearing men to serve as judgesfeféift sized groups (Ex. 18). After John the Baptisd,
Jesus chose seventy men in addition to the apastiee His forerunners. After Pentecost the apsstle
agreed among themselves concerning each one's dfeldork. (Rom. 15:20; 2 Cor. 10:13-16), used
messengers and secretaries, appointed others (WieBible does not mention by name) to baptize gAct
10:48; 1 Cor. 1:14-17) and separated the servidevef or the deaconate from the Office of the Miyis
(Acts 6:1-6).

The apostles took care of the various branohéise Ministerial Office. They were witnessesGlirist's
resurrection. They were evangelists, or those whprbclaiming the Gospel did mission work and phest
the Gospel in already established congregationsen)Ntas a result of their mission work, local
congregations were born, the apostles at first taok of the congregations, until such a time ayg there
able to arrange for the calling of regular pasttrsserve them, and even after that they led these
congregations into all truth, answered questioa$ tame up, and at their own initiative, when nsapg
helped solve problems by means of God's Word amstopd counseling. The apostles also arranged and
offered theological training. They were willing take care of all the different responsibilities tbk
Ministerial Office, and when necessary also baptideCor. 1: 14-16).

The Corinthian congregation was in a rich meashe recipient of the apostolic miraculous gifihich
were connected to the Ministerial Office. 1 Cor-1#2 mentions certain individuals connected to the
building up of the congregation as well these giffsthe Ministerial Office: hymn, lesson, tongue,
interpretation (1 Cor. 14:26,29), ability to digiuish between spirits (1 Cor. 12:10), gifts of ezl
utterance of wisdom, utterance of knowledge, aitti {in this context, heroic faith to perform mites) (1
Cor. 12:8-10), apostles, prophets and teacherso(l X2:28-31). How these various gifts were distrid
among different individuals, does not seem to bgoairtant. Of significance was the fact that thesgifiere
God-given, and that they were meant for the beaiit edification of all (1 Cor. 12:7: 14:3-4). Thergre
to be used in such a way that peace and good waldd prevail in the congregation, 1 Cor. 14:34.

The Office of the Ministry can be served cgiddly or the elders (presbyterium) can be resgaasdior
its care. 1 Tim.4:14.

The Public Ministry is one

Orthodox (lutheran) church has understood thattglic Ministry commanded by Christ is one. This ha
been emphasized also by practice: ordination i®dory once; there may be installations more thag o
The Public Ministry is not only executing some widual duties, but continuous shepherding. Theee ar
only those who either are in the Office or laym€here is nothing between these two.

The Office is one, first, by its contents. Ifes and gives in the Word and Sacraments Chritirahim
the forgiveness of sins and eternal life. Theradsther way to be saved (John 14:6). The contafritse
Office is the whole doctrine of the Gospel, revdale the Word of God or in the Scripture, Christ-
kherygma, law and Gospel. The contents of the ©fficspiritual, not secular.

Secondly, the Office is one by its task. Thektaf the Office is to declare the whole doctrifieche Word
of God and preach Christ and through this preachinghrist take care of souls by distingushing ket
Law and Gospel. To this belongs also administrapdiosacraments and intercessary prayer. The Offies
not have any other contents. Naturally those wieoimiOffice have to act according to love, help ploer
and sick and direct also others to do so throughwtord of God and through own example. The Offge i
not a means to have influence upon the societyimdra means or sharing secular justice or a meéns
secular governing.

Thirdly, the Office is one by its object. Thejedt of the Office are human souls and especialiyl'&
church. The state, society, buildings, money andadiner possessions are not its objects.
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Fourthly, the Office is one by its goal. Theabof the Office is God’s glory and eternal salgatbf man.
The purpose of the Office is not to give its holdecurity, living, equality, estimation, name oryting
like that.

Fifthly, the Office is one by the power it hgisen by God. It executes the Power of the Keyemgiby
God to His church, being called by God and in Hisme. The Office has power to preach the word of God
and administer the sacraments and hold pareyers.

This power is spiritual power. The Office has neeb given any secular power. Every shepherd has the
same power. There is no hierarchy or primacy ofgbpe commanded by God. If in a christian libegy i
agreed of different arragements between office drsld(f.e. leading pastor, assistant pastor) in a
congregation or in a church body, it is based amdmorder (de iure humano) and on the dissimilanitg
variety of gifts, and these arrangements can beeti@d or changed in good order without committamy

sin by this action.

Sixthly, the Office is one for the reason thas not a temporary one, but only God can takéidlder off
from it. Namely, when God calls one into the Offibe, it is true, he may put the shepherd fronphésent
congregation to another place, but He alone cantfre shepherd from the Office e.g. through deatrery
severe illness. If a shepherd has given up the gaotrine, Christian faith or good conscience, sach
person is no more to be in the Office.

Seventhly, the Office is one, then the holyl8ipresents to all those who are to be called timoOffice
the same beasic presuppositions, in the light akvtihey are to be examined.

And eighthly there are two summary reasons, ey Office is one. It is one, because it is Clwist
Office. He is the chief Shepherd, all others aneder-shepherds”. In this way He Himself takes cdindis
sheep (Hes. 34:11). The present Office is onefalsthat reason, that it has been established @iftist's
establishing the Office of the apostles and thaheb& no new apostles.

If a congregation in a Christian liberty dividduties of the one Public Office to different mars, the
oneness of this Office is to be maintained and3isammtverantwortung is not to be destroyed. Thiid®
Office may not be cleaved to pieces so that itschaature as teaching and shephering office isrolgsd.
The Office may not be made time-bound so, thaptrson to be called were in the Office only foinaet
In normal circumstances a congregation must nasfea certain duties of the Office to laymen.

VIl. The Office of the Ministry and gender

God calls only men into the Public Ministry.

God entrusted the Office of the Ministry to Adanot to Eve. God sent His Son into the world and
permitted Him to be born as the new Adam (Rom. b:hdt as the new Eve, to correct the first Adam's
offense and that which was remiss in his care @Mlimisterial Office (Rom. 5:14; Adam's "offens&om.
5:15,17: "one man's offense": Rom. 5:19: "one mdigsbedience": but in such a way that "Adam was no
deceived" 1 Tim. 2:14). By correcting the first Adla disobedience, the new Adam, Christ, correct#td b
Adam’'s failure to speak as well as the first Edesision to become a teacher and her disobedientéha
disobedience of all Adams and Eves. Christ called to be apostles (all in all 14 men; Joseph Justog
was nominated, was also a man), not a single womaaddition, when speaking of those serving in the
ministry he referred to them by using masculinenptms and at the same time made a distinction lestwe
them and "others", which "others" included both tiservants” and "maidens" (Luke 12:45).

The first congregation and its eleven apostiesording the word of the Bible, unanimously agréhat a
man should be chosen to replace Judas. Acts 1:20FR2% it is written in the book of Psalms (Ps.
109:8)...his bishopric let another (heb. , masculine) take. Wherefore of thasen ( )... must one
be ordained to be a witness with us of the restiome¢

When the apostle Paul as Christ's messengdean words (1 Cor. 14:33-40 and 1 Tim. 2:11-15)ieen
women the right to preach in the congregation argktve in the ministry, he does not teach somgtaw,
but rather the same which Christ Himself had tawugitt which the apostles and the entire church lo#d b
taught and practiced. The apostle bases his starldeocorder of creation, on that which "saith treavl’ (1
Cor. 14:34), and which is unchangeable. God's asléiHe shall rule over thee", Gen. 3:16, and "thet
woman learn in silence with all subjection”, 1 Tilal1. The basis for this is also the fact thatdadwas



22

not deceived, but the woman being deceived wakartransgression”, 1 Tim. 2:14, or in other wolluss t
difference in nature between men and women, of lvMoses Gen. 3:6 already gives a telling descriptio
"And when the woman saw that the tree was goofbfad, and that it was pleasant to the eyes, aneeatd
be desired to make one wise, she took of the tingiteof, and did eat, and gave also unto her hastéth
her, and he did eat.”

The women at Jesus' empty tomb received aioeecommand to go and bring the news of Christ's
resurrection to the disciples. They were not, hawegiven an office or a life-long call as the afeswere,
nor were they told to leave everything and follasLis.

God's clear revealed will is that the Offidelee Ministry is an office for qualified men, qife&d in the
school of the Holy Spirit.

That women are currently preaching in manyrches in their capacity as pastors and lectors and
speaking at functions of the different revivaligfioups is contrary to God's will.

VIIl. The Office of the Ministry in an emergency situation
In the case of an emergency a woman may perform des of the Office of the Ministry

Inasmuch as Christ did not establish the Officehef Ministry as a type of Sacrament, but as somgthi
for the good of the congregation in the mannerliictv | have described above, and inasmuch as Haedtas
connected the efficacy of the Means of Grace todtffieiant, it follows that in an emergency situatj
when the pastor or other capable men are not &@jlthat a woman constrained by love, and with@ing
guilty of sin, may perform a valid Baptism, teacthar women and perform certain other duties of the
ministry. Necessitas non habet legemnecessity knows no law. God does not call wotnghe ministerial
office for life, but they may perform its duties gpecial situations, in great emergencies, whewther
alternative exists, and only temporarily or untdrmal practice can be resumed. The same applies in
emergency situations also to those men, who casortider themselves fit for lifelong service, oalified
because of personthits, who therefore do not have an inner cath®ministry and who cannot accept the
call of the congregation to the office itself.

During the reign of Communism in the Sovietidunthe persecution of Christians resulted in Ltahe
pastors being killed, the activity of the churairty forbidden. There were no other men availafleose
that were still living were either engaged in tharwer imprisoned, and only women were able sectetly
perform Baptisms and officiate at funerals.

The older Lutheran teachers mention as exmegiticircumstances among others: Lutherans beigdo
to live among pagans, Papists, the Reformed eteyevthere is no true church or Ministry. Inasmush a
groups such as these are to be avoided accordi@odts Word, Lutherans must arrange their own wprsh
services in a way that's possible.

Today there are many different ways to do tBisreading Bible and biblically sound devotionalterél,
listening to tapes, listen to worship servicestel@phone, using regular mail and E-mail, faxiregding
the church page on the internet, etc.

IX. The Call to the Ministry during the time of the Old Testament

During the time of the Old Testament God called merinto the ministry directly, intermediately
(through others) and also by decree

God, for example, called Moses and some ophephets directly. He called Joshua through Moses,
Elisha through Elijah, Saul and David through Salmiibese cases, however, were accompanied by God's
direct announcement of His will to Moses, ElijaldaBamuel. By issuing a decree God called the high
priests from among Aaron's decendants and othestgrifrom the tribe of Levi, also Judah's kingeraft
David along the lines of inheritancy. The peoplsoaparticipated in the election of king Saul andgki
David, but God had already chosen them beforetiimet The essential thing to note is that the callas
God.
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X. The Call into the Ministry during the time of the New Testament

During the time of the New Testament God called althe apostles, with the exception of Matthias,
directly. After that He called men into the ministry through congregations which were usually
assisted by the ministerial office which was alreadthen in existence.

During the time of the New Testament there apecalls based on a decree. The Old Testament
arrangements based on the inheritancy decree alenger in effect. The New Testament ministry i¢ no
inherited along family lines.The New Testament deyparts to the Old Testament priesthood are notdo
in the apostles and others who serve in the mypibtit in Christ and His body or in other words Wieole
church, in the ecclesia (1 Pet. 2:5-10: royal phiesd; Rev. 1:6. (kings and priests); 20:6 ("psgest God
and of Christ, and shall reign"); Rom. 12:1 (sacin); Jer. 31:31-34 and John 6:45 ("they shallalie
taught of God").

The Lord Himself "called" the apostles (Mdtt18-21) and He Himself "sent" them directly (M2818-
20: Mark. 16:15; John 15.15-16; 17:18; 20:21). K® a@irectly called the 70, whose duty it was iraéd to
serve as Christ's forerunners, after John the Bapgas no longer able to serve in that capacifierAhat
He calls intermediately through the congregatiomlmurch. The issuer of God's call is that grougvkich
the requested ministerial service applies, or thizsse who do the sending, in both cases Chaktisch
( ), but the actual caller or sender is the Lord HilhsMinisters are called to existing
congregations, they are sent to do mission work.

The Bible expressly uses the terroalfed" (in addition to the above-mentioned passage A8t&; Acts
16:10; Rom. 1:1; Heb. 5:4) andeénd” (in addition to the above-mentioned Bible passatytark. 3:14;
Rom. 10:15; Ex. 3:12; Ex. 4:13; Is. 6:8; Jer. Z&ch. 4:5; on the other hand the Lord has not csantalse
prophets, Jer. 14:14-15; 23:21 aRd:15).(A different matter are the punitive judgrnser? Thess. 2:11:
"shall send them strong delusion".) The third ténat the Savior especially used in calling the dpssvas
"follow" (" follow/follow me", for example Matt. 4:19; also Matt. 8:19-20, wher& i€t rejected the man
seeking to enter the ministry, and Matt. 8:21-2Bere the one called was not willing to accept thi at
the proper time. The word "follow" as an officatrtealready has an Old Testament basis. 1 Kings119:2
"Then he (Elisha) arose and went after (followetijak and ministered unto him." Jer. 17:16: "l hawat
hastenedrom being a pastor to follow thee;neither have | desired the woeful day; thou know&hat
which came out of my lips was right before theectérding to this passage following the Lord hastak
the form of serving as pastor and that in turn, fdren of preaching the Word. When Christ called His
apostles to follow Him, He did not call them in tense of "come to Me at this moment”, but it vedker a
permanent call. Those called left their earthyiegll "No man, having put his hand to the ploughd an
looking back, is fit for the kingdom of God" (Lul262). Matt. 4:21 and Mark 1:20 for the word "cadjf
use the verb without the prefix $ (= to [someone]). Neither, in connection with ttaling of the
apostles, are we to understand the verb ) (Matt. 10:1) to mean a call to come near - it thed
meaning in certain other contexts - but we arerdeustand it as a call to the Ministerial Offics, the
context and the use of the same verb in Act. 1thd@ate. The purpose of one serving in the Mimiate
Office is to follow Christ, be His disciple and temain with Him ( $) as he serves in his office and to
learn more and more from Jesus, in order that hebriag "forth out of his treasure things new and'o
Matt. 13:52. "Give attention to reading, to exhtidia, to doctrine... Meditate upon these theseghimgive
thyself wholly to them, that thy profiting may agpeo all.", 1 Tim. 4:13,15.

This matter also offers a natural solutioth® exegetical problem, that Eph. 4:8 speaks ofrigl' gifts
to men, the corresponding Old Testament passagé8Pi8 speaks of "receiving gifts for men". The Heb

is "takes to be near" (zu sich nehmen). Christvdraue shepherds to be near Him to follow Him and
as such He then gives them to His church. Chrisisdwt call pastors for His own person, but for the
church, so that at the same time as He draws théfintself to follow Him, He gives them to the chirc

| would also here draw your attention to thetf that after Jesus had "called" the apostléslitov Him,

He "sent" them first into the midst of the childrehisrael (Matt. 10:5-6) At that time Israel stith a way,
represented the Old Testament church. Then Jestisheen again into all the world (Mark 16:15). When
He sent them to Israel, they were not allowed ke tmoney, two coats, new staves, etc with them ttMat
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10:9-10) When He sent them into the world, the cegations equipped them for their journey (2 Cat61
Tit. 3:13-14; 3 John 5-8). It is the duty of theuoth to equip those that it sends. It is not trepoasibility
of the pagans to take care of their needs. Becthgsapostles were to be eye-withesses of Chrigbtiq
ministry, their apostolic office began already ef@hrist sent them into the midst of Israel.

Having received a call from Christ to serve lie Ministry, the apostles were sent by Christ tth buf
these fields without a new call. In the same walgemvsomeone receives a call to serve in the Mjnistr
some local congregation, he may later receive artd a call to some other congregation (if he is
convinced in his conscience that it is God's wil),the time being in the Ministry, the local fiebf service
only changing.

After the time of the apostles God no longdtscdirectly, but intermediately through His chiurélo one
should enter the Ministry without God's call, J28:21,32; 27:15; Matt. 9:37-38; John 3-27; Rom.150-
Heb. 5-4; Eph. 6:20; 1 Cor. 4:1; 2 Cor. 5:18; Gal4. God calls through His church. On the basisugh
an external, witnessed and factual call, pastonsbeacertain that the Ministerial Office has beatriested
by God to them, and can accept all the supportantfort, that Christ offers them in His Word.

For more information concerning the right otdl congregations to call, see Luth&eurakunnan
oikeudestaFranz PieperChristliche DogmatikWalther,Kirche und AmandDie rechte Gestalt...

Local congregations call pastors to serve them, Ir'; James 5:14. When the apostle asked Titus to
ordain elders in every city, the congregations werexamine and question them. Choosing them oedurr
in the same way as in Acts 6, where the aposties tge congregation the task to choose deaconthand
the apostles installed them into office. "Look y& among you seven men... whom we may appoint over
this business." (Acts 6:3.) In Acts 14:23 the Gram $ is used for choosing, ‘choosing by
raising the hand or voting'. It has been suggetitati Paul and Barnabas are the subject of the remte
making them the ones who raised their hands. HomievE&reek, structures such as this can be used, fo
example + ("eyeservice", Eph. 6:6; Col. 3:22) and not oo&s eye service is meant, but
that of others. Whether alone or together with #heongregations send out missionaries or evasigeli
Together they may call also other workers, to whemme branch of the ministerial office is entrustied,
example the overseeing of doctrinal purity amorgr@up of congregations (synodical president, idistr
president, bishop) or the offering of theologiaalining to those wishing to enter the Ministry @hagical
professors and other theological teachers). Thedsiginot some separate church, but it is the sesrtbe
local congregations belonging to it.

XI. Eligibility for a call into the Ministry

The Bible requires that a person to be called intéhe Ministry have the necessary ability and be able
to adapt to the office.

In addition to the fact that a personal f§hCor. 4:13) is a necessary qualification for kaistry, the
Bible presents many other matters, that are predésdtlow under two headings: ability and adaptigbili

The line between ability and adaptability e tfollowing lists is not always clearly definedhér
following lists have not been prepared from thespective of order of importance. Some of the
qualificatons are such that they presuppose natiftal, such as memory, logical thinking, etc., @hin
obedience to faith serve the cause of the Lord.

The God-given ability for the office (2 Cor18) includes, among other things, the following:

1. A knowdge of the whole truth (doctrine) gt 28:20), orthodoxy and the ability to teachttwat a
pastor "hold fast the faithful word as he hath btmrght, that he may be able by sound doctrine tmth
exhort and to convince the gainsayers”, Tit. 1:9ir. 2:24: "apt to teach". 1 Pet. 4:11: "If anymepeak,
let him speak as the oracles of God." The pastat te@ch only true doctrine, not human thoughts pkain
opinions or false doctrine. Neh. 4:16-18jutatis mutandiof the building up of the spiritual Jerusalem )
Jer. 1:10; Mal. 2:7; 1 Tim. 4:16; 1 Cor. 7-8.

2. Is able to "take care of the church of GddTim. 3:5, which includes, among other things ability
to control matters, situations, the ability to lette ability to see to it that everyone has whatrtspiritual
care requires, the ability tgive them their portion of meat in due seasdanike 12:42. etc.
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3. A good knowledge of the Bible, Matt. 13:5Zherefore every scribe which is instructed urite t
kingdom of heaven is like unto a man that is anskbolder, which bringeth forth out of his treasilmegs
new and old." Having a desire to learn. Note. Lemyistudying) does not end with the completioronés
formal theological education, but continues foe.lif

4. Preaches Law and Gospel, Luke 24:47: "reypee and remission of sins". The ability to dividev
and Gospel correctly, 2 Cor. 3; 2 Tim. 2:15. (Ndthis ability includes: that a pastor after havprgached
the Law and convicted his hearers of guilt, dogstimen immediately proceed to exhort them to liggt,
but that he first calms their accusing conscietgegreaching the Gospel, and thus grants them p&aea
the hearers will not struggle under the pressurd®f_aw, but instead will do good works willingby the
power of the Gospel.) Not legalistic but evangdlicghe ability to apply God's Word for instruction,
repentance, admonition and chastisement, warnidgcamfort, 2 Tim. 2:25; 3:16-17; 4:2; Tit.1:9; Ezek
3:17-21. Exhortation is to be "by the mercies ofiG&Rom. 12:1.

5. The ability to discern the spirits or thHality to separate true and false doctrine fromheather and
thus to protect the congregation, Tit. 1:9.

6. Take care of the whole flock, Acts 20:2&: &ll the flock, over which the Holy Ghost hathdaayou
overseers."

7. Does not interfere in another man's woiRet. 4:15: "as a busybody in other men's mattdrfet.
5:2: "the flock that is your charge"; Acts 20:2&il"the flock, over which the Holy Ghost hath maabe
overseers."

8. Love for Christ is at the same time love tfee flock, John 20:15-17. Jesus asked Peter dliwlbve
three different times. Such love is asked of shegtheven when there is no show of love in returmmR
12:15: "Rejoice with them that do rejoice, and wedih them that weep. 2 Cor. 12:15: "And | will yer
gladly spend and be spent for you; though the rabtandantly | love you, the less | be loved." 1 Bhé&s7:
"But we were gentle among you, even as a nursestieth her children.”

9. Prayer, intercessory prayer. Christ praygdPieter, Luke 22:32: "I have prayed for thee, thgtfaith
fail not". He prays for the whole church, 1 Johnl2tadvocate with the Father" and Heb. 7:25: "Were
liveth to make intercession for them." The examfae His apostles and for all pastors, Col. 1:3,5,9.
Exhortation to pray for all people and the governmé Tim. 2:1-2.

10. "Contrite spirit" in the presence of God'std/ Is. 66:2: "But to this man will | look, evea him that
is poor and of a contrite spirit, and trembletimgtWord."

11. Sober in the following ways: self contrdbjlidy to evaluate matters, does not base his égton his
own conceptions which stem from his emotions, dagsdraw people to himself by means of emotions, bu
endeavors to bind them solely to Christ and Godsd)so that people would follow the Word even when
and if the pastor should go astray. Is not affetiedomeone's personality, position or his wedath,, Col.
3:25: "there is no respect of persons”.

Adaptability to one's office includes e.g. the following:

1. "Man of God" (1 Tim. 6:11; 2 Tim. 3:17; FX):1), aware of his calling and a believer, adatr of
Christ, who has a genuine love for Christ and éals, John 21:15-17.

2. Exemplary in sanctification, 1 Pet. 5:3eitfly ensamples to the flock". 1 Tim. 4:2: "Be tham
example of the believers, in word, in conversationcharity, in spirit, in faith, in purity.” Phil3:17:
"Brethren, be followers together of me, and maekm which walk so as ye have us for an examplausTi
2:7-8: "In all things showing thyself a patterngdod works: in doctrine showing uncorruptness, ityav
sincerity, sound speech, that cannot be condenthat;he that is of the contrary part may be ashamed
having no evil thing to say of you." 2 Thess. 31®. make ourselves an ensample unto you to follew 1
Cor. 4:16: "I beseech you, be ye followers of meCor. 11:1: "Be ye followers of me, even as | aso of
Christ." Tit. 1:6-8: “If any be blameless, the hast of one wife, having faithful children not acedf riot
or unruly. For a bishop must be blameless, asttheasd of God; not selfwilled, too soon angry, gisten
to wine, no striker, not given to filthy lucre; baiiover of hospitality, a lover of good men, sqlest, holy,
temperate." 1 Tim. 3:2-7: "A bishop then must bantgless, the husband of one wife, vigilant, sobgr,
good behavior, given to hospitality, apt to teawbt, given to wine, no striker, not greedy of filthucre, but
patient, not a brawler, not covetous; one thatthueell his own house, having his children in sehifmn
with all gravity. For if a man know not how to ruhis own house, how shall he take care of the thafc
God? Not a novice, lest being lifted up with prige fall into the condemnation of the devil. Moreote
must have a good report of them which are withiest, he fall into reproach and the snare of theldev
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Being an example also means that everything, whicis taught as God's will to believers, also
applies to the pastor. The pastor must be an example in giving of his imepActs 20:35: "The words of
the Lord Jesus, how He said, it is more blessegivi® than to receive." Christ is the example fostpes:
"learn of Me", Matt. 11:29.

3. "Not a novice", 1 Tim. 3:6.

4. Brave in the Lord, not a slave of peopleCdr. 7:23 "Ye are bought with a price; be not e t
servants of men." Gal. 1:10-11: "Do | now persuad, or God? or do | seek to please men? Foreét | y
pleased men, | should not be the servant of ChBist.l certify you, brethren, that the Gospel whighs
preached of me is not after man." Compare alsor2. Bi.3: "After their own lusts shall they heap to
themselves teachers, having itching ears." Not€of 4:5: "your servants for Jesus' sake" describes
position of a servant. He may not serve in ordgsléase people or out of fear of people abandooftie
that he has received from Christ.

5. A good reputation among non-church memberspd. Bi7.

6. Takes heed to himself, 1 Tim. 4:16: "Thou shmith save thyself, and them that hear thee.". Acts
20:28: "Take heed therefore unto yourselves, andlltthe flock." Note: Even so, Walther, for exampl
recommends using a father-confes$tastoralep. 168. Is a shepherd to the entire flock, Act280and
also seeks the lost, Matt. 18:12-14. Pastor beltmtze flock, too.

7. Wisdom, understanding, evangelical approbtdit. 7:24: "wise man". Matt. 10:16: "wise as senge
and harmless as doves." Luke 12:42: "faithful amgkvgteward". John 10:27: "My sheep hear my vaoe,
| know them"."Calleth His own sheep by name", Jabr8

8. Patience, 2 Tim. 4:2: "with all longsufferingd doctrine".

9. Must be gentle, have the ability to endunes@eution and to bear his cross for the sake osCI2 Tim.
2:24: "And the servant of the Lord must not strilgat be gentle unto all men, apt to teach, patientim.
4:5: "endure afflictions". Often the persecutiorming from outside the church is first directed la¢ t
shepherd. In addition persecution can come frorhiwithe church, those persecuting being the seifred,
etc. Self-denial, Matt. 16:24: "If any man will cenafter Me, let him deny himself, and take up hiss,
and follow me."

10. Humility, willling to serve with joy, doesot seek praise. 2 Cor. 6:10: "always rejoiciny'Cor.
9:17: "I do this thing willingly"; Gal. 5:26: "Letis not be desirous of vain glory, provoking onethen
envying one another.": Phil 2:3: "Let nothing benddhrough strife or vainglory, but in lowlinessmaind
let each esteem other better than themselves.t. BRe"willingly".

11. Remains a true servant of God in all défife types of situations and under all kinds ofditons:
"Giving no offense in any thing, that the minisbg not blamed, but in all things approving ourselas the
ministers of God, in much patience, in afflictioinsnecessities, in distresses, in stripes, in isgonments,
in tumults, in labors, in watchings, in fastingyg;gureness, by knowledge, by longsuffering, by kiesb, by
the Holy Ghost, by love unfeigned, by the word aith, by the power of God, by the armour of
righteousness on the right hand and on the lefthdonyor and dishonor, by evil report and good repast
deceivers, and yet true; as unknown, and yet wallia; as dying and, behold, we live; as chasteaerd,
not killed; as sorrowful, yet always rejoicing, pgor, yet making many rich; as having nothing, satl
possessing all things." 2 Cor. 6:3-10

12. What Paul says about a wife (1 Cor. 9lias to a pastor's wife, 1 Tim. 3:11: "Even scstrtheir
wives be grave, not slanderers, sober, faithfallithings."

13. Does not seek a high standard of livingenot become involved in secular work except when
congregation is unable to pay him a salary thatdrelive on. In that case, in order not to overbarthe
congregation, he may engage in other work. He imaxst the approval of the congregation before ta&img
another job, 1 Cor. 9:4: "Even so hath the Lordaordd that they which preach the Gospel shoulddive
the Gospel." 1 Tim. 6:8: "And haaving food and raithlet us be therewith content." 2 Tim. 2:4: "Namm
that warreth entangleth himself with the affairstit life." 1 Thess. 2:9: "For ye remember, brethrour
labour and travail; for labouring night and daycédese we would not be chargeable unto any of yeu, w
preached unto you the Gospel of God." Acts 18:31d'decause he was of the same craft, he abode with
them, and wrought; for by their occupation theyeviemtmakers."

14. Grow in knowledge, sanctification and imggdn ability to handle all matters, 1 Tim. 4:154é&ditate
upon these things; give thyself wholly to them;ttthey profiting may appear to all." 2 Pet. 3:18:r@ in
grace, and in the knowledge of our Lord and Salésus Christ.”
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15. Watch so that there is no danger of becomimg-burdened by debt, 2 Kings 4:1: the widow oé¢ of
the prophet's students was in danger of losing betrsons. They were to be taken as slaves in payofe
her debt. The prophet Elisha helped the widow Wwéhproblem, didn't treat her coldly or condemn her

16. Hospitable, 1 Tim. 3:2,; Tit. 1:8; 1 Pef9,4a necessary virtue especially during timesavégcution
(refugees).

17. "Not given to filthy lucre”, Tit.1:7. "Natovetous", 1 Tim. 3:3. Does not become involvedatters
and business ventures, that do not belong to Fiseof

18. "Not a brawler", seeking harmony and prangppeace, 1 Tim. 3:3; Gen. 13:8-9 (Abraham and.Lot

18. "Holy", Tit. 1:8, morally "pure”, 1 Tim. 5;2:12. He who has some vice in this respect, cabe@
shepherd of souls, because such a vice makes a&rpsopl-caring relationship impossible and causes
husbands and fathers to lose confidence in thehghdp (Cf. Homosexuals and the care of the souls of
young boys).

The significance of the above-mentioned quadiibns is emphasized by the fact that the Bibdtricts
the selection of a pastor to finding a man witrsthqualifications: "If any be blameless, the husdhafione
wife...", Tit. 1:6. If such a man was not founkde tselection was postponed until one was found,ratite
meantime the care of the congregation had to l@ged in some other way (possible examples oéroth
ways in Crete: Titus himself, and visiting pastors)

Testing and examining

Issuing a call presupposes testing and examidimim. 3:10; 5:22. The one desiring the offitserves
the calling policy of his church and "entereth hg toor into the sheepfold”, whereas thieves abtexs
"climb up some other way", John 10:1-2.

Theological training

Christ taught the apostles for three years, thiedapostles followed His instruction and the wig
conducted His ministry. This was the best possibéological seminary. Paul taught the future eldgrs
Ephesus and urged Timothy to offer instruction,i&.T2:2: "And the things that thou hast heard of me
among many witnesses, the same commit thou tddiaiten, who shall be able to teach others also.”
The theological instruction is to transfer the dpls doctrine to future pastors. During the tinfetlee Old
Testament the prophets taught their disciples, thiea in turn taught the people. For example th@lpzo
Elisha had a theological school and a school mgld? Kings 6:1-2.

Theological training that adheres strictly b Bible is not to be despised. Elevating reasavealthe
Bible, or so-called scientific theology, is a catigre of the theology that has God's Word as itg source
and norm, and is an especially dangerous aberration

XIl. The Office is not time-limited

The Ministerial Office is not time-limited

Luke 9:62: "No man, having put his hand to pkaugh, and looking back, is fit for the kingdom®6d."
(Luke 9:57-62).

Zech. 11:17: "Woe to the idol shepherd thavégh the flock! the sword shall be upon his ama apen
his right eye; his arm shall be clean dried up, laisdight eye shall be utterly darkened."

Luke 5:11: "And when they had brought theimpshio land, they forsook all and followed Him."

Those serving in the ministry are Christ's sfa{see terminology section concerning "slave"g ifaster
owned the slave and the slave was not free tosgwblere of his own accord.

In 1913 Prof. J. Schaller, on the basis of @are and following Dr. Walther and other lutheran
theologians, rejected the time-limited or temporeayl similar to an earthly agreement for the faliog
reasons:

1. God places pastors in congregations andahgregation is only the instrument through whichdd#s,
not a means through which He prescribes how lotgytin man can remain in office.

2. Only God, who has instituted the office, camove or release one from the office. Removaktwase
from the office can take place only when it is,heiit question, God's will.
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3. Time-limitation is not in agreement with thature of the office (1 Pet. 5:1-4, 1 Tim. 4:16 (

$, remaining!), 1 Cor. 4:1-2, Heb. 13:17 (give aauu

4. It sets aside the commands of the Bible LLBE.6; 1 Tim. 5:17; 1 Thess. 5:12-13; 1 Cor. 16165-
Heb. 13:7, because in its relationship to the pasite congregation is only like a housewife (rike Ithe
master of the house). In adddition, serving onbihigis of a temporary call would result in serviogpltease
people, fear of people, serving one's stomach (aoen@al.1:10 to 2 Tim. 4:2) as well as loss of igige
and other disorder and trouble in the congregatPastorale Praxis, p. 8.)

Serving in the ministry is not like serving tire basis of a contract. One does not enter iafoertain
period of time, but for life. Neither does one seiw it periodically or every now and then, nor é&xample
so and so many hours a day, but he serves conintidlis does not mean that he cannot rest or take
vacation, nor does it mean that he cannot do aetlek if this is necessary to make a living (compBeail's
"vacations" in prison and his tent making).

Dr. C.F.W. Walther in his booRastoralep. 41-45, states that a time-limited call militategainst the
following Scripture passages: Acts 20:28; Eph. 4211 Cor. 12:28; Ps. 68:12; Is. 41:27. God, wheg
pastors, is the only one who can take them awaylthéfasays that God demands faithfulness and
perseverance from pastors until their death, 13#t4; 1 Tim. 4:16; 1 Cor. 4:1-2. Walther quotesnfi the
following sources: Luther (Zwickau example, see W, Kirche und AmtS. 252: "so lange ihr lebet"),
Chemnitz, Kromayer, Hartmann and the theologicallty of Wittenberg (SS. 368-370).

A local congregation does not have the rightlitigate a pastor to remain its pastor for life;rhay be
called to another congregation or to another fadldervice such as teaching theology.

In the Christian church the Office of the Mimistmay include different duties that are locallyitied by
time or by the nature of the duty. Paul, for insgrsent Titus to Crete to take care of mattersajpéng to
the Office of the Ministry (Tit. 1:5). This type alsignment, of course, was not for life, even gotitus
was serving in the life-time Office of the Ministand even though it is told that he became bislidprete.
Having taken care of the assignment he may hawedén the Ministry also elsewhere. A congregatian
lend its pastor to another congregation temporarvilgen this congregation does not have a permanent
pastor, but is about to call one, or is in the pescof calling one. Time-limitation can also com&i
question locally in special situations. The pa#teolved is not, however, in his office temporaribut the
time-limitation applies only to the local situatidiBugenhagen’s case).

XIll. When a pastor can be removed from office or an leave the office

An unqualified pastor (“kelvoton”, untauglich) can be removed from office.

Even though Christ's will is that the call te thMinistry be for life, it does not follow from thithat every
pastor must stay in office until his death, or thatongregation must keep every pastor as its pastthis
length of time. From the perspective of the congtieg there may be different legitimate and neagssa
reasons for the pastor's removal from office. Teasons are of the type that can only mean that God
Himself has removed the pastor in question fromcefflt is to be noted that the office is for the
congregation. When the congregation's divine rigires contrary to the advantages and "rights" of the
person in office, the congregation's divine rigivsigh more, or better stated, they alone must @ethd
matter.

If a pastor has become heterodox or for somsoreancapable of teaching the truth or refuting the
gainsayers, for instance tolerating false doctonemixing Law and Gospel so that the way of sabrati
becomes unclear to the hearers, the congregatiomot&eep such a man as its pastor, but must act to
remedy the situation. If nothing else avails, thstpr must be removed from office, Matt. 5:13: '&fe the
salt of the earth, but if the salt have lost higosawherewith shall it be salted? It is thencdiogbod for
nothing, but to be cast out, and to be trodden wfadd of men."” This type of removal affects thdiad in
the congregation in question, but it is not limitedit, for at the same time the congregation rezsothe
unfaithful pastor from the office itself. He is fanger a pastor. No other congregation may call gitmer.

If through God's grace he repents and the congoegéinds that he is capable (tlichtig) and qualifie
(passend, geeignet) for the office, he may be @¢&lsek into the Ministry.
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If the pastor's life is not blameless, but ithea a real offense to the congregation, even thabgre
would not be a question of unbelief, this is atlewate basis for his removal from the ministry.p&rson
such as this cannot have an inner call to the efficithout which serving in the Ministerial Offian a
correct basis is impossible.

It is also most important that a pastor haveadgreputation with outsiders. A report of his rigion
should not be sought from enemies of the churahinfstance from those who have been excommunicated
or who have left the church (Alexander and Hymesaaud others who blasphemed and spoke evil of the
apostles, 1 Tim. 1:20; 2 Tim. 4:14).

Falling into gross sin of a public nature omjoig the unbelieving world in its sinful pursuitstdte of
unbelief) is a valid reason for removing a pastont his office. Acts 1:25: "this ministry and agdeship
from which Judas by transgression fell, that hehinggp to his own place".

Although a pastor's unbelief or even his ungoddifly do not nullify the efficacy of the Word and
Sacraments, God does not want unbelievers to gette Ministry.

The Bible presents certain criteria for a pasttamily and for governing the family. How a paswable
to give leadership to his family and govern his Bogives evidence to his ability to be in leadershp
bishop then must be blameless, the husband of dae.wOne that ruleth well his own house, hawiig
children in subjection with all gravity; (For if man know not how to rule his own house, how sleatbhke
care of the church of God?)1 Tim. 3:2-5). Pastor must be also in this nratepositive example to
congregation. An even more serious matter is da/oltcmay be a very serious matter also in that¢ ¢hat
pastor's wife has committed an adultery, while plastor himself has remained faithful to matrimonial
covenant. It may be possible, that wife had beda tmbkeep away from adultery if husband had bd#a a
to govern his house with love and understanding.Hatee to trust in God, that He will give to His cbtlu
such pastors who fulfill the requirements set fdsthHim in the Scripture. We are approaching diffic
times, or they have already arrived. Much prayereisded! It is good to know that yet in Franz Pisgéme
the Missouri-Synod gave attention to the moral tgusf the theological students. If there were peot in
this respect, according to pastor A. Aijal Uppdéeper could advise a student to abandon his stutfie
any case it is necessary that a clear-cut charge & worldly way of life to a Christian attitudecalife
style be apparent, as in the case of Augustine.

Being an example never succeeds completelytHare are two minimum requirements in this respect.
One, that a pastor's way of life cannot give oféerthe other, that any deficiency of his cannotabe
indication that he is incapable of "taking caretloé church of God" (1 Tim. 3:5) And he is to be an
example. On the one hand these qualifications aeterhined by the congregation, on the other hantthéy
pastor himself. A positive evaluation is neededrfriooth parties for approval, a negative evaluafiom
one of the two parties is sufficient to show tha Office is not meant to this kind of person. gnsthat a
person seeking the office has the right spirith&st a person does not seek to enter the officanstgtne
decision of the congregation, but respects it éuethe case of a negative decision and remaingtaffa
member of the congregation.

A pastor must have two calls: one, an outwall] fram the congregation, the other, an inner,dallhis
heart given by God. If he does not have a call feonongregation, or cannot get one by proper pruregd
then the inner call is not from God, but is onlg bivn desire. See Martin Luther, Predigt Gber 2dvigi4,
St.L. 1,720, ## 4-15.

There are also valid reasons for removal froe Ministry or for leaving the Ministry that do nstem
from a pastor's teaching or from a sinful life, ltich are perfectly legitimate and understandablese
reasons can be such as result from accidentsnesiles, leaving the pastor incapable of taking afhgs
responsibilites. Inability to think coherently, $oef memory, loss of vision and hearing and lossobility
restrict his ability to serve. Because of such dimts a pastor may be partly or totally incapatiléaking
care of the office, which he has taken care ofluh@in. He no longer meets the qualifications Bad
prescribes for a pastor of a congregation. In suchse the congregation has the right to makedbessary
judgments concerning the matter, and dependinghensituation, either determine that the pastor is
incapable of serving in the Ministry, or issue famew call to take care of a special assignmetdlsei for
him, and call another pastor to replace him. Thegoegation cannot be left in a situation whereais la
pastor with full authority in name only, but in tinuis without pastoral care. If this happens disordgill
reign in the congregation. An advanced age infitsalot a valid reason for leaving the ministry.

If a local congregation ceases to exist or beheterodox and the pastor alone remains, helsnger
a pastor because he does not have a flock. If anchnusual situation would arise, he would still be
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qualified to be in Christ's service and be eligitdebe called to a new congregation. (Elijah's csiae a
different matter. He thought he had been left aldoehe was not a pastor of a congregation bubahet,
who spoke the Word of the Lord, whether or notkimg and the people took note of what he said.)

XIV. Ordination and Installation

Ordination and installation are in all respects god churchly customs, which are supported by
apostolic practice although there is no clear commmal for them in God's Word.

Ordination and installation are not the sameeWa person wishing to enter the ministry getdifsscall
and accepts it, he receives a life-long callinggove in the ministry. His call is from a local poof origin,
without which no one is to be ordained. The pastbo has accepted his first call promises before,God
even though specific applicable words would noubed in the ordination service, to remain in thaistry
for life, unless God releases him from his committefor example because of a serious illness. drie
ordained, however, does not promise to remainsifilgt congregation for life, but rather that hi#l gerve
the congregation as long as God wants him to serike may accept a call to another congregatidreifs
convinced that the call from the other congregat®®God's call for him. If he accepts the call twther
congregation, he is not ordained again, but orgyailted into office.

In ordination the call has both a general ammall@haracter, whereas in installation it has anlpcal
character.

Because there is no command for ordination & Bible, but only examples of it, it is considered
adiaphora. It is, however, a very beneficial custanich should not be abandoned. It publicly canfirthat
a call has been issued and accepted. When in tiahinaas also in the call extended earlier, the
congregation publicly binds its pastor to God's Wand the Lutheran Confssions, and the pastoreat th
same time makes the applicable promises, thisligeay beneficial. The matters involved have a grea
practical significance. In addition, to be blessath the Word of God and prayer is necessary angreét
benefit, for God has promised to hear and answayepr Where ordination and installation can be
administered, they should be retained. Abandoniregntis surely an indication of some serious matter.
Ordination and installation provide an opportunidygive a good witness both to those within therchwas
well as to those on the outside. Ordination is aléaqgreat benefit to preserve the church fellowship
undivided.

The Bible uses of ordination the word "laying hameh”: Apt. 13:2-3; Hebr. 6:2; 1 Tim. 4:14; 5:22T&n.
1:6. Also deacons were installed by laying handsAmb. 6:6. Laying hands on was used also whentajios
gifts to make wanders was conveyed, Apt. 8:17; .18t& meaning of laying hands on is blessing, 4 $/100
6:27; Luuk. 24:50-51.

Martin Chemnitz writes: "Hier fragt es sich Erwéhnung geschieht” (See: Walth&ie rechte Gestalt
citation on the page 76; Examen Concil. Trid.dE.113. S. 586 ss. Editio Berolini 1861, p. 485.)

The existence asuccessio apostolica (personaligpostolic succession, cannot be proved in anycbhu
body, and the Scripture does not presuppose amkerichain through ordination from apostles' timéhe
present. But the call is necessary, and one, hdkimgivine call, does know and can show also herst by
means of his call that one has received his Myistom Christ.Successio doctrinae apostolicae having
apostolic doctrine on the contrary is the most irtgod prerequisite for the Ministry.

XV. The rights of the local congregation and the Qice of the Ministry

The local congregation, independent of other localongregations, has the full right to use the poweof
the Keys and along with it also the right to call pstors for itself and to send out missionaries eidr by
itself or together with other local congregations.

The church is the body of Christ, in other waads/ing organism, to whom Christ gives life, wh&hrist
governs with His Word, and whose activity and waile determined by Christ, the Head of the churtie T
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Bible does not call those serving in the ministiyri€t's body, but rather Christ's slaves. They eaeh
members of the body, as are the other membersatthrch (1 Cor. 12:26).

Christ has from the beginning given all the tigbf the kingdom of heaven or the Keys to the chur
along with the faith of each one of the memberthefbody, so that each local congregation, regssdbé
size and independent of other congregations, syrabasch councils, etc. has the full church rigiotsise
the power of the Keys and to engage in congregaltiaativity, as well as to do mission work where th
doors for such work are opened.

This is apparent already from the fact that ME®17-18 and 1 Cor. 5:3-5 grant the administratibthe
third step of the power of the Keys, or excommuitideg to the local congregation. The Bible alsoadqseof
local congregations as churches"@bd", "Christ" and also as "churches of the saints" in the pldral:
Thess. 2:14; Rom. 16:16; 1 Cor. 14:33; see alsmrl $5:1 and Gal. 1:2: "churches of Galatia"; 1 .Cor
16:19: "churches of Asia"; 2 Cor. 8:18 and 11:248! the churches"; 2 Cor. 8:19,23,24: 11:8: "chexh 2
Cor. 12:13: "other churches"; Phil. 4:15: "no chuircl Cor. 14:23; "whole church"; 2 Cor. 8:19: "sko of
the churches". The Bible issues commands and eatimrs concerning the use of the Keys to diffetecdl
congregations, such as the Corinthian congregafid@or. 5, and in the book of Revelation to theesev
churches of Asia Minor. Not only tHéna Sanctds the Church of God and Christ ( ), but there are
also many churches of God and Christ ( in the plural). These are not just generally i world, but
are in specific areas, such as Asia, which wasoaipre of Asia Minor, and Galatia. By this way of
speaking the Bible clearly indicates that the locabngregationsare of God, and that they have the
independent right to use the power of the Keys. fEige that there are many local congregations daes
contradict the fact that Christ's Church is one.

Any group of two or three is not the type of that can claim the epithet "church of God" or
"church of Christ" and can publicly use the powéitte Keys, because according to Matt. 18:16-17 the
transgression must be reported to the chu&h ( # : "But if he will not hear thee, then take with ¢he
one or two more, that in the mouth of two or thnémesses very word may be established. And ifHadl s
neglect to hear them, tell it unto the church."

Matt. 18:20: "For where two or three are gattdmgether in my name, there am | in the midsthefn"
must be understood in the light of the contextddes not speak of any two or three Christians,oft
congregational gathering. The Lutheran fathers haderstood it to mean that even the smallest plessi
congregation has the full power of the Keys.

The Bible does not obligate local congregatidaswork together with other congregations when
exercising church discipline, and there were naodgnduring the time of the apostles. There indead w
joint activity in matters that fell into the categoof love, all performed on a voluntary basis ofifove.
There was a collection for the Jerusalem congrega#it the request of the Antioch congregation &ting
for the purpose of discussing doctrinal and adiaphmatters was held in Jerusalem. Letters of
recommendation were used when someone transfawaddne congregation to another, which is still a
good and necessary joint work among congregatidise letters of recommendation reveal one's
membership, his right to partake of Holy Communiand at the same time the fact that a person is not
under church disciplineJoint work between congregations is also possihkk ighly recommended in
mission work, theological training, and when by thehority of the congregtions special cases nedukt
handled. It is also possible in matters pertairtmghurch discipline, although from Matt. 18 itdkearly
evident that every effort is made to keep repoftgansgression as the knowledge of as small apgesu
possible without spreading the news.

From Jesus teaching (Matt. 18:15-20) and froenatttivity of the apostles it can be clearly nateat the
activity of the Christian church is of a congregatl nature. As a result of mission work not omigiividual
Christians were born, but those who were conveftadhed congregations. At the same time as they wer
baptized they became members of a local congregafiois is evident from, among other things, thet fa
that it was possible to know the size of the memstiprof a congregation and to issue reports coimgits
growth (Acts 2:41,47; 4:4; 5:14; 11:21,24). Thererevvarious flocks or congregations and they each h
pastors.

Movements or groups within the church (“Yhdigtystillisyys”, Gemeinschaftsleute und desgl.) acdt
based on Scripture, but their origin stems fromrthéng monks and from the Reformed and Anglo-saxon
world. This type of Christianity is nurtured by thi@healthy pietistic small-group way of thinking the
ecclesiolae in ecclesieoncept.
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We use the term, local congregation, becausartddiately tells us that we are not referring ® émtire
Una Sanctabut only to a part of it in a certain geographiaega, a part that is a flock and which has full
authority to use the power of the Keys independémther Christians. There is no better term. Bitde
speaks of congregations in a certain communityh sas Ephesus (Rev. 2:1). However the term local
congregation is not so much depicted by its gedgcap location as by other factors. The area may be
extensive, and there may be several local congoegain the same city. The essential identifyirayks of
a local congregation are: the fact that it candmmgnized and located, and one can belong andeatthér
on the basis of the marks of the church, or therided Grace, the Word and the Sacraments, whicimare
use in the congregation without any deletions. Aapimportant identifying mark of a local congregatis
that certain people belong to it, and its boundaci&n be known by its membership. Even though asang
may occur in the membership and the size of the lmeship, the congregation knows who its members are
and who are in the care of the Ministerial Offiéethird identifying mark is the fact that the coagaton
does not limit its membership to a certain age graertain sex, certain nationality, certain racesome
other similar factor, but is open to all types ebple, as long as they adhere to the faith andessitn of
the congregation. The question of language is torfathat must be taken into consideration, because
language must be used in the congregation, in aweay that it can be understood. In our bilingualrdry
a Swedish speaking person can be a member in dsRkispeaking congregation and vice versa, and both
language groups may also have their own congragatiGare must be taken that any division into two
congregations is not based on fleshly reasons. &uadtraining is not a basis for dividing a congriégn
as an academically trained person understandsredanguage of the people.

If the congregations are in doctrinal agreememiych fellowship among them is not only a natomatter,
but also the will of God. This follows already frdire fact that Christ's church or body is one ahdgfians
are expressly exhorted keep the unity of the Spirit (Eph. 4:1-6). Thiscnfirmed by the example of the
congregations during the time of the apostles.ifastare "works of the flesh", a gross sin thatasetes
people from the kingdom of heaven. (Gal. 5:20).

A synod is a beneficial adiaphoron. When a syasurps the right to use the power of the Keys feom
local congregation it exceeds its right. Propemylerstood a synod is nothing more than a fellowsfip
faith under the same doctrine and confession andregations doing joint-work together. The Churéh o
Rome functions, not as a help to individual congtiegs or as a medium for joint-work, but as a supe
church ("Superkirche"), that limits the use of theewver of the Keys in the local congregations withihe
consent of the congregations. It thus exceedsutsoaty and acts in an anti Christian manner. keuth
adhered to the rights of the local congregatiornregahe demands of the Roman Church.

The following is a quotation from Walther's Bodie rechte Gestalt"The claim that a local
congregation in order to possess and to use all tlwhurchly rights, must be externally joined to othe
congregations and be together with them under theasne churchly jurisdiction and be dependent on
the other congregations, is a heresy on which theapal church is based.” Luther, in his article,Wider
das Pabsthum zu Rom, vom Teufel gestiftrites as follows: "We know that all churches of
Christendom are equal, and that there is only one &urch of Christ in the world, as we pray: 'l
believe one, holy, Christian Church’. The reason ighis: If anywhere in the world there is a
congregation, it has no other Gospel or Holy Bibleno other Baptism and Sacrament no other faith
and Spirit, no other Christ and God, no other Our Father and prayer, no other hope and eternal life,
than what we have here in our congregtion at Wittebherg, and their bishops are our bishops or are on
an equal level with our shepherds and preachers, ne is another's lord or slave. These congregations
have the same mind and heart, and all that belongs the church is the same except as 1 Cor. 12:8 ff.
and Rom. 12:6 state, that some preacher or Christramay have a stronger faith or different and more
gifts than the other. For instance someone may beetier able to explain the Scriptures, another bette
able to lead, someone else better able to comfospmeone else better able to speak more languages
etc. These types of gifts, however, do not make trengregations different or give them supreme
authority; they don't make a person into a Christian, but he must be a Christian before then."
(26.3.1545. St.L. XVII, 1115.) Already at the Leipg negotiations (1519) Luther said: "The church
will stand, even though the pastor of the village wuld be bishop, archbishop and pope at the same
time (Walther: in other words it would have no oneabove it) and the congregations would be together
merely by mutual agreement, as Cyprianus says andat was in the early church." (St. L. XV, 1096.)
Jurisdiction that places people outside the congregion over this or that pastor is merely a human
arrangement.” Thus Walther.
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XVI. Diaspora conditions

Diaspora conditions affect the form of the local cagregation and its functioning possibilities.

The present time is not a flourishing time foe tchurch faithful to the Scriptures, but is rathetime
when Christendom is in a large measure in the dmkmof heresy, and defections are occuring in ever-
increasing numbers. Under these conditions thecbhtaithful to Scripture may in certain areas hawe
function under diaspora conditions, when local eceggtions are small in membership and their members
live scattered about in different communities. Atls times their mutual Office of the Ministry, whic
serves them in the different communities, is thexdodhat links them together in fellowship. Joint
congregational activity such as festivals, camipsmte days, annual meetings, etc, and the reguiadial
periodical and other publications and activity ateo such a link. In these conditions even a "local
congregation such as this (a congregation spreadaolarge territory) has the entire power of tley&and
all the rights of Christ's Church. If God in Hiserny changes conditions and grants more members and
pastors to the different communities, this type aofcongregation may in Christian love and mutual
understanding reorganize in harmony and love imio br more local congregations, and arrange its
ministry, care of souls and activity in a manneifintls to be most satisfactory. Of great help atphesent
time is the fact that transportation conditionsyscand roads having improved, the members of the
congregations can gather together even thouglglifan apart from each other. Methods of communcati
have also greatly improved.

XVII. When a call into the ministry can be acceptedwith a good
conscience

The one accepting the call must seriously considerhether or not he can accept the call with a good
conscience.

C.F.W. Walther mentions the following qualificatson

1. The congregaton desires to be served as ardortitovangelical Lutheran Congregation.

2. It confesses the Scriptures of the Old and Nestdments to be the Word of God.

3. It publicly confesses the Lutheran Confessiangsaown confession and wants to be served aaagiydi

4. In matters relating to ceremonies with a condggd connection, it acts in a manner that is iegeg

with the practice of a church faithful to God's Wor

5. It only uses books on religion that are doctlynsound.

6. It requires that those desiring to commune ancetheir intentention to commune beforehand.

7. It gives God's Word free reign in all teachiaghorting, comforting and admonishing and subnaiti. t
To this could be added: Pastor may accept the itdlle congregation does not deny its confessiona

stance by ecumenical fellowship or by belonging tbeterodox church affiliation (a heterodox syno@o

heterodox church federation.

XVIII. The constituting factors of the Pastoral Office

A summary on the basis of that presented above.

The constituting factors of the Pastoral Office are 1. God's command. 2. The flock or the
congregation and its call. 3. The person to be call, a man qualified (tlchtig) and fit for the Office. 4.
The acceptance of the call. 5. Serving in the Pasab Office.

The office, at the same time that it is Christffice, is the office of the Church or His bodyet
congregation tests those desiring to serve in tiieed(1 Tim. 3:1-7, see v. 10: "let these first prved")
the congregation is instrumental in establishireydffice for the purpose of building up the congtaan, it
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is supported by the congregation, and it is unterdoctrinal supervision of the congregation ( S
5:21 among others). The office is not the pastoffce in the sense that he owns both it and the
congregation, as, for example, a owner of a busieeterprise, but it is a pastoral office. The prayf the
pastor is the prayer of the entire congregationtasdermon is the sermon tktentire congregation.

The word "flock" (Acts 20:28) in itself alreadypeaks of an entity with boundaries, and which unde
normal circumstances has a shepherd; without aheheépt is in a pitiful state (Num. 27:17; Matt.38;
Mark 6:34). "Flock" in Acts 20:28 cannot refer ttie entireuna sanctawhich is also a flock, the "one
flock" (John 10:16; 11:52), whose one Shepherdhigst The undershepherds do not oversee the emtire
sancta,but only "the flock, over which the Holy Ghost hattade you overseers" (Acts 20:28). This flock
therefore has the type of characteristics and litgtahat distinguishes it from other flocks, whichave
their own shepherds. Even though unbelievers axedrin among the members of the flock, they areanot
part of the true flock even in a local congregatifor the Bible speaks of those who are "saints and
believers" (1 Cor. 1:1; 2 Cor. 1:1) and of "the wuof God, which He hath purchased with His own
blood." (Acts 20:28). But because the undershepbarot distinguish the hypocrites from the belisye
he must treat all the members according to theC8thmandment, unless they by their confession omeran
of life give cause for some other action. In angecéhe authority of the congregation to use theskisy
based on the Keys given to all believers. Chrigt dot give them to the local congregation as an
organization or a corporation, but insofar as tamposed of believers.

As we have already mentioned, the local condregas a representative of thena sancteor theuna
sanctaacts in it and through it. When a local congregatialls someone to serve in the pastoral office, it
thereby mediates the Christ-given pastoral offacéim for life. This office, on the basis of a neuall, can
continue in some other congregation without a netination. Hence, the local congregation calls isq@e
to the pastoral office for the remainder of hig.liThe congregation cannot, however, demand tbgtdktor
they call remain in that particular congregationlife, but it must leave open the possibility tiGtrist will
call him to be the pastor of some other congregatify however, some local congregation removes its
pastor from office for a legitimate reason, thisiowal is effective in all local congregations.

A peculiar arrangement in the State Church ofdfid gives some laymen the right to preach. Tigosen
this right may preach in the worship services ef¢bngregations with the approval of the local masthey
do not have a flock for which they are permanergiponsible or one which they have been calleénees

Although laypreachers here in our country has@mplished much good, and even though the reason f
their existence is understandable in the lighthaf fact that the called pastors have not fed thedks,
laypreaching does not contribute to good order, car it be supported on the basis of Scripture and
Lutheran doctrine. Problems should be solved irttarovay, in a sound Biblical manner. We shouldehav
congregations that adhere to God's Word, with dali@stors who know the Scriptures and have théabil
to teach. The permission to preach given by theeStaurch for some organization within the chuchot
a valid call to the Office of the Ministry. It caonhbe said that one with such a permission is sgrii the
Office of the Ministry, the reason being that hesloaot have a flock.

Neither does the theological training providéad aniversity qualify a person to serve in theicaffof the
Ministry, in many instances the opposite is true.

XIX. Necessary and Possible
A summary of that which has already been preseamedts basis.

A distinction must be made betweeen what is commasd in the Bible and what is possible for certain
purposes, what is recommended and what can be frgathosen.

God's revealed will in the Bible is that thee=Ibcal congregations, in which the Word of Godightly
preached and the Sacraments are administered augdodChrist's institution. It is also God's wihat
these congregations have pastors and that therpdstee a ministerial office, to which they are ibddor
life or bound for as long as God gives them stiengealth and other gifts necessary for servingha
office. The congregation's pastoral office can tixe responsibllity of one or more pastors, it carsbeed
collegially or each may have his own area of rasgmlity, but only in such a way that the unity thie
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congregation is not endangered. The congregationhage different organizations and activity gromps
the basis of age, sex, etc, but it's main gathsyitige worship services, are for all members whtstitute
one flock. It is also possible that a congregatidgih have several services on a Sunday, if itslites are
not large enough to accomodate everyone at the ganmee Congregations together may send out
missionaries and entrust certain responsibilitfeth® pastoral office to their joint representasiyeynodical
presidents, bishops, theological professors).

Inasmuch as congregtional activity is under ghpervision of the pastoral office (Acts 20:28),@her
activity connected to the study and teaching of Wierd supports and helps the pastor in his work of
shepherding the congregation. It is correct, inntaaner of Walther, to call these activities aaxifi offices
of the pastoral office, which
include Christian school teachers, Sunday schaahters, organists, cantors, acolytes, church janiatc.
However, they have not been been called to thesgiffice itself, but serve under the shepherdihthis
office. Those among them, who as part of their wprksent God's Word are not in the pastoral gftice
by their teaching and songs they demonstrate ltiea¥\tord itself or the Office of the Ministip abstracto
can do its work. In respect to their own persory thave not received a call into the church's pabktdfice
or the Office of the Ministryn concretobut serve under it.

Besides taking care of the Office of the Minjsin its own midst, it is the responsibility of the
congregation to do mission work both in its own owmity and elsewhere, wherever there is a need,for
and where God opens the doors for such work (A&187t 1 Cor. 16:9; 2 Cor. 2:12; Col. 4:3; Rev. 8)7|n
order to do this work it is often necessary to jinces with other congregations and use workers wh
represent both congregations. A congregation meapksh a special evangelist's or missionworkefise
for taking care of this work in its own communityt this work may also be done by its own pastat an
under his supervision. 2 Tim. 4:5: "Do the workaof evangelist, make full proof of thy ministry."

God has not left the local congegation, membgersh it, nor its ministerial office as matters tike
choice. Neither has He left the gender of those sdrwe in the Office of the Ministry to the disdoet of
the congregation. Rudolph Sohm, whose wbds Kirchenrechthas been translated into Finnish, defended
the church's spirituality or its spiritual naturedeaopposed the organizational and bureaucratiac@aithe
state church system. He went too far in saying thathe New Testament there are no rules binding
Christians. The local congregation and its miniateffice are not matters, that we can either tak&ave,
but they are a part of the order established bys3atbrd. God has not stopped being a God of ordére
New Testament era, and in these two matters Henads known what order His people must observe.

In the strict sense the local congregation andXtiiee of the Ministry as institutions of God aretri_aw,
but Gospel. Just as Christ is the only way to heastablished by God - and to the believer thigenag
not Law, but Gospel - so too the believer thanksl @@t He has given him both the congregation aed t
Office of the Ministry for the care of his soul. @ltongregation is the creation of the Holy Spitits the
lampstand (Rev. 1:20), in which through the Offidehe Ministry the light of God's Word shines t¢ro$e
that are in the house (Matt. 5:15) and illuminestfem the road that leads to heaven. The shepifaic:
congregation is a gift from Christ (Eph. 4:8,11dahe shepherd leads his flock to green pasturksrev
they receive the nourishing food of eternal lifad rotects them from the wolves (John 10:1-18)s Th
not Law, but pure Gospel. Of course all this cantl must be, applied to the flesh as Law and pdatityuto
those, who wish to deny those provisions of Gane,| through which He carries out the salavatiothef
elect.

The pastor is directly responsible to Christtfee manner in which he takes care of his offaag] in this
matter the pastor does not have a supervisor dliégtehe congregation, as there are superviscsedalar
work. The congregation cannot demand antiscriptaclity from its pastor. It can of course demdnid
and sound care of the office. "And say to Archippleke heed to the ministry which thou hast reative
the Lord, that thou fulfil it", Col. 4:17. The corggation also has the right to evaluate doctriteg &he
right to take action if the pastor teaches wronligs in an ungodly way or neglects his respofitids.

XX. The Office of the Ministry is a noble office

The Office of the Ministry, the purpose of which isto proclaim the Gospel for the salvation of souls
and to offer complete (kaikinpuolinen, allesseitig)spiritual nourishment (Apology XlllI, II) for the
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congregation from Christ's table of grace, is a woderful office and a noble calling, which has the
glorious promises of God as the Confessions staf@pology XIlII, 11).

In speaking of the Office of the Ministry it g@od for us who serve in the office to remembet tha
office is a wonderful office because it proclairhe Gospel, Christ's achieved victory over our essrand
peace.

"This is a true saying, if a man desire thecaffof a bishop, he desireth a good work." 1 Tir8. 1:

"And how shall they preach, except they be séstdt is written, How beautiful are the feet bem that
preach the Gospel of peace, and bring glad tidifig®od things!" Rom. 10:15.

"How beautiful upon the mountains are the fdehim that bringeth good tidings, that publishethape;
that bringeth good tidings of good, that publishedifvation; that saith unto Zion: 'Thy God reignheithy
watchmen shall lift up the voice; with the voicgéther shall they sing, for they shall see eyey® ehen
the Lord shall bring again Zion." Is. 52:7-8.

* * %

Whereas we have thus far dealt predominantlly thié duties and responsibilities of the pastoffide it
iS now necessary to speak of tights belonging to it.

"Now he that planteth and he that watereth am and every man shall receive his own rewardrdougp
to his own labor." 1 Cor. 3:8.

"Let the elders that rule well be counted worttiydouble honor, especially they who labor in Werd
and doctrine. For the Scripture saith, 'Thou shatt muzzle the ox that treadeth out the corn’, &rite
laborer is worthy of his reward.' 1 Tim. 5:17-1&rfpare Luke 10:7 (it also indicates that Luke waitteén
before 1 Tim.)

"Blessed are ye, when men shall revile you, @grdecute you, and shall say all manner of evilnaggou
falsely, for My sake. Rejoice, and be exceedinglgfar great is your reward in heaven. For so prertes
they the prophets which were before you." Matt15t2.

"Have we not power to eat and to drink? Havenaepower to lead about a sister, a wife, as webther
apostles, and as the brethren of the Lord, and &&p®r | only and Barnabas, have not we powerrtefy
working? Who goeth a warfare any time as his owargbs? Who planteth a vineyard, and eateth ndteof t
fruit thereof? Or who feedeth a flock and eatethaidhe milk of the flock? Say | these things avan? Or
saith not the Law the same also? For it is writtethe Law of Moses. Thou shalt not muzzle the rhait
the ox that treadeth out the corn. Doth God take &ar oxen? Or saith He it altogether for our s&kEor
our sakes, no doubt, this is written, that he gtatveth should plow in hope, and he that thresivetiope
should be partaker of his hope. If we have sow yot spiritual things, is it a great thing if weadl reap
your carnal things? If others be partakers of flag/er over you, are not we rather? Neverthelesbave
not used this power, but suffer all things, lestsheuld hinder the Gospel of Christ. Do ye not krtbat
they which minister about holy things live of thénigs of the temple? And they which wait at tharmadre
partakers with the altar? Even so hath the Lordioet that they which preach the Gospel shoulddive
the Gospel." 1 Cor. 9:4-14.

* * %

Comfort for the members of the congregation, who quport the Office of the Ministry:

"He that receiveth you receiveth Me, and he tieakeiveth Me receiveth Him that sent Me. He that
receiveth a prophet in the name of a prophet steakive a prophet's reward; and he that receiveth a
righteous man in the name of a righteous man seadlive a righteous man's reward. And whosoevdl sha
give to drink unto one of these little ones a ctipald water only in the name of a disciple, vetisay unto
you, he shall in no wise lose his reward. And ineato pass, when Jesus had made an end of commandin
His twelve disciples, He departed thence to teaxchta preach in their cities." Matt. 10:40-11:1.nGmare
Matt. 25:40,45.

2 Cor. 1:6: "And whether we be afflicted, itfts your consolation and salvation, which is eftedtin the
enduring of the same sufferings which we also suffewhether we be comforted, it is for your cdasion
and salvation."
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* * %

Warnings:

"My brethren, be not many masters, knowing thatshall receive the greater condemnation. Foranym
things we offend all. If any man offend not in wpthe same is a perfect man, and able also toebid
whole body." James 3:1-2.

Becoming involved in another's office. 1 Petl: (& H# $ - $ = 'strange’,
'belonging to another'. $ = 'shepherd’, in Germahufseher,overseer'. Luther'der in ein fremdes
Amt greift".

A faithful preacher will not preach about hinfs@l Cor. 4:5.

A warning concerning greed and the pursuit bigh standard of life. "And having food and raiméattus
be therewith content.” 1 Tim. 6:8.

The example of Paul: "I have learned, in wheigo state | am, therewith to be content." Phil14:

Teachings of Jesus: "But and if that servagtisahis heart: 'My lord delayeth his coming', astuhll
begin to beat the menservants and maidens, arat ttnd drink, and to be drunken, the lord of tleavant
will come in a day when he looketh not for him, aidan hour when he is not aware, and will cut lim
sunder, and will appoint him his portion with thebelievers. And that servant, which knew his lovd
and prepared nothimself, neither did accordingisowill, shall be beaten with many stripes. Butthat
knew not, and did commit things worthy of stripskall be beaten with few stripes. For unto whomsoev
much is given, of him shall be much required; amd@hom men have committed much, of him they wik as
more." Luke 12:45-48.

"Then answered Peter and said unto Him: 'Belveddhave forsaken all, and followed Thee; whatlskal
have therefore?' And Jesus said unto them: 'Véshy unto you, that ye which have followed Methe
regeneration when the Son of Man shall sit in trerte of His glory, ye also shall sit upon twelkieohes,
judging the twelve tribes of Israel. And everyohatthath forsaken houses, or brethren, or sistefather,
or mother, or wife, or children, or lands, for Mgme's sake, shall receive an hundredfold, and stedtit
everlasting life. But many that are first shalllast; and the last shall be first." Matt. 19:27-30

XXI. How we are to understand chapters 12-14 of Fst Corinthians

Chapters 12-14 of | Corinthians are to be understain the light of their context and according to the

analogy of faith. These chapters deal with the git of grace ( ) and the Ministerial Office.

There were gifts of grace which God gave to both meand women, but He committed the public
ministry only to men who were qualified and fit for the office.

Through the apostles God gave special giftsratg to certain people. He gave them to both men an
women, as He had promised in the book of Joel anitiea Bible confirms. Acts 2:17: "your sons andryou
daughters shall prophesy"; Acts 21:9: "four daughte which did prophesy”. In the first letter toet
Corinthians we note that also in Corinth God haekgispecial gifts of grace to women. "But every vaom
that prayeth or prophesieth with her head uncovelistdonoureth her head... For this cause ought the
woman to have power on her head because of thésdngeCor. 11:5,10. This prophesying was foreejli
the future (compare Acts 21:9) or revealing soneiosecret matter, as stated in 1 Cor. 14:24: [Bbey
all prophesy, and there come in one that beliemethor one unlearned, he is convinced of all,sheidged
of all." Women were not permitted to engage in firajphesying, which was a part of the Ministeri#fic2.

"It is not permitted unto them to speak... forsitai shame for women to speak in the church”, 1 ChB4-
35. The Greek word "to speak" is often used as a term (terminus tieaisi for preaching and teaching
in the New Testament. Examples of this are thewdgtig: 2 Cor. 4:13: Referring to preaching, Payissél
believed, and therefore have | spoken." In the exdndf this passage Paul speaks of "us" or preacied
"you" or hearers. James 5:10: "The prophets whe lspoken in the name of the Lord". 1 Pet. 4:11afly
man speak, let him speak as the oracles of Godllieks. 2:2,4,16: "We were bold in our God to spedk
you the Gospel of God with much contention... bet were allowed of God to be put in trust with the
Gospel, even so we speak; not as pleasing merGdmit which trieth our hearts... forbidding us tealpto
the Gentiles that they might be saved." Also aia for the work of the Holy Spirit: John 16:13,15.
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It is perhaps necessary to mention that wherBthke and the Lutheran Confessions speak of preache
they do not refer to laypreachers, but to those at@oin the Ministerial Office and are proclaimiGgd's
Word.

Paul mentions that there were three branchakeoMinisterial Office in the Corinthian congregati
"And God hath set some in the church, first apessecondly prophets, thirdly teachers ( 9", (1
Cor. 12:28). In the letter to the Ephesians Paitdear "And He gave some, apostles; and some, ptephe
and some, evangelists; and some, pastors and tedche / $ / $)", Eph. 4:11. The
lists are the same except for the fact that evéstgedre mentioned in the letter to the Ephesiathgreas
they are not mentioned in 1 Corinthians. Pastotstaachers refer to the same people. In the oligish
they have a joint article. That there is no mentibevangelists in 1 Cor. 12:28 can be explainetheyfact
that 1 Cor. deals with the situation in Corinth,erdas Eph. 4:11 speaks more generally of the 'ledifyf
the body of Christ". Another possible explanation this may be that the lists do not purport toalle
inclusive lists of duties, but as the apostlesalikinds of work - were apostles, evangelists (k.@:15)
pastors (John 21:15-17) and teachers (1 Cor. 14:59) too the work of an evangelist could also have
included the duties of a teacher-cathecist andbpasimothy was both a pastor and evangelist astdme
time, 2 Tim. 4:1-5. When new members were joinimg tongregation, they were first given instruction
Baptism. This, if anything, was the work of an eyelist.

The duty of the prophets who were in the MinisieOffice was to speak "unto men to edificatiamd
exhortation and comfort." (1 Cor. 14:3), also dmattall may learn" (1 Cor. 14:31).

From lists such as these we cannot concludethieaiinisterial Office of each congregation hachtive
the same kind of apportionment of duties, or thaté was a certain individual in charge of eackceffNor
can we say that a congregation is not permitteaktange the care of the Ministerial Office in otinexys,
for example having: a preacher, a spiritual cavergiSeelsorger), someone who explains the Scaptar a
"prophet", a teacher of the catechism who teadhesetwho wish to join the congregation as wellhasé
who are already members, an evangelist whose diitywin those outside the church and to inducettoe
receive catechetical instruction, a teacher ofldggofor those who wish to enter the Ministerialfied, and
someone who organizes, coordinates and directiialland sees to it that all the responsibiliti€she
Ministerial Office are fulfilled. All of these codl be different individuals, who had all receiveck th
necessary general theological training and hadialmsxd according to the gifts given to him. Eacbud
have received to the Ministerial Office for lifdetarea and field of service of which could be deahby a
new call. A collegial type of ministry of this sastould, of course, presuppose the ability to wardether,
and the ability to keep each one's field of sengeparate from the other, so that no one would rheco
involved in someone else's office. The membersiefcongregation should also be aware of the piagail
situation and know without difficulty, whom they@hd approach in what matters, or who could direct
them to the proper person. A good practice, esihgeidien there is a continuing crying need of pestis
the century-old practice that one or two pastogetioer take care of the entire Ministerial Offickeao
congregation.

In referring to the Corinthian congregation Pangintions three different subjects: "gifts of grate

Gabern, "administrations" ( Amter) and "manifestations of the Spirit" ( Krafte) (1
Cor. 12:4-6,10). Those who were in office, as vasllothers, had charismatic gifts. Those who wendfioe
used these gifts privately as well as in the cogafiien for the edification of the congregation. Tiks and
the abilities which God today gives to pastorsudgexts to faith through education, diligent stwfiyGod's
Word, learning, prayer, training, trials and expade, and of which Paul especially speaks in higtlep to
Timothy and Titus, at that time were given mediated special gifts of the Holy Spirit through thmoatles.
In addition to the fact that they proved that Paak a genuine apostle, they helped the congregbégim
its activity during that time of great transitidn.the pastoral epistles these special miraculdfis @&re not
presented as qualifications for the pastoral offing one becomes qualified in the above-mentionags.
See Franz Piepeghristian Dogmatics.

The apostle writes: "Covet earnestly the befis,gand yet show | you a more excellent way", I.Co
12:31. The best gifts of grace are those that @d#ycongregation. An incomparable avenue in thigibg
up of a congregation is genuine love of which thestlie speaks in the following chapter. Even theatgst
gifts are nothing in the absence of love. The iNmrd does its work, but without lové &m nothing" (1
Cor. 13:2). A pastor needs love for his flock.

What was the nature of the speaking in tongi€orinth? Of this we have no specific informatiBwaul
speaks of a genuine language, which is made upoodsvand which can be translated. See: 1 Cor. 14:19
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"ten thousand words" and 1 Cor. 14:27: "let onerjtet" ( ). The church father, Chrysostom
(354 - 407) says that in his time it was no longeown what the nature of the speaking in tongues in
Corinth was like. In view of this, it is not poskbto prove that the automatically (als Automatisinu
ocurring "speaking in tongues" of today is the sgshenomenon as that at Corinth and that it is a
miraculous gift of the Holy Spirit. Chrysostom'snoment also indicates that the phenomenon had gread
ceased long before his time.

Today one confronts often the idea, that churahtliiday should be organised according to CorinttenT
certain important things have not been seen. Theialgifts in Corinth were conveyed through aposthul
and belonged to that time of transition, when QGlais were moving to the NT area. The gifts were n
intended to continue to the end of the world. B public pastoral Ministry was to continue to #mal of
the world. The gifts needed in the Pastoral Of@aal does not bestow now indirectly. In Corinth thesere
also misuse and disorder in church life, so thatahostle had to rectify certain things.

The teaching given by the apostle to the Corimhishouws among other things that following positiv
things should prevail in our churches:

- The Word of God should dwell richly among us.

- Preaching Christ crucified is to be the cent@hpof our teaching.

- Pastors should have love to souls as their motif.

- The aim of the Office is build the church.

- Teaching is to be proved by the written Word aldG

- In the church are to prevail peace and good order

- The church respects the whole Word of God, aleaton orders, and acts accordingly.

Citation from Luther: - - ¢von Schleichern und Winkelpredigern. Vom Jahre 1582.. XX, 1670-1676, ## 14-29

If we compare Luther's teachings with the opiniohmost believers have concerning the gifts inibr
we may note how effectively the enthusiasts hagsidtitated their opinions among people. The Luthera
teaching has almost disappeared. It is no wanderctiarismatics can distribute their doctrines pedple
do not say anything against it.

XXIIl. The Diaconate

The diaconate, Acts 6:2,4 and 1 Tim. 3:8-13, was auxiliary office of the Ministerial Office, which
freed the apostles and other pastors from performig some works of love, in order that they could
devote their time to doing the work of the Ministry. It was not the Ministerial Office.

The apostles separated the service of love thain work pattern by organizing the diaconateatetcare
of this work. The congregation chose the deacomss A:2,4: "It is not reason that we should ledwe t
Word of God, and serve tables... we will give olwsg continually to prayer, and to the ministrytbé
Word." Serving in the teaching office of the Wards not a part of the diaconate, but the diacowate
instituted especially to free the apostles forrtpeimary work - prayer and the ministry of the \WorWhen
we are later told of Stephen's speech to the umbal Jews, we cannot conclude from this, that be in
the Ministerial Office. He either spoke as a laynflaather) or if was serving in the Ministerial Qfé, he
had received a different call. When Philip "preati@hrist" in Samaria (Acts 8:5), this occurred aftee
congregation had broken up because of the seveseqeion, and he did mission work under conditions
when there were no congregations as yet. Apparémsiycongregation and the apostles had sent him. Th
Holy Spirit led him, and he now served as an evisiga the Ministerial Office. He was even latalled
by title "evangelist" (Acts 21:8). From Philip'sgaiching activity we cannot conclude that preackvag a
part of the diaconate. Such a conclusion wouldtatdi against the reason for the institution of the
diaconate.

In 1 Tim. 3:8-13 the apostle Paul explains wdedcons are to be like.
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Because the Greek word $ in different contexts refers to the pastor of agregation, a deacon and
an ordinary servant, the context decides the mgafiister Phoebe was "a servant of the church wikiah
Cenchrea", Rom. 16:1. This does not mean that stseirwthe Ministerial Office. It only states thaeshad
served the congregation, but does not state the dfgervice. Paul only says of her that: "she hhattn a
succourer of many, and of myself also." Phoebe wentthe congregation at Rome with Paul's
recommendation; perhaps she took along Paul'depisthe Romans. Phoebe could have been a deagones
which service did not include the Public Ministfythe Word.

In the Bible we are told to take care of thempbat there is no clear command to the effect thiatmust
always and everywhere be done through the diacomhtecare of the poor is essentially the respdlitgib
of society. Society, however, does not always take of its responsibility. There are also alwédngse who
may be in great need, but who are not in any cayegmvered by law. Voluntary assistance-organimei
are needed, and the responsibility of the Christlaurch is to show its love for its own memberg tra in
need and also for others.

XXIII. The antichrist

The Christian church must clearly refute the papalantichrist as well as other false teachers, and not
follow their heresies or their example.

The Biblical teaching concerning the antichakto belongs to doctrine of the Ministerial Officemely
the refutation of false teachers and refutatiothoke, who misuse the correct Pastoral Office. déal is
always striving by all means to make futile Godddg intention to save mankind and therefore raises
against sayers and false teachers to ruin the wbhikh Christ by means of his pure Word is doing e.g
through the Pastoral Ministry. So is the battleneen the right Gospel and false gospels continuous

The antichrist rules in the church. He is not "ne&iisod", but "man of lawlessness" and is an oppbne
of Christ, 2 Thess. 2:3-4. The main feature of @imn to Christ touches Christ's chief work, therkvof
redemption, and its significance. The basic terigh® antichrist is to oppose the doctrine of fiisdition
based on Christ's once-and-for-all work of redemptiand to teach falsely concerning it. His basic
identifying mark is his false doctrine of justifit@n. Preaching the Law and keeping it in the faref does
not make the antichrist and his activity Christi@nThess. chapter 2 lists the identifying marksttod
antichrist: A falling away and lawlessness, exhltaself above the government or everything thataited
God, 'showing himself that he is Ghdor example by claiming to be above all critmisand the Biblical
norm, prescribes works for the saints in heaveverite new doctrines (for example the infallibilaf the
pope, the immaculate conception of Mary and heerson into heaven), prescribes fasts, indulgences,
counterfeit miracles, claims to be Christ's vicarearth, etc. When we bear in mind that oppostio@hrist
manifests itself by opposing the truth that Chaswned for the sins of the world once-and-for-alt a
finally, and that this completed justification isgsessed solely by faith without the deeds of twe,lit is
not difficult to understand that the pope with Isigstems is that man of lawlessness, the antichrist
Spanheim has correctly said: The Pope puts as&l@rtphetic office of Christ through his traditipnise
kingly office through the power he has taken fam$elf, the pontifical office through those offeringe
makes his priests do" (cited by Hoenecke 1V,222).

Although the pope church is teaching Law stroreghg without flattering people, it has many kind of
false opinions also in understanding of Law anidsimpplications.

2 Thess. 2:8 says that the antichrist will bévacior a long time, longer than a lifetime of operson.
Christ is killing him first at his advent. The afirist is therefore not just one person in the arg of this
world, but a phenomenon in a long course of tirttés the papal church led by the pope. We may wiih
Confessions say that the marks of the antichrikefdirely together with the papal church.

According to the Bible the coming of the antichtis according to the working of Satan with allwer
and signs and lying wonders, and with all deceimfighteousness for them that perish" (2 The€51Q).
"The mystery of lawlessness" (2 Thess. 2:7) wasetladready during the apostolic time, but it contut
come out as the power of the antichrist; first pilvg restraints had to be removed. The papaksystas
built on the ruins of the Roman Empire and was pagsible before the Roman Empire had fallen. The
secular powers (Obrigkeit) — in spite of the fdwattthere were so many unjust and immoral rules an
persecutors of Christian — were, however, the owveaider (Ordnung) set by God, which prevented the
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antichrist from coming into power. During the tiraé Roman emperors Christians were persecuted from
outside, when the antichrist is in power persecutiomes from inside. The antichrist puts his owatidoe
to replace Christ's doctrine and his own men ihto®ffice, which should teach the pure Gospel.

The coming of the antichrist happens "for thent fiexish”, "because they received not the lovenhef t
truth, that they might be saved". (2 Thess. 2:1T0g appearace of the antichrist is very harmfultenab
souls.

According to the Bible there are also many otheichrists."Little children, it is the last hour: and as ye
heard that antichrist cometh, even now have theseramany antichrists; whereby we know that ithis
last hour... Who is the liar but he that deniethit thesus is the Christ? This is the antichristnewe that
denieth the Father and the Son." (1 John 2:18,224 every spirit that confesseth not Jesus isafid@od:
and this is the spirit of the antichrist, whereef lyave heard that it cometh; and now it is in thoeldv
already" (1 Joh. 4:3). "For many deceivers are dgoni into the world, even they that confess ruttt
Jesus Christ cometh in the flesh. This is the deceind the antichrist” (2 Joh. 7).

Antichristian spirit is not to be feared only asyppears in the papal church , but it is to beateld in all
its forms. The antichristian spirit is influenciegerywhere there, where the Scripture is denieti@snly
source and norm of doctrine, where to those thimigieh influence our salvation is added somethingedo
by ourselves, i.e. to the redemptive work of Chastl to the work of Holy Spirit through the mearis o
Grace. We have to reject synergism, historicoaaitimethod, enthusiasm, believes in tradition, Aft.
those trends coming from man's heart prepare vayaor another, sympathy to the papal church. Tdikey
have a joint denominator, a joint origin — man. &nthat spirit one cannot see the destructive émfte of
wrong doctrine on justification.

All antichristian heresies and false practicestrbesunequivocally refuted, and we must beware weat
do not follow the example of the antichrist andestfalse teachers.

The antichrist is in Christian church, but it doed mean the antichrist himself with his heresiesild
be Christian. There are today over one million peopnd if we think of baptized small children, the
majority of those, who are true Christians in thisrld must belong to it. It isomplexio oppositoruralso
with many correct things; otherwise the antichvigtuld not be in church. However, the primacy of the
pope, his position as the leaser of the Christyaamiitd as the successor of Peter cannot be questidhe
papal church. Accepting the primacy of the pope maealready in itself denying the true doctrine on
justification.

Regardless of how the words in the tiara "VicaFRiug Dei" are to be understood, the pope demagdin
acknowledge his primacy is putting himself on tihecp of Christ. Regardless of the numerical véio@ of
the letters in the tiara we have to conclude thatfope is not representing with his doctrine tivind
perfectness, but is representing human imperfectiery detrimental for salvation of men. In theiftre
the number of divine perfectness is seven. The eumibthe beast 666 is the number of man.

The papal church teaches a threefold synergishodtrines of redemption, conversion and revelation.
all these three areas the papal church takes simgeadlvay from divine perfectness and adds human to
divine. So the papal church remains in 666 and dogseach 777. | think that God through his pdevice
has led the things so that the number of man caedmkalso in the tiara, that God's children cavoid its
doctrine on salvation by human deeds (Werklehre).

Number 666 can be found in addition to tiara afsa Hebrew word ( ), which means 'exaltations'
and in a Greek word to which already Irenaeus referred. Accordingi® Bible the number can be
counted by those who have understanding (Rev. 13:18

XXIV. The Institution of the Ministry and the Sacraments

When Christ instituted Holy Communion, only theostles were present. No women and no other men,
who believed in Jesus, were present. The evangéllatthew (Matt. 26:20) and Mark (Mark 14:17) state
that Jesus sat down to eat with "the twelve". Thangelist Luke states: "He sat down, and the twelve
apostles with Him" (Luke 12:14). Other men wouldddeen available. For example, Lazarus, whom Jesus
had recently raised from the dead. Nicodemus arsgplo of Arimathea, the travellers on the way to
Emmaus, Kleopas and his friend, who were not apegiMark 16:12-14), or the 500 brethren, to whom He
appeared "at once" (1 Cor. 15:6). Why did Jesugtums Communion only with the apostles present?
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Was Judas present? This is an exegetical questlich does not belong to our topic. If he wassent,
as Luther and the Lutheran Confessions state,fdra partook of Communion, this can well be underdt
correctly. Judas' sin had not yet become knowny Qasus as God's Son knew of it. Just as Jesusmdbes
now prevent hypocrites from communing, so He ditdprevent Judas from communing. Another matter is
manifest unbelievers and the openly ungodly; thegtmot be given Communion.

When Jesus gave the mission command and the aondhio baptize "the eleven" (Matt. 28:16; Mark
14:15) were present. Of the travellers on the waljrhmaus Luke states: "And they rose up the samge ho
and returned to Jerusalem, and found the elevdregat together, and them that were with them" (Luke
24:33), but in Acts he states that Christ "throtigh Holy Ghost had given commandments ( ,
‘commissioning’) unto the apostles whom He had emg#cts 1:2). In his Gospel John states that the
command to remit and retain sins was given to thisciples"”, and the context shows that the apostles
meant (John 20:19-26). Jesus gave the Keys okitigdom of heaven to His disciples (Matt. 16:19;
18:1,18), who were apostles. We cannot help but@&dhe special position of the apostles, whenldpga
of the Sacraments, absolution and the entire nmsssaonmand. How are we to understand this?

First of all it is important to note the "digles" and "apostles" in question are the samelpedhe time
of organized New Testament congregational life haidyet arrived, the apostles as the only compuaniy
represented the coming church or ecclesia. Theg wet the entire ecclesia, but theypresentedit. The
New Testament ecclesia was to gather around th&tlap@nd their word, on the only foundation lajctie
apostles, as later happened in Jerusalem and edsivhlocal congregations. Outside the foundatibtine
apostles there is no church, and this church reitéressential unity with the Old Testament chwrithout
rejecting the prophets, but uniting in fellowshighwthem, in the sense that the apostolic foundataalso
the "foundation of the prophets" (Eph. 2:20). Fristatthew's Gospel chapter 18, where Jesus teaches ho
to deal with an erring brother, we can clearly e the apostles and the Pastoral/Ministerialg@ftire not
an independent institution, but the final decisadrthe office of the Keys is a congregational matiet,
however, apart from or against the word of the Hess but in obedience to their word. When we
understand the position of the apostles in this, waycan say that the Sacraments, the Keys anuditsgon
command have been given to the entire church, wikigh accordance with what the same believing Rete
to whom Jesus promised to give the Keys of theddng of heaven, Matt. 16:19, writes. Peter saystdUn
you therefore which believe He is precious, butoutitem which be disobedient, the stone which the
builders disallowed, the same is made the headtladorner, and a stone of stumbling and a rock of
offence... But ye are a chosen generation, a rpsiesthood, an holy nation, a peculiar people, et
should show forth the praises of Him who hath chjleu out of darkness into His marvellous lighfL"Ret.
2:7,9).

Secondly, it is necessary to see that the agsbtd an office that had been entrusted to theey fiad to
be eye witnesses and testifiers of the institutibrthe Sacraments. But not only that, for when Sesu
instituted Communion, He gave them the command: tHisy. Thus the consecration and the administnatio
of Communion belong to the Ministerial Office ane ainder its supervision. The same is true conagrni
the administration of Holy Baptism and public pieiag as well as the implementation of church di&og
(absolution, excommunication). Those serving in Khaisterial Office are "stewards of the mysteriis
God" (1 Cor. 4:1). They are to give an accounthid.tFor laymen to take charge of these mattentsn
accordance with Christ's order of institution. Eptbgns, such as emergency Baptism, are anotheem#it
respect to Holy Communion exceptional situatioreseren rarer than those concerning Baptism. A mpthe
who acts in the name of the church and adminidtimly Baptism to her child, fulfils her own spiritua
responsibility. Those who partake of Holy Communésa themselves also accountable for their owrnssoul
Thus the administration of Communion affects alkeseé others in a manner different from that of
emergency Baptism. The one desiring Holy Commugamlive, relying on his Baptismal Covenant and the
Gospel word, until such a time as the administratib Holy Communion according to Christ's will cha
arranged.

Christ's words of institution when recited lgrithe presence of His body and blood to the Saarane
addition, for the rite to be the Communion whichri€hinstituted, other constituting factors are aest The
Lutheran Confessions cite five things that are ssagy for the entire action: The bread and winetaen
[from where they are kept], the consecration, ordsoof institution audibly recited, the distributio
reception and oral partaking of the consecratechetes (FC TD, VII, 83-87, TR). It is necessarystate
the first mentioned, so that no one will think thia¢ consecration applies to elements that argmesent.
Even the Savior "took" the bread and the cup. Tifieenand the person of the officiant are not citnshg
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factors in bringing the real presence of Christgyband blood to the Sacrament, but this does raitg
permission to administer the Sacrament apart fioenRastoral Office without a pastor. It also does n
follow from this that someone be called to the adfito whom according to God's Word Christ has not
entrusted the office. Inasmuch as the administmadfoHoly Communion has to do with such sacred enstt
as the partaking of Christ's body and blood, tleelamation of Christ's death and His remembrartds,d
profanation and an abomination, to act contrarZhwist's command when administering this Sacrament.
The moral problem at Corinth were less significirgn the doctrinal matters of which the apostlal:sai
"When ye come together therefore into one plads,ishnot to eat the Lord's Supper" (1 Cor. 11:20hat
would the apostle say about a joint Communion sergonducted by a woman pastor together with the
bishop who had ordained her and Anglicans? Whatldvdde say, who commanded: "This do in
remembrance of Me." To a knowledgeable congregaitiae pretty much an academic question as to
whether or not Christ's body and blood are trulgspnt in such a Communion. The matter is decided
already by the following words of Scripture: "Ketpgee far from a false matter!" (Es. 23:7); "Frontlsu
turn away!" (2 Tim. 3:5) and "Now we command yoethren, in the name of our Lord Jesus Christ, {bat
withdraw yourselves from every brother that walkelisorderly, and not after the tradition which he
received of us" (2 Thess. 3:6).
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XXV. Teachings of the Lutheran Confessions

Of the vast amount of material concerning the @ffa¢ the Ministry in the Lutheran Confessions, shwvi
to call attention to the following.

The Reformation had to conduct a thorough purificabf the teaching concerning the Office of the
Ministry. The Roman Catholic Church considered ation to be a sacrament, from which, through the
medium of the officiating priest, divine gifts dig Spirit flowed into the one being ordained, emagphim
to do his work and, for example, to effect a peremriransubstantiation in the elements of the Saena
The priesthood conveyed through ordination, acogrdd the Catholic conception, is permanent, comtig
even in hell, if this should be the priest's fidaktiny. Even some pastors of the Finnish Statecbhave
permitted themselves to be buried in their priegéigtments as a sign of permanent priesthood.

The functions of the Ministerial Office, the giherding of the flock and the care of the congregatad
also become unclear in the Catholic Church. Thespivas considered to be sacrificer as duringithe of
the Old Testament. The establishment of the mondinzal led to at least two wrong practices. Thereewe
monks, called Winkelprediger, who had Communionhaitt congregation. There were also monks, who
preached without a flock entrusted to them and autha call, going about from congregation to
congregation asking for funds for the monaste(@smpare the revival movements of Finland.)

Often the priests hadehne They were earthly princes as well as bishopsi@tsame time, not always
drawing a line between the two.

The Reformation had to clarify: What is and what are its identifying marks. The Catholic
Church rejected the Lutheran definition, that is congregation of saints (Ap. VII and VI, 1).
Already in this respect the roads led in differdivections. The Lutherans emphasized the truth tiet
church has outward identifying marks, namely theegioctrine of the Gospel and the administratiothef
Sacraments in conformity with Christ's Gospel. (€hand VIII; Ap. VIII and VI, 5). The ungodly &
not part of the Church, but are only outwardly nhéagwith the Church.

When the Reformers speak of the identifying mafkkhe Church, they speak of the identifying marks o
the una sanctamentioning that they are the pure proclamationhef Gospel and the rightly administered
Sacraments. This always takes place locally. Wewktioat the Reformers did not approve of non-
congregational activity, such as the various mooastlers. But the Lutheran local congregationstdide
the identifying marks of thena sancta.

Luther defended the independent right of the lecaigregation to use the power of the Keys including
the right to call. Luther considered the pastordigf own congregation at Wittenberg to be equaht®
bishops, having the right to the full use of they&and the resulting activity, independent of topgand
his bishops.

In referring to preaching and the administratioriref Sacraments the Augsburg Confession VIl uses th
passive voicedocetur and administrantur. This points to a continuing situation, not to a pemary,
accidental occurence. The Lutherans often usedGi#renan concepim Schwange gehemyhich has a
connotation of just such continuing, and constarglyurring activity or of a prevailing situationhi§ type
of a situation did not exist anywhere but in a locangregation Lutheranism restored the local
congregation to its biblical position. Since thae significance of the local congregation has ldiemmed
due to the influence of the Pietists, Anglo Sagooups, the revival movements and the monasticrerdie
the Finnish State Church the pastor (Pfarrer) tdrdscide who may preach from the pulpit, butrfrether
locations any one at all can preach to the samgregation without the consent of the pastor.

Whereas AC V speaks generally of the Ministe@éfice in abstracto, AC XIV speaks of individuals: no
one should publicly teach in the Church unless éedgularly calledrite vocatus)AC XXVIII speaks of
the power of bishops. The pastors of congregatiave the authority to preach the Word and to adsteni
the Sacraments as well as to exclude impenitentfestrsinners. The power of bishops is only the @oof
God's Word according to these words of Jesus: 't heareth you heareth Me", Luke 10:16. In the
Apology Melanchthon calls this "the testimony givem the apostles” (XXVIIl, 18) thus indicating a
connection between the apostolic office and théopakoffice. Even though Jesus spoke these wardiset
seventy disciples, they also applied to the apsstteo were present at the time, as, for examplen Jo
20:21: "As my Father hath sent Me, even so serm' indicates. In the Augsburg Confession XXVIH/5
Melanchthon uses this passage to confirm the faat the Ministerial office stems from the Apostolic
Office.
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The Savior's words to Peter, Matt. 16:18 : "ThduPeter, and upon this rock | will build My Chb¥ etc.
are treated thoroughly in the Lutheran Confessiesgecially in the Treatise. In this instance Peter
represents the entire assembly of apostles, andtClues not build His Church on Peter's faltepegson,
but on his confession, saying: "The building of @teurch is upon this rock of confession." (Tr., Z&g. p.
513). Here Christ commits the Keys to the carenef@hurch, and the Church in turn uses the Keyaitr
the medium of the Ministry: "Therefore He grante #eys principally and immediately to the Churalst]
as also for this reason the Church has principdiéy right of calling...'Upon this rock’, i.e. upahis
ministry... The ministry of the New Testament ig bound to places and persons as the Leviticalstmini
but it is dispersed throughout the whole world, @there where God gives His gifts, apostles, petg
pastors and teachers." (Tr. 24-26.Trig. p. 511.)

The Apology clearly states that the Ministefdfice is based on God's command, Ap. XIIl, 11, Trig.

p. 507.

The Apology lIl, 112-115 calls attention to they in which peace between the members and pastors
preserved in congregations.

AC XXVIII, 23-28 on the basis of the Bible podnbut that it is God's command to refrain from obegy
bishops and pastors, if they teach or ordain samgttontrary to the Gospel. The passages on wieh t
AC bases its stand are Matt. 7:15; Gal. 1:8; 2 @@&¢8,10. In addition they refer to the statemeht o
Augustine: "Neither must we submit to Catholic loigh if they choose to err, or hold anything comttar
the Canonical Scriptures of God." This is therefoot a matter for deliberation (adiaphora) to Ludmes,
but God's command.

That which applies to bishops, of course alguiap pastors. In the Treatise ## 61-62 Melanchihdact
says: "This power by divine right is common to ato preside over churches, whether they are called
pastors, or elders, or bishops. And accordinglprier openly teaches in the apostolic letters tHawlab
preside over churches are both bishops and elders."

The Smalcald Articles and the Treatise clearbaskociate themselves from the primacy of the ok
the other papal misuse of the Ministerial Officel @onsider the pope to be the antichrist.

In the later editions of the Small Catechismhantadded instruction concerning the power of tlegK
On the one hand he states that the power of the Kay been given to the church of Christ (seineche)
according to John 20, and on the other hand thatctiled servants of Christ, by God's command, are
discharging the duties of their office when theynitethe sins of the penitent and retain the singhef
impenitent.

The Apology, according to the German text, stateor of all the acts of worship that is the gest most
holy, most necessary, and highest, which God hgsinerl as the highest in the First and the Second
Commandment, namely to preach the Word of God.tR@ministry is the highest office in the Church."
(Ap XV (VIII), German text, Triglotta p. 326). Penn der allerhichste, heiligste, noétigste, hdchste
Gottesdienst, welchen Gott in ersten und andernoGels das Grosste hat gefordert, ist Gottes Wort
predigen; denn das Preditamt is das hdschste AmirKirche.")

Those in the Finnish State Church (Volkskirchaye perhaps become accustomed to the fact that ofian
Christ's parables dealing with the Ministry havergreached as pertaining strictly to those heatieg
sermon and the instruction concerning the Publiaistiy in the Biblical texts has been omitted. e t
Apology, however, it is stated that in His parab@wist teaches us concerning the Church (Ap. MII;V
49).
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Supplement
Terminology

The terminology connected to the Ministerial Officethat the Bible uses is extensive. The decisive
factor is not the etymology of the terms, but theantext in which the terms are used.

The Finnish word "virka" (office, Amt) has aldyaof old emphasized and still emphasizes the \iolig
matters:

1. that its function does not belong to everydné only to those chosen to administer it; hetces, in
existence also because of organization (guter Ouginu
2. that it functions because it has been decreddnstituted by its originator.
3. that it is administered in the name of the oizgtion (state, church etc.), serves its corpardgerests and
has responsibilities connected to these interestso(ntability, the one serving in the office doex
himself determine what his duties shall be.)
4. it is for life. (Even today the office of a juelgannot be revoked).
5. it commands a certain rightful position.
"Virka" is not just any type of service, work, dudy pastime.

* k%

In the New Testament the word 'office’, 'Amt',karis in Greeldia , diakonia. The basic meaning of
the word is service, as is the meaning of the Latond "ministerium”, but in certain contexts it nsa
'ministerial office’ or 'ministry'. In order to darstand the New Testament 'virka', it would hednly little
to study all the New Testament passages, in winehaord 'diakonia’ appears. First of all we mustea
center our attention on those passages, wherevidn refers to the Ministerial Office. Basic rulEhe use
of a term or word, or the context, is decisive.

Compare the word ,body’, which may refer to 1. the live or deadpof a person or an animal. 2.
the stem of a plant. 3. a heavenly body. 4. slaveeality. 6. a live organism like the human baodyhurch
(Gemeinde, Kirche). As far as the doctrine of thei€h is concerned, of significance of the word is
only the fact that the congregation is a livingamigm and entity formed by its members who are ridgat
on one another.

Concepts and Vocabulary

Note: In the listing below there are words, whibh Bible uses not only of ‘virka', 'office’, 'Ajpiiut also of

all believers. In each case the context determithesmeaning. Because the original listing is maale f
Finnish readers and deals with Finnish terms diteord by word translations are problematic. Thiginal
Greek or Hebrew meaning is decisive. German reaalersecommended to use Luther’s Bible translation
and its German terminology.

Angel

Of people: $,Is. 33:7; Hag. 1:13; Mal. 2:7; Matt. 11:10; Matk2; Luke 7:27; Rev. 1:20;
2:1,8,12,18; 3:1,7,14; 14:6. Of the ministry of theavenly angels: Heb. 1:14; "Are they not all sti@iing
spirits, sent forth to minister for them who shadl heirs of salvation?"

Apostle

"Apostle": Matt. 10:2; Mark. 6:30; Luke 6:13; :49; 9:10;17:5; 22:14; 24:10; John 13:16; Acts 262,
2:37,42,43; 4:33,35,36,37; 5:2,12,18,29,40; 6:4;18t,18; 9:27; 11:1; 14:4,14 (the word's most ganer
meaning 'messenger’, also Barnabas); 15:2,4,6,226?8; Rom. 1:1;11:13; 16:7; 1 Cor. 1:1; 4:9; 9;5%;
12:28,29; 15:7,9: 2 Cor. 1:1; 8:23 (general mearomg who takes care of a matter’, ‘'messengeb)13;:
12:11,12; Gal. 1:1,17; Eph. 1:1; 2:20; 3:5; 4:1hjl.P2:25 (general meaning 'messenger’, Epaphreylitu
Col. 1:1; 1 Thess. 2:7; 1 Tim. 1:1; 2:7; 2 Tim. 11, Titus 1:1; Heb. 3:1 ("Apostle... of our prafem”,
Christ; Luther's translation: "nehmet wahr des Aeiss... den wir bekennen, Christi" ); 1 Pet. 21Pet.
1:1; 3:2; Jude 17; Rev. 2:2 ("are not"); 18:20;11.:
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"The twelve": Matt. 10:1,2,5; 20:17; 26:14; M&K.4: "And He ordained twelve, that they shouldnlith
Him, and that He might send them forth to preaehl0; 8:35; 19:32; 11:11; 14:10,17,20,43; 6:7; Luke
6:13; 8:1; 9:1,12; 22:3,47; John 6:67,70,71; 20(2é¢ also Acts 2:14); 6:2; 1 Cor. 15:5.

"The eleven", Matt. 28:16; Luke 24:9,33; Act2d

Apostolic ministry Acts 1:25; Rom. 1:5; 1 Cor29Gal. 2:8.

The apostles' testimony, John 15:26-27.

The apostles were put out of the synagogue, 16t) and along with them the entire Christianrchu

Lamp, see this.

"Disciple" used to refer to the apostles: Matll etc. In the New Testament the word is usedtterrto
Jesus' disciples perhaps over two hundred timesg, often referring to the apostles. The word "disel
describes a student's relationship to his Mastemgare: student of a prophet.

The apostles are all equal, Matt. 23:8: "albye brethren"; 2 Cor. 11:5, Paul was in no resjpdetior to
the great apostles.The apostles have laid one tendame foundation, Eph. 2:20. See also the Luthera
Confessions: Tractatus, 24.

Aroma

Pleasant aroma: Gen. 8:21 (from Noah's sacyjficd Cor. 2:14 (fragrance of the knowledge of Ghri
through the medium of the Ministry); 2 Cor. 2:X6essengers of the Word); Eph. 5:2 (Christ); Rhi.
(sacrifice of believers). Col. 4:6: "Let your sphdée always with grace..." See also: to preach.

Builder, to build, building, cornerstone

0 , 'to build'; & , 'building'. +- , 'builder’ (understanding, wise, $ , compare Matt.
7:8), 'builder' 1 Cor. 3:1@ ‘to build’, Matt. 16:18; 21:42 and Acts 4:11-12; Ps. 11§:22, 'to
build', for example altar, house, city, tower, fdations); Eph. 2:20-21. God 'built' (') a wife for Adam
from his rib; Christ's bride or the Church is atsbuilding, 1 Cor. 3:9; Eph. 2:21 (Cf. Gen. 2:2® &ph.
5:30). When God builds His Church, He builds it Fasting heavenly happiness and bliss, Jer. 2#§;
122:3; 147:2; Is. 58:12; Jer. 12:16; 31:4; 3342:10. Sarah's false Messiah-attempt, Gen. 162be
built" = receive a promised descendant. 'Rakentajeator' (city), Heb. 11:10. The building prozés

accomplished through teaching# ! , ‘the cornerstone’, of the princes and leaders ofpiaeple (!)
Judges 20:2, 1 Sam. 14:38; Is. 18:13; Zech. If:Christ Ps. 118:22; In the New Testament Matt421
() $#; Eph. 2:20 and 1 Pet. 2:6)$ $ ). See also 2 Cor. 10:8; 13:10. Compare the buider

the tower Luke 14:28-30.

To comfort, Comforter, Advocate

To comfort Is. 12:1; 40:1-2 $ '‘Advocate’, 'Comforter’, the New Testament of Ity Spirit
John 14:16; 26; 15:26; 16:7. The Holy Spirit contsahrough the Word of the Bible, through the anthe
pastoral office and through the witness of the rayéesthood. The Lutheran Confessiop&r mutuum
consoliationem fratruumithrough the mutual comfort of the brethren". Chitsalso an Advocate, John
14:16 ("another"), 2 John 2:1. One of the dutiethefMinisterial Office is to comfort God's people.

Commandement, Giver of commands, one who obeys coramds, to command

The Bible uses these terms in referring to teghhat is to be done in the name of God and whic
therefore, has the authority of God. This doesexd¢énd beyond God's Word and is not "being a lmet o
God's heritage". Neither does it apply to mattheg tire adiaphora. A shepherd can only repeatwthigh
God has commanded in His Word. Of the work of ltarethe benefit of Jerusalem, the apostle Paul 'daid
speak not by commandment” but "l give my adviceC(. 8:8,10.)

Is. 60:17: $ %pl. part. + suff. 2 pers. sg fem), LXX $ $ , hence 'shepherds, bishops' !
Luther: Pfleger,GeseniusHerrscher.Is. 3:12 (complaining: "as for my people... wometerover them"),
(LXX: & $ ; Zech. 10:4 (‘'oppressors'). compare&(&$ $ , "neither as being

lords over God's heritage” 1 Pet. 5:35)% command, shepherd. The "leaders" and commaretsydf a
congregation rule in a manner different from thiathe world; they truly lead, but by example andvaee,
not by being lords over God's people.

The correct practice: "These things command ( ) and teach”, 1 Tim. 4:111
‘command’, also 1 Thess. 4:11; Matt. 10:5; Mark 8:@&s 10:42: "commanded us (apostles) to preath";
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Cor. 11:17; 1 Tim. 6:13; 2 Thess. 3:12; 1 Tim. 517; announcement, command, forbidding
command, 1 Tim. 1:5,18: 1 Thess. 4:2.
The word , '‘command’, appears in the New Testament in thewimg passages: Rom. 16:25-26:

"according to my Gospel... which... now is made ifiesh.. according to the commandment of the
everlasting God"; 1 Cor. 7:6: "l speak this by pission, and not of commandment"; 1 Cor. 7:25:

"concerning virgins | have no commandment”; 2 Ga8: "I speak not by commandment”; 1 Tim. 1:1

(apostle by the commandment of God); Tit. 2:15: é3d things speak, and exhort, and rebuke with all
authority." . is translated into Latin with the wordtaperium and preaceptum

&2 $ concerning serving in the Ministry: 1 Cor. 4:1:itisters of Christ" &&$ & $( )
Luke 1:2: "ministers of the Word"; Acts 26:16 (Pa@& $ is 'servant' (‘kaskylainen’), who obeys the
commands of his superior (in this context: the camds of Christ.) See minister of the Word. Compare
Acts 1:2.

The verb , 'to command', 'prescribe’, appears in the Newahsant in the following places: Mark
1:27: "commandeth He even the unclean spirits,thay do obey Him"; Mark 6:27: "commanded his head
to be brought"; Mark 9:25: "I charge thee, come @futim, and enter no more into him"; Luke 4:36:ithV
authority and power He commandeth the uncleantspaind they come out"; Luke 8:25: "He commandeth
even the winds and water, and they obey Him"; L8i&L: "that He would not command them to go out
into the deep"; Luke 14:22: "And the servant sdidrd, it is done as thou commanded, and yet tigere
room"; Acts 23:2: "Ananias commanded them that étop Him to smite Him on the mouth"; Philemon 8:
"though | might be much bold in Christ to enjoire¢hthat which is convenient”. In Latin =
imperare, praecipere.

The use of the words and indicate that God's command concerning the Offit¢he
Ministry must be obeyed, and that it has not befirals a matter of free choice. Even the evil spobeyed
God's command, king Herod's servants obeyed hisnzom, and the high priest was obeyed by those who
were near him. "The commandment of the Lord" in 1 Cor. 14:37 is no weaker than the
foregoing, the contrary rather is true, as is applafrom the following passages in which is used:
Matt. 5:19 (the command cannot be repealed); 58 dommandment is not to be broken); 19:17 (the Te
Commandments); 22:36, "the great commandment"; 16ht8 (the Father's command that the Son give His
life).

3 :1 Cor. 4:1; Luce 1:2; Acts 26:16. Cf. Acts 1:2.

Cornerstone
See: to build

Counsellor
Counsellor, Christ, Is. 9:6; Spirit of counsdéd, 11:2. The Ministerial Office must offer spiritu
counselling, teach.

Disciple, see teach etc.

Elijah, in the sense of a preacher of repentancekk Elijah

John the Baptist: Matt. 11:14; 17:10-12; Lukd71:(Paul, preaching repentance: 2 Cor. 7:8-10. The
sermons of all preachers are to be the preachingpentance: Luke 24:47: "repentance and remigsion
sins should be preached in His name among all mglticActs 17:30: "now commandeth all men every
where to repent". See Acts 3:19; 14:15; 20:21;26:2

Elder
1 $ , 'elder', not according to age, but accordingdsitipn Acts 11:30; 20:17; 1 Tim. 4:17;
Tit. 1:5; 2 John 1,3. 3 John 1:1; 1 Pet. 5:1 ames 5:141 , 'body of elders' 1 Tim. 4:14. &
, pl. , elders, [ , 'beard;! , ‘elder' [etymol.: 'bearded one; compare Ps.:2:33he precious

ointment... that ran down the beard, even Aaroead and Micah 3:7), for example Ex. 3:16; 4:28;
3:2. Is. 9:14; 24:23; Joel 1:2. One could sérva public office in Israel only upon reachihg &age of 30
(Num. 4:3: "all the men from thirty to fifty yeaf age™); Luke 3:23. The age of 25 was also idiig
line of some sort, Num. 8:24. Those over the dditp helped their brethren in the Tabernaclet did not
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themselves serve. In the New Testament there acemesponding decrees regarding age, but we cé&a ma
appropriate applications from these decrees faaitepurposes. The word ‘elder' presupposes sebvice
male.

The elders and the bishops are the same individoatsause the words are uggdmiscuejnterchangeably
Tit. 1:5:7; Acts 20:17,28. Luther also mentionkid fact.

. , the office and work of a shepherd, bishop

‘The work of a shepherd”, , LXX: (Num. 3:32,36; 4:16; 1 Chron. 24:3,19; 26:30; 2dph
23:18; 24:11; Ps. 109:8); 'inspectors' 2 Chronl24'shepherds' Is. 60:17, LXX: $ $ . Luther:
Vorsteher lehrenActs 1:20; 1 Tim. 3:1 . Note: This feminine substantive is used metongitycof

people who serve as inspectors and shepherds. (ﬁ@mpa(, ‘preacher’, and , 'evangelists’, Ps.
68:12. A bishop is the same as a shepherd or stemaf a local congregation.

Shepherd, , , Amos 7:14; , for example Ezek. 34:2,5,7,8,9,10,12,23; , watchmen Is.
21:11; K.v. 3:3; Ps. 130:6, shepherds 1 Sam. 1p&iphets Is. 21:11; 62:6), compare Luke 2:8: "kagp
watch over their flock by night" and Matt. 13:2%vhile men slept, his enemy came”. , keep his flock,
Jer. 31:10; garden Gen. 2:15; 3:24, house 2 Sarh61the ark of the Lord 1 Sam. 7:1. "Watch" ,
Mark 13:33; Luke 21:36; Eph. 6:18; Heb. 13:17. Tia¢ure of a shepherd's work is described, for elamp
by David 1 Sam. 16:11; 17:34-37; Ps. 23; Amos 3H2ek. 34, Is. 40:10-11. ,, care of the sheep,
Ezek. 34:12.

Israel without a shepherd Num. 27:17; 1 KingslZ2Matt. 9:36.

Farmer, terms associated with farming and the raisig of livestock

A farmer, 2 Tim. 2:6, James 5:7. Reaper, sowbnJ}:35-38; 1 Cor. 9:11. Is. 28:4. As an illustat
raiser of livestock, 1 Cor. 9:7. "Field" ( = chu)ch Cor. 3:9. "planter”, 1 Cor. 3:6-7, "he who wa&t' 1
Cor. 3:6-7. Compare Heb. 6:7-8.

Father (signifying teacher)

Judges 17:10 (a Levite was a "father" to mometsi Micah); 2 Kings 2:12 (Elijah to Elisha); 6:af&d
13:14 (Elisha to the king!); 1 Sam.24:12 (Saul &wid); (my son, 26:17,21,25, David was "a son" &nllg
Prov. ("my son" 4:10,20; 5:1:20; 6:1,3; 7:1,24)dqughter" Ps. 45:11). Compare 1 Cor. 4:15: "notyman
fathers... | have begotten thee"; 1 Cor. 4:17 (Teus, "who is my beloved son, and faithful"); 2 O&il 3;
Phil. 2:20-22; 1 Thess. 2:11; 2 Tim. 1:2. See teachote: 1 Thess. 2:7 "like a mother caring for he
children" describes how a new congregation of wagak recent converts, is to be cared for, not ghearty
food, but given the mother's milk of the Word anchather's care, but through the medium of a maseul
ministry. See 1 Cor. 3:2; Heb. 5:12,13; 1 Pet. 2:2.

Fishermen

Fisherman%0, )%, &" $. "I will make you fishers of men." Jer. 16:16; Ma4:19; Mark 1:17; Luke
5:10. The parable of the net, Matt. 13:47-50. See Bzek. 47:8-10. The apostles fishing, Luke 5t1-1
verses 5, 5-6, 10-11; "we have toiled all the nightd have taken nothing; nevertheless at Thy \Wo#d
& = relying on your word; notee(4 + dat. = ‘jonkin varassa’, ‘auf etwas’, 'relyiog something’,
Phil. 3:9: ‘uskon varassa’, "supported by faithWill let down the net. And when they had this dotiey
inclosed a great multitude of fish, and their netkie... And Jesus said unto Simon: 'Fear not; from
henceforth thou shalt catch men'. And when they adight their ships to land, they forsook all, and
followed Him."

To follow

In connection with their office and call: Je7:16; Matt. 4:19; 19:27; Luke 9:61; John 21:{A&fter
Christ's resurrection, when regular following nader came into question!) All believers are alsaisils
followers, 1 Thess. 1:6.

Good tidings, bringer of good tidings, Gospel, praaim the Gospel, evangelist
Bringer of good tidings* . , pi., 'publish, bring the message'. , 'announcement’, 'message’, also
'the reward for the messenger'; compare: "They lwpieach the Gospel should live of the Gospel". Whe
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the good news is news of victory in a war, this bagizes the fact the Gospel is the news of thenjict
already won by Christ and of His resurrection.5.7: "How beautiful upon the mountains are the fde
him that bringeth good tidings, that publishethgegaln Rom. 10:15 Paul quotes this passage framhs
The news of a birth of a son is also good news, 2&d.5, compare Luke 2:10. See also Nah. 1:15:(2:1
"Behold upon the mountains the feet of him thangeth good tidings. The mountains were places of
worship, corresponding to present-day congregationmpare Eph. 6:15: "feet shod with the prepanabdio
the Gospel of peace." This Hebrew expression is#tukground for the New Testament concepts 'Gospel’
‘evangelist' and 'proclaim the Gospel'.
5 , ‘'proclaim the Gospel, a central concept in Nemw Testament, appears in the New

Testament 50 times; 'tell the good news', 1 Th&s&s. , 'Gospel', 73 times in the New Testament.

$ ‘evangelist' = proclaimer of the Gospel, 3 tlme$he New Testament: Acts 21:8; Eph. 4:11
and 2 Tim. 4:5.

Govern, judge or administer justice
"govern" and "judge”, "administer justice”. 1 Sam. 8:5,20 (gmieg = administration of
justice); 2 Kings 15:5 (judge = administer justice) Matt. 19:28: "judging the twelve tribes of Isrgel"
, 2 Tim. 2:12: "If we suffer, we shall also reigritlwHim" , 1 Pet. 5:3: "Neither as
being lords over God's heritage".

Grace
As a gift connected to the Ministerial OfficeofR. 1:5; 12:3,6; 15:15; 1 Cor. 3:10; Gal. 2:9; EpR,7.

High Priest
Decree of the Ceremonial Law, 3 Mos. 21:10. Jo&ch. 3:1. Christ, Heb. 2:17 etc.

Honor
6 , Heb. 5:4, of the office of the High Priest, the bbbelonging to him. 1 Tim. 5:17 the honor given to
the elders of the congregation.

Hunters
Jer. 16:16

Install into office etc.

As king, of Christ: Acts 2:30 § 5 ); Hebr. 3:2 ( ); Heb. 7:28 () 5 ). Into office, of apostles:
Mark. 3:16 ( ); John 15:16 () ); 1 Tim. L:1 ( ° ); 1 Tim. 1:12 () , of Paul); of
apostles and shepherds of congregations, Acts Z028 ); 1 Cor. 12:28 () ); Tit. 1:5() ). Of
task, office: Acts 22:10 ( ). See: call, send, laying hands on. Propose amndidate, zu stellen als
Kandidat: Acts 1:23 ( ).

To judge, administer justice, judge

To judge, administer justice Is. 11:3-4. Thossgages pertaining to the use of the Keys, sudhadts
16:19; 18:15-20; John 20:23. Christ is not an dgjtidge, Luke 12:14, neither is he, who followsriShby
serving in the Office of the Ministry. Compare brC6:1-8, which deals with solving the controvessi
among believers.

King
A king is a ruler who has a kingdom. The Lordi€his a king. In Israel the king was also themterd of
the people, 2 Sam. 5:2. In the New Testament Guaiple or are a "royal priesthood", 1 Pet. 2:9

'kingdom', Rev. 1:6; 5:10. See also 1 Cor. 4:8. dpestles also have a royal authority to adminjsigtice,
Luke 22:30.

Lamp
Lamp (Matt. 5:15, apostles; Mark 4:21). A larsplaced on a lampstand, a pastor in a congregatien
1:20; 2:1. See star.
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Laying hands on
Into Office: Acts. 13:3 (Paul and Barnabas); inT4:14 and 2 Tim. 1:6 (Timothy); in general: He®2;
deacons: Acts 6:6; conveying the special gifthefiioly Spirit: Acts 8:18; 19:6.

Leader, etc.

&goumaoV, 'leader’, 'guide’, 'teacher’, ‘overseer’, 'r{lee opposite of V, servant), Luke 22:26; Heb.
13:17,24. &Oproist menV 'Vorsteher'. ' Those who are over you", actualsfdbe you' = your leaders, 1
Thess. 5:12. The Hebrew* |, 'leader’, (actually one who leads straight althegright road and also one
who is instrumental in bringing someone to faith.9:15 (here the leaders are those who lead peaspiay,
the opposite of what they should be). See "givaromimands".

Man of God

The term does not refer so much to one's persigideousness as to his calling from God, actm@od's
name. Deut. 33:1; Judges 13:6,8 (the Angel of Gédgam. 2:27 (the Angel of God); 1 Sam. 9:6-10
(Samuel); 1 Kings 13 (several times); 1 Kings 17248 (Elijah); 1 Kings 20:28; 2 Kings 1:9-13 (Ehijp 2
Kings 4 (Elisha, several times); 2 Kings 5:8,14igkd); 2 Kings 6-8 (Elisha, several times); 2 Kidgs19
(Elisha); 2 Kings 23:16-17; 2 Chron. 8:14 (Davi@)Chron. 25:7-9; Neh. 12:24 (David): Ps. 90:1 (M)se
1 Tim. 6:11; 2 Tim. 3:17 (Timothy). John 1:6 ha® tsame content: "a man sent from God" (John the
Baptist).

Messenger, angel
See, 'angel'.

Minister of the Word
Luke 1:2 (minister of the Word); Acts 6:4 (mitmsof the Word).

Office (Ministry)

"Ministry of service", , Acts 1:17; 6:1,4 (here, a service of assistaas€l:29; 12:25; 15:31; 8:4;
9:1,12); 20:24; 21:19; Rom. 11:13; 12:7; 13:6 (goweent ministry); 1 Cor. 12:5; 16:15; 2 Cor. 3;9;8
4:1; 5:18; 6:3; 11:8; Gal. 1:1; Eph. 4:12 (work s#rving); Col. 4:17; 1 Tim. 1:12; 3:1; 2 Tim. 4:5,1
(service); Heb. 1:14 (ministry of angels); Rev.2(%ervice performed while serving in some officeking
sure one serves in his office faithfully). Seeséove.

Greek $ , government 'official’, holder of a public officeervant; of God's servants: Rom. 13:6;
15:16; Phil. 2:25; Heb. 1:7; 8:3. , 'office’, 'service’, 'office of a priest’, ‘worshggrvice'. Luke
1:23; 2 Cor. 9:12; Phil. 2:17; (ministry as a stioe); Phil. 2:30; Heb. 8:6; 9:28. , 'to minister',
'serve’, Acts 13:2; Rom. 15:27; Heb. 10:81. $ , Heb. 1:14. This expression is used in referring t
serving in a government office at one's own expeimseeferring to the official acts of the Old Tastent
priests and Levites, and to the works of love penfd by Christians; Paul uses the expression arniaf
to his own Ministry as a sacrifice, Rom. 15:16;IP&il7.

Those serving in an office are, on the basis af gervice "the fragrance of the knowledge of Chiios
God", 2 Cor. 2:14.

Ministry (Amt) = "work of service" (Luther: “Prediamt”, “Amt” and “Dienst”), 2 Cor. 3:3 ;
"competance comes from God", 2 Cor. 3:5-6; migisfrthe Law, "ministry of death", 2 Cor. 3:7, "nstry
that condemns”, 2 Cor. 3:9; ministry of the Gosgeministry of the Spirit", 2 Cor. 3:8; "ministryfo
righteousness", 2 Cor. 3:9, "ministry of recontita", 2 Cor. 5:18.

&- , 'apostolic Ministry' (Apostelamt), see: apostle.

&. 'bishoprick” (das Amt des Aufsehers, Bischofsamjts 1:20, 1 Tim. 3:1, also 'time of
visitation', the time when God seeks one in a sppeeay, Luke 19:44, 1 Pet. 3:25; Compare Matt. 28:1
The corresponding Hebrew word is , which means 'shepherding’, ‘taking care of',chiag' Ezek.
44:11, 'ministry’, 'office of a shepherd’, Ps.:B80®f a person who has this office, 'overseerhfo@. 23:18;
‘examiner' 2 Chron. 24:11, 'ruler' Is. 60:17. Tamihine word for ministry is used metonymicallyroén,
who serve in this office.

Pastor, e
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Preacher, to preach, sermon, also Old Testament cogptions of the congregation

rux ‘herald', 'preacher’, ‘announcer’, '‘proclaimefTirh. 2:7 (Paul); 2 Tim. 1:11 (Paul); 2 Pet. 2:5
(Noah)." hr vvw'to preach’, 'proclaim as a herald', 59 tinmethé New Testament, for example Matt. 3:1;
23:14; Acts 8:5; Rom. 19:8; 1 Thess. 2:9; 1 Pefl93:Acts 5:2.° , 'sermon’, ‘preaching’,
‘proclamation of a herald', Matt. 12:41; Luke 2t:Rom. 16:25; 1 Cor. 1:21; 2:4; 15:14; 2 Tim. 4.T&.
3. Preachers are heralds of Christ. In Hebrew, ‘cry’, ‘call’, 'proclaim loudly for all to healto preach'.
For example Gen. 4:26; Is. 12:4; 40:6; 58:1; 2e2; 3:12; 7:2; Micah 3:5 (proclaim peace); ZetH,

Prov. 1:21; 8:1. , ‘the voice of one crying', Is. 40:3, (would betbe to translate 'voice of a herald’,
John the Baptist). ), 'sermon’, 'message’, Jer. 49:14; Ob. 1; 19,28; 53:1. + ,‘good
tidings’, Snl. 15:30; 25:25. ) comes from , 'to hear'. Corresponding word in Gre&k 'sermon’
[comes from , 'to hear]. Sermon = a heard proclamation, acheard, also through the written

Scripture. Rom. 16:25-26: "according to my Gospal] the preaching of Jesus Christ... which nowadean
manifest, and by the Scriptures of the prophetspraling to the commandment of the everlasting Guatje
known to all nations for the obedience of faithtn@pare Acts 6:4:& , "ministry of the
Word" or "office of the Word" or "preaching office(Juuso Hedberg, Greek-Finnish New Testament
lexicon: logos = keerygma = sermon). When tHaeBiin addition, speaks of an office, in whichgking

is the chief thing, as well as of sermons and prees; “saarnavirka” (Predigtamt; "preaching officis'in
every way a Biblical concept.

.+, "drops', 'to drip', 'be dripped with myrrh (argmboney' (taste), 'fall' of gentle speech and gy
preaching, Job. 29:22: Song of Solomon 4:11; 5;5B4:k. 21:2,7; Amos 7:16; Micah 2:6,11. Christ,
sacrificed on the cross is a "sweetsmelling sav{iph. 5:2), which truth must be made known iniagity
conducted service of the Gospel, and in the serswoihat the Gentiles in turn might become an wfter
acceptable to God, Rom. 15:16. See aroma.

, 'preacher' or he, who publicly functions throwgbrd in a congregational meeting, Eccl. 1:1,2,12;
7:27; 12:8,9,10. Note is feminine, as are the Hebrew words pertainingffice and worth. In the text,
however, the word is used masculinely! Geseniu278, par.107, 3. c. Compare Ps. 68:12 in Hebrew:

"proclaimers of the Gospel". Is. 60:17; "shephérds - LXX: , meeting, coongregation. Deut.
33:4; Neh. 5:7. , for example Deut. 23:8; 31:30, LXX: , congregation.  congregate.
‘congregation’, for example Ex. 12:3, Ps. 111:1 LXX , but Ps. 1.5 LXX: ‘advise’,

Gesenius: die Gemeinde der messianischen Zeit"'the congregation of the Messianic age (!); dlsio
the congregation of evil", Ps. 22:17, compare "gggae of Satan", Rev. 2:9; 3:9. , 'congregation’
comes from the verb ni., '‘come together’, '‘congregate’.

To speak’, meaning 'to preach’, 'to teach’, for example J#t3; Heb. 1:1-2; 2 Cor. 4:13: James
5:10; 1 Pet. 4:11: 1 Thess. 2:2,4,16; 1 Cor. 14:34.

- , 'annnouce’, 'proclaim’, John 4:25; 16:13; Act2@27; Rom. 15:21; 1 Pet. 1:12; 1 Joh. 1:5.

Priest, office of the priest, priestly
I ( priest. Hfefn.), 'office of the priest!, , 'serve in the priestly office’. Old Testament terim

the New Testament all believers are priests, 12P@t Ministering the Gospel of Christ in a prigddshion,
Rom. 15:16.

Prophets, to prophesy, prophecy, students of the pphet

Prophet, seer Is. 29:10; 30:10: seer and psiphelhe Old Testament obviously comes from the verb

, 'to come'. Prophets spoke of future matters apdaally of the Messiah, who was to come. In tes/N
Testament the word prophet has different meanihgBhe Old Testament prophets and their teachings, fo
example Matt. 5:12,172. Christ, for example (Deut. 18:15); John 1:25; 6:Adts 3:22,23; 7:373. One
who received the news of some future matter frord oophet outside the Ministerial Office), Actd2;
21:9; 1 Cor. 11:4,54. One who explained the writings of the prophetspoyphecies and taught and
comforted, 1 Cor. 14:3,35. False prophets, see this. In the phrase "Proplm&syus, thou Christ, Who is
he that smote thee", means to reveal to the eyevisible, secret matter. Amos 3:7: "Surely the d @od
will do nothing, but He revealeth His secret unis servants the prophets.”

1 $ ,'prophet' comes from the word , 'say beforehand'. This meaning, however, hasldn O
Testament background. In the New Testament it appeigh various meanings over 100 times.
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1 ‘prophecy’, ‘writing of a prophet’, (or a passafythe Bible) 'spoken by a prophet’, also a New
Testament writing (The Book of Revelation ), 'prepyi (foretelling) and its 'explanation’. Matt. 13;
Rom. 12:6: 1 Cor. 12:10; 13:3,8; 14:6,22; 1 Thé&s20; 1 Tim. 1:18; 4:14; 2 Pet. 1:20,21; Rev. 1:B:6;
19:10; 22:7.

1 , 'to prophesy' etc. for example Matt. 15:7; 26:68ké 1:67; Acts 2:17; 1 Cor. 14:1; 1 Pet.
1:10, in the New Testament 29 times.

Students of the prophet 2 Kings 2:3,5,7,15; 4:38; 5:22; 6:1, built a largchool; Is. 8:18.; Amos 7:14.
Corresponds to the New Testament word for 'disciple

Prophet(seer, Mag), Is. 3:2; Matt. 2:1,7,16.

Salt
Matt. 5:13: "Ye are the salt of the earth".

Scribes
Matt. 13:52: "Every scribe which is instructed utite kingdom of heaven."

Sending
, 'to send' and connected to it, 'to go' . In the Old Testament, for example, Is. 6:8: "Whsimall |
send?Who will go for us? | said: 'Here am sendme." Note: Isaiah first received forgiveness far $ins
(Is. 6:7), then he was sent. This emphasizes twmgsh 1. God's will is that those who are called an
installed into office be believers. 2. The royakpthood that comes with faith is not a call, @eading, to
serve in the Ministerial Office. The one sent serirethe name of God and the church ("will go fsf)u
The one sent "goes", others stay and serve wheyeatte. See Jer. 1:7; Ezek. 3:5, Ob. 1, Jonahndi B2
("arise, go"). In the New Testament to send": Matt. 9:38; 10:5,16,40 (parallels); 10L{pll);
15:24; 20:2; 21:34; (pll); 22:3 (pll.) 23:34,37 (pl28:19; ('to go"); Mark 3:14 (pl.); 6:7 (pl.); 16:15
("go... preach the Gospel™); Luke 4:18; 4:43; 1083, 22:35; John 1:6,33; 3:17,28,34; 4:38; 5:23,
24,30,36,37,38; 6:29,38,44,57; 7:16,29,33; 8:183,29,42; 9:4, 10:36; 11:42; 12:44,45,49; 14:24215
16:5; 17:3,8,18,21,23,25; 10:21; Acts 3:20,2641@he Holy Spirit sent Paul and Barnabas); 221%t17;
Rom. 8:3; 10:15; 1 Cor. 1:17; Gal. 4:4. 2 Tim.;1tUohn 4:9; 4:10,14. To go: Matt. 28:19) $ to
go"); 16:15 ("go... preach the Gospel"); Apt. 22(Bere also sending% ). Sender John 4:34; 6:39;
7:28; 16:19. The one sent John 13:16; 2 Cor. S:B6.words "to send" and "the one sent" in thessgges
are not used to refer to the priesthood of alldwelis but they refer to the Ministerial Office, faém to
Christ, the prophets, the apostles and others,talgioe office of the Holy Spirit Luke 24:49, JohA:26;
15:26; 16:7; Gal. 4:6; 1 Pet. 1:12; Rev. 5:6. Aidahe ministry of the angels, Heb. 1:14. The wdhis
send" and "the one sent" and "go" can sometimeskaaused in the general sense and of a tempasky t
when the one sent is not in the Ministerial OffiGee also 2 Cor. 8:23 "messengers of the churches",
, who were the bearers of the gift of love in béludl the congregation. The word
‘apostle’ (messenger) is sometimes used of otwbrsare not in the apostolic office. The congregatnay
of course give its members tasks that support tlek vof the Ministerial Office (for example, the
distribution of tracts, and other important taskghie area of mission work), but which are not sea&ly
lifelong duties, and those performing them areinahe Pastoral Ministry, but are only assisting it

Shepherd,see

Servant, to serve

Di konoV one who presses forward, runner, servant, Lukd3l®Diakon w, to serve. Timothy and
Erastus were servants of Paul ( ), Acts 19:22; also Phil. 2:22 (Timothy served Pasia
son serves his father). Compare Luke 22:25-27: "Wadsaid unto them: The kings of the Gentiles azerc
lordship over them; and they that exercise authaoipion them are called benefactors. But ye shalbacso,
but he that is greatest among you, let him be ag¢lunger; and he that is chief, as he that datres&or
whether is greater, he that sitteth at meat, ahheserveth? Is not he that sitteth at meat? Bu bmong
you as he that serveth." Compare washing of f@&att he that is greatest among you shall be yowaser'
Matt. 23:11. These terms appear in the New Testafmequently. See, for example, 2 Cor. 6:4 and 2 Pe
1:1.
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See also: Minister of the Word, the one whoyslmommands, and slave.

1 $ 'servant, of the Lord's suffering servant as Substitute of Israel and of the whole human race,
Matt. 12:18, Acts 3:13; 4:27; of David, Luke 1:68f the members of the congregation, Luke 12:45; of
Israel, Luke 1:54. The word is not used of thosesElis an exception) serving in the Ministerialfioé.

* , 'servants’, Matt. 24:45, here actually a church. , 'servant’, Hebr. 3:5 (Moses).

The seventy disciples

Luke 10:1,17. Jesus' larger group of disciples, wi@hrist chose and sent as heralds to proclaim the
news that the kingdom of God has come near yoth&fe, however, many left Him and "walked no more
with Him", John 6:66. Of those that remained sa@mgld have served later in the New Testament gffice
the ministry of the Word, after Christ's resurrenti

Slave
"Slave", $ : Matt. 10:24; 13:27; 22:3,4,6,8,10; 24:25 etc. Bpestles are Christ's slaves, but are
also His "friends"”, John 15:15, and therefore nibes mere slaves.

Soldier, serving as a soldier
"Soldier of Jesus Christ", 2 Tim. 2:3. 1 Cor. %@&rving as a soldier. 2 Cor. 6:7: "the armour of

righteouness on the right hand and on the lef€Co2 10:3-4: "Though we walk in the flesh, we da war
after the flesh; for the weapons of our warfarerarecarnal, but mighty through God to the pulldayvn of
strongholds." The breastplate and helmet belongirige armor of a soldier, 1 Thess. 5:8. See fellow
soldier. Compare David and Goliath, also Luke 14:31

Fellow soldier ( $ ), Phil. 2:25: Paul's fellow soldier Epaphroditééiilemon 2: Paul's and
Timothy's fellow soldier, Archippus.

Star
Star (Matt. 24:29; Luke 21:25; Rev. 1:20; 12:1; DaR:31), of the apostles, of pastors or teachiers o
congregations. Of Christ (Num. 24:17; Rev. 22:16ofning star"). Of all believers (Phil. 2:15).

Steward, stewardship
Steward, 1 Kings 1:2,4; Is. 22:15 (, , useful, wise servant like Onesimus, Filemon 1§-11
Luke 12:42; 1 Cor. 4:1,2; 9:17; Tit. 1:7; 1 Petl@: The word refers to a duty of high responsipifitr
which one must give account.
0 , 'stewardship’, 'office of a steward' Eph. 3:2,9 $ , 'steward’, 1 Cor. 4:1; Tit. 1:7. Gen.
41:40: , 'be over' ='take care of'. Appoint as manager, I ‘trusted one', 2 Kings 10:11.
One in charge of one's possession, Luke 12:44.

Teach, teacher, disciple, make disciples of
Verbs that signify teaching; , etymol. 'to show the way', Num. 10:11; 14:57,ube&4:8; 2 Kings

17:27; Micah 3:11; 2 Chron. 6:27; 15:3. The wtwthh is derived from this word, teaching’, ‘law'. , for
example: Ps. 25:5; Is. 40:14; Jer. 9:13,19., pi.: Job 15:5; 33:33; 35:11. , hi.:to give understanding
by teaching', Is. 40:14; compare 1:3; Ps.119:2734125,130,144,169; compare the Savior's teacktiady,

a steward must be "wise", Matt. 24:45: Luke 12142: Prov. 9:9tradere, ) , med.: 2 Tim. 2:2 (a
matter received can be promoted and spread thrtemgthing).1 ) = the proclamation of the
Gospel or of a matter entrusted to one's careni %i20; 2 Tim. 1:12,149 , give (the Gospel)

through teaching: 1 Thess. 2:8 (compare also Rahi; 12:8).

Teacher (from the verb , 'to show the way', 'to guide’, 'to teach’, J6123; Is. 22:21; 30:20; Joel
2:23; , ‘father’ (see also: Father), 2 Kings 6:21; 13:1Midges 17:10; 1 Sam. 24:12; (my son,
26:17,21,25); Prov. (my son 4:10,20; 5:1,20; 6:%;3;24); (daughter Ps. 45:11). Compare 1 Cor.:41idt
many fathers... | have begotten you"; 1 Cor. 4Timbtheus "who is my beloved son and faithful..P}il.
2:20-22; 2 Tim. 1:2. $ ., teacher', (participle from the verb ,$1i., 'to be understanding’, 'to make
understandable’, to teach’) Ps. 32:8; Prov. 1&28:11; Neh. 9:20, Dan.9:22; 1 Chron. 28:198&1, "to
deal prudently" of Christ, Luther: 'shall act wigelThe same verb in Gen. 3:6: according to Evehie of
the forbidden tree 'makes one wise' or teaches.
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The purpose of teaching is to beget childrendod and to act wisely by presenting the crucifidutist to
the hearers, (Is. 53:1, Gal. 3:1-2; 1 Cor. 1:12)-8p that they receive the Holy Spirit and the gfffaith.
At the same time a true spiritual father-and -slationship is born between the pastor and the reegrdf
the congregation. A faithful teacher: "If you utteorthy, not worthless words, you will be my spakes.
Let this people turn to you, but you must not ttorthem." (Jer. 15:19) The right kind of teachingl ats
benefit, Mal. 2:6-7: turns many away from iniquitylal. 2:8: False doctrine causes people to stumble,
corrupts the covenant.

9) , be a student, be taught, make disciples of M&t62; 27:57; 28:19; Acts 14:29) $
'disciple. /, / , 'disciple'. Is. 8:16; 50:4; 54:13.

) , 'to teach orally', pass. 'to receive instructi@rtimes.

DR master, teacher Matt. 23:8,10.

: 'doctrine’, 21 times in the New Testament. $ , 'teacher’, in speaking of Jesus and
John 30 times, other instances 27 times. , 'to teach’, 88 times. , 'Instruction’, 27 times.

See also leader.

The following terms also refer to preaching andaiéag of the Holy Spirit: "Breath of his lips", 1$1:4,
"rod of his mouth", Is. 11:4 and "spirit of his mbly 2 Thess. 2:8.

Evangelization, governing, the work of a stewaehding, guiding, shepherding, feeding etc. all are
accomplished by teaching the Word of God and adit@ring the Sacraments.

Vineyard, workers in a vineyard
"Vineyard", workers in a vineyard Matt. 20:1; 1rC8:7. Is. 5. The Lord is the Watchman of a vindya
( 0)1s.27:3.

Watchman, to guard, to watch

‘Watchman', ,Is. 21:11 and 62:6 (of prophets); 56:10, Ezek73: , to watch carefully (the flock
Gen. 30:31, garden Gen. 2:15; 3:24, house Ecc3, 1d:watch', 'to guard’, 'to preserve', 'to kéepvenant,
commandments, promise). "to watch a flock" ( $ ), Luke 2:8. "to watch & = for the good
of someone)"; , Heb. 13:17.

The wise, they that understand ($ )

Dan. 11:33: "They that understand among the pesipdd instruct many." Dan. 12:3; 12:10. Compare:
"wise steward", Luke 12:42. Wrong understandingnG3:6: "to make one wise" or "teach"($ ). See
teach.

Worker, workman, to work
Worker 1 Thess. 5:12: "those who labor among y8uCpor. 11:27: "I have labored and toiled" ( );

1 Tim. 5:17: "those who labor (; : ) in the Word and doctrine"; Matt. 9:37-38: "Thervest
truly is plenteous, but the laborersi( $ ) are few... laborers into His harvest". 2 Tim.2:1Study
to show thyself approved unto God, a workman () that needeth not be ashamed, rightly dividing the
Word of truth." "Workman" ( ): Matt. 10:10; 20:1,2,8; Luke 10:7; 1 Tim. 5:18Cbr. 16:10: "he

worketh the work of the Lord" ( $ ), ‘'experience trouble’; ‘work diligently to thpoint of
exhaustion', of the work of the Ministry: John 4:88mpare Luke 5:5; 1 Cor. 15:10; 16:16; Gal. 4RAil.
2:16; Col. 1:29; 1 Thess. 5:12; 1 Tim. 4:10; 5:27im. 2:6.

Fellow worker, helpe( $ ), Mark 16:20: The Lord worked with the apostleRpm.
16:3: Paul's helpers in Christ Jesus, Priscilla aadila; Rom. 16:21: Timothy; 1 Cor. 3:9: Laborers
together with God ("we" = those serving in the Miry); 1 Cor. 16:16: "everyone who joins in therko
2 Cor. 1:24: "we work with you for your joy"; 2 CoB:1: "Christ's fellow workers"; 2 Cor. 8:23: Paul
partner, Titus; Phil. 2:25: Epaphroditus, Paul'sipanion in labor; Phil. 4:3: Clement, Paul's fell@lorer
and others; Col. 4:10,11: Paul's fellow workerstf@ kingdom of God: Aristarchus, Marcus, the coudi
Barnabas, Justus; 1 Thess. 3:2: Timothy, God'svieWorker; Philemon 1: Paul's and Timothy's fellow
worker, Philemon: Philemon 24: Paul's fellow woké&farcus, Aristarchus, Demas, and Lucas; 3 John 8:
"that we might be fellow helpers to the truth".
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Terminology pertaining to the opponents

The abomination of desolation
Dan. 12:11; Matt. 15:15; Mark 13:14.

Those who win theadmiration of people for their own advantage
Jude 16.

Adversaries, opponents

2 Thess. 2:4: (of the antichrist); 1 Cor. 16:9:etdh are many adversaries"; Phil. 1:28: "withounpei
frightened in any way by those who oppose you"jrh. B:14: "give the enemy no opportunity for slaride
2 Tim. 2:25: "Those who oppose him he must gemtbgruict”; Tit. 2:8: "that those who oppose you rhay
ashamed"; Heb. 10:27: "a fearful expectation ofjjudnt and of raging fire that will consume the eigsm
of God", 2 Tim. 3:8; 4:15.

Angel of light
2 Cor. 11:14.

Antichrist, opponent of Christ

The antichrist, Dan. 11:35; 2 Thess. 2:3-12; taaghdf the Book of Revelation.

Other antichrists, 1 John 2:18; 2:22; 4:3; 2 Johrg&e: false Christs, heretics, false prophetsgfal
teachers.

See: abomination of desolation.

Beast
Rev. 11:7; 13:1; 13:11.

Betrayer
Judas Iscariot, Matt. 10:4. The Jews Acts 7:52. fr@in the ministry and apostleship by transgrassio
Acts 1:25.

Boasters
Col. 2:18; Jude 16; 2 Pet. 2:18; 1 Cor. 4:18-19; 5:

Carousers
Jude 12; 2 Pet. 2:13.

Thosecommendingthemselves
They cannot endure testing, 2 Cor. 10:12,18.

Those with an injured conscience
1 Tim. 1:19: those who reject a good consciencetave shipwrecked their faith.
1 Tim. 4:2: conscience seared with a hot iron.
Tit. 1:15: both mind and conscience corrupted.

Deceivers, deceitful workmen
Rom. 16:18: "by smooth talk and flattery they deeki Deceitful workmen, 2 Cor. 11:13. Deceiver, 2
John 7.

Demons

For example 1 Cor. 10:20,21; 1 Tim. 4:1; James;3REy. 16:14: "They are the spirits of devils woiki
miracles". Jesus complies with the request of #mahs, Matt. 8:31. False teachers cast out dewist.
7:22.



57

Deniers of Christ, the Lord
Jude 4; 2 Pet. 2:1.

Acts of divination, diviner, to divine, divination
Deut. 18:14; 1 Sam. 15:23; Is. 44:25; Ezek. 21/43s 19:19.

Divisions (different sides)
1 Cor. 11:19.

Those causinglivisions cliques
Gal. 5:20; Jude 19.

Dreamers
Jude 8.

Enemies of the Cross
Phil. 3:18.

The exploiters the covetous
2 Pet. 2:3; 1 Tim. 6:5; Tit. 1:11.

False apostles
2 Cor. 11:13; Rev. 2:2. They examine the aposfléSor. 9:3. "seek an opportunity”, "masquerade as
apostles of Christ", are "deceitful workers", 2 Cht:13.

False brethren
2 Cor. 11:26; Gal. 2:4.

False christs
Matt. 24:24; Mark 14:22.

False prophets

1 Kings 13:18; Jer. 14:13-16; 23:9-14,21-22,25-2818; Micah 3:5,11. Matt. 7:15; 24:11, 24. Mark
13:22; Luke 6:26; Acts 8:6; 13:6; 2 Pet. 2:1; hdd:1; Rev. 16:13; 19:20; 20:10. The identifyingrks
that the Bible mentions in connection with thesespges: proclaim lies, the deceit of their heafef
prophesies and vain hopes (compare Chiliasm)eréteir dreams, causing the people to forget tineenaf
God or His revelation as they listen to them, rtek people into a false peace and strengthen theshat
the wicked, lead people astray, appeal to idolsdfahurch fellowship), adultery is in evidencephbit
people from being converted, do not speak that kvb@mes from the mouth of God, God has not semt the
they are of no benefit to God's people, twist tleeds of the Lord. Persecute those, who do not stijgpal
nourish them. Take bribes, serve for money and &iema living (compare Rom. 16:18). Disseminate
destructive false doctrines, even deny the Lordpep in sheep's clothing, but inwardly are ravening
wolves. False prophets therefore are all those tg#hoh false doctrine, not just those who prophesl) a
serve with the title of prophet. They are a largeug compared to the true prophets, 1 Kings 223624
relationship of 400:1, 1 Kings 18:22 relationshfp460:1. Punishment: everlasting shame and disgtace
45:16; Jer. 20:11; 23:40; Hosea 4:7.

False teachers

2 Pet. 2:1. They have another Jesus, anothdt;, gpiother gospel, 2 Cor. 11:4. "Whose glorynishieir
shame, who mind earthly things", Phil. 3:19.

Teachers who satisfy itching eatsKings 22:8; 2 Tim. 4:3.

Flatterers
1 Thess. 2:5.
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Foolish shepherd

The opposite of a true shepherd is a foolish sheppzech. 11: 15-17: "And the Lord said unto mekd'a
unto thee yet the instruments of a foolish shepHend lo, | will raise up a shepherd in the lawtjch shall
not visit those that be cut off, neither shall stekyoung one, nor heal that that is broken, aedfthat that
standeth still; but he shall eat the flesh of thie dnd tear their claws in pieces. Woe to the $tielpherd
that leaveth the flock! the sword shall be uponamig, and upon his right eye; his arm shall berctiréed
up, and his right eye shall be utterly darkene@é 8lso Ezek. 34:1-5.

Gainsayers
Tit. 1:9.

Heretic
Tit. 3:10.

Hired hands, shepherds who serve for profit
John 10:12; Jude 11. See: Stomach servers.

Those with falsehumility
Col. 2:18.

Infiltrators, those who slip in unawares
Gal. 2:4; Jude 4.

Teachers who satisfyitching ears
1 Kings 22:8; 2 Tim. 4:3.

Lawless men
2 Pet. 3:17.

Liar
1 John 2:22; Rev. 2:2.

Peddlers of the Word
2 Cor. 2:17; 1 Tim. 6:5.

Pharisees
For example Matt. 16:6.

Prostitute
Hosea 2; Rev. 17:1,5,15,16; 19:2.

Rationalists
Col. 2:8.

The recalcitrant
Jude 11.

Sadducees
See for example Matt. 16:6.

Satan
Zech. 3: Matt. 4 and others.

Scoffers
Jude 18; 2 Pet. 3:3.
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Scribes
For example Matt. 23:13; 1 Cor. 1:20.

Seducers
1 Kings 22:21-22; 2 Pet. 2:14,18.

Those causing others tain, to cause to sin, enticement to sin
Matt. 18:6-7; Mark 9:42; Luke 17:2; 2 Thess. 2:R@y. 2:14.

Slaves of depravity
2 Pet. 2:19.

Sorcerer, sorcery, witchcraft
Lev. 19:26; 2 Kings 21:6; Dan. 1:20; Acts 13:6 (Baus); 8:9 (Simon); 13:8: Elymas, who tried tantur
the proconsul from the faith. Rev. 9:21; 18:23;8222:15.

Stars
Of false teachers: wandering stars, Jude 13; "himgrstar, son of the dawn", Is. 14:12, of Satdine"
powers of the heavens shall be shaken", Matt. 28826 Luther, St. L. VII, 1452.

Stomach servers
Rom. 16:18; Phil. 3:18-19. See: Hired hands.

Thief and robber
John 10:1.

Wise men (magicians)
Ex. 7:11; 1 Sam. 6:2; Jer. 27:9; Dan. 1:20; 4:6hZd.0:2; Acts 16:16.

The wise philosophers of this age (of this world)
1 Cor. 1:19; 3:19-20.

Wolves, ravenous, savage
Ezek. 22:27; Zeph. 3:3; Matt. 7:15; 10:16; Luke3t@ohn 10:12; Acts 20:29.

* * %

The terminology relating to the Office of theriitry in the Bible is derived mainly from eartHifg, such
as caring for animal husbandry (shepherd) and ipalitife ('king', 'ruling’, 'leading’). In this pe of
terminology the original use of the word reveals tiature of the work of the Ministry, but otherwise
etymology is of little significance. The decidingctor is the context and the manner in which then tis
used in its spiritual context relating to the offiof the Ministry. Some of the terminology comesnirthe
devotional life (Gottesdienstleben) of the Isradjtsuch as ‘teacher' and 'high priest'. Alsodsdherms the
etymology is of secondary significance and the as#gprime significance.

The Bible uses the name for the apostolic office, and in speaking gengrall the Ministry it
uses the word , in Finnish 'palvelus' (service), 'palvelusvirkaffice of service) and $
'servant’. In Latin the wordninisterium,'service', 'office’ has been used. (The wortister ='servant’,
‘helper’, 'assistant’). In German the Confessim®s the termPredigtamtor preaching office (note: not
‘preacher's office' or 'priest's officeBrediger, preacher. The English have a problem with theirlaarc
word Ministry. In Russian | have begun using the term or preaching office. The
Russian corresponds to the Greek word , 'service', 'office’. The word ' ' used by the
Ingrian church and others means position of hofite German expression isNitht Wirde, sondern
Burde."(The office is not a position of honor, but a burddCompare Num. 11:11: Deut. 1:12.) In Russian
in referring to ordination into the Office of theimiktry we use the term
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The word often used in Russia is not a correct, biblical term. When speakingaof
‘office’, we are to give the word its Biblical mégn ministry of service. We are not to give a niagn
which stems from the bureaucratic conception oftiv@stry (ruling as lords) that society has, aneaning
conveying the thought that pastors belong to saeo$ a higher caste than other Christians.

* k%

Each langugage has its own problems in using theecoterms for the Office of the Ministry. It is,
however, important that the terms support the plaatrine and do not provide room for false concei
The romanizing teaching concerning the Office @& Ministry, or that which leans toward papal dowtri
has found its way into many languages and withfétlge theology of the Ministry has been accepfedm
the Lutheran Confessions we can see, how the lantheonfessors gradually freed themselves from the
accustomed terminology of the Roman church conogrtiie Ministry, even though in speaking of the
papists, they used their terms.

In the Finnish language in the State church thentépappi” (‘priest’) and “papiksivikiminen”
(‘ordination into the priesthood’) are used. Thésens are originally from the Catholic period imkind.
The Reformation in respect to the doctrine of thieidry never broke into the terminology of the igh
State Church. If, however, you look at the termatireg to the Ministry in the index of the “Bibligfan old
Bible translation), you will see that they contaimgreat deal of correct Lutheran teaching concgrniany
matters. Also "opiskella papiksi” (‘to study to bepriest’) is incorrect, as priests are born intBapand
one enters the Office of the Ministry through al.cdlhe Finnish word 'pappi' (priest) is derived
etymologically from the Russian language: , 'pappi', compare 'poppamies' (zauberischer Huitiker).

The Swedish prast' can be traced to the Greek $ and can be understood in the right way. In
the Bible the word 'priest' points either to thed Qlastament priesthood or in the New Testamenhéo t
priesthood of all believers. Even though in theglaage of the people, and even in language gengthdy
word 'pappi' has been accepted as a concept (cengaupappi’, 'papisto’), it is recommended, that t
pastors of Confessional Lutheran churches not Bedcgriests'. In the Confessional Lutheran ChuoEh
Finland the official title is “pastori”.

The term “papiksivinkimys” (‘ordination into theipsthood’) is the worst, because in ordinationntiaén
thing is the public confirmation of the extendedl ead its acceptance through the blessing by Gatbed,
prayer and the laying on of hands. Ordination dugsmpart any lasting seati{aracter indelebilispn the
one ordained. Ordination is not a sacrament. InQheg Testament "Elijah's mantle" (1 Kings 19:19) is
transferred by the congregation by means of a @atl,the efficacy of the office is in God's Wordt in the
person, even though God has some things to sayablsat the person. The laying on of hands is bigssi
through the use of God's Word and intercessoryguray

In the Finnish language we use the terms “virkdakimys” or “ordinaatio” (ordination into office) ah
“virkaanasetus” or “installaatio” (installation mbffice).

In the English language the word Ministry has cdusgreat deal of conceptual confusion.

In closing | would refer you to the statement by llite Robert Preus, that dogmatics is largely a
definition of concepts.
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